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I'EEFACE 



The volume from which the following Sermons 
are selected was published in the year 1660, 
and is described in the title-page as " newly cor- 
rected and amended." The allusions in many 
of the Sermons to recent or contemporaneous 
events show that they were preached at a much 
earlier date ; probably between a.d. 1630 and 
1650. 

The style of the Sermons is such as might 
often be imitated with advantage at the present 
day. In most of them the exordium, now so 
generally m use, is cither very brief or altogether 
omitted. The Preacher makes the best use of 
his time and addresses himself at once to the 
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serious business of his text, engaging the niinds 
of his people while they are awake, and not 
blunting the edge of their expectation by a long 
or impertinent preface. 

He then sets up certain divisions, which, 
like boundary marks, he carefully keeps in view, 
proceeding from one to another till he reaches 
the end of his discourse. Thus he loosens the 
parts without injuring their coherence, and, 
avoiding all digressions, keeps the attention of 
his hearers in that track to which it was first 
directed. 

Tliis. intelligent division of the text is well 
likened, by one of the authors, to " unfolding 
a rich piece of arras, and pointing with the 
finger to the subjects represented ;" while the 
earnest and sweet consideration of the several 
parts is symboled by " the bee that sitteth upon 
each particular flower and gathereth the drops of 
honey." 

In handling the several points of doctrine, 
the Preacher is careful not to separate the text 
from the sense in which it occurs ; but views it 
both in its first and special application (if any), 
and also in its present and more general meaning. 
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He ventuTes nothing on his own authority, but 
interprets one place of Scripture by another, 
and abundantly confirms every inference by the 
word of God, mmparing spiritual things with 



And in applying the doctrines of his text to 
the hearts and lives of his people, he contrives 
to gather something special and appropriate for 
each. The experienced Christian, the returning 
prodigal, the sleepy careless sinner, and the 
hardened reprobate, each finds something fitly 
spoken to himself. There is a smile or a frown, 
a congratulation or a caution, a promise or a 
rebuke, for every hearer; the same fountain 
sends forth bitter waters or sweet, according 
to the taste and palate of him who drinks. 
Nor are the exigencies arising from outward 
circumstances overlooked. Rich and poor, 
masters and servants, learned and unlearned, 
each finds his own peculiar difficulties understood 
and his objections answered. " This is for you, 
and this for you ; " there is an awrea gutta, a 
golden drop, in the test for each of them. 

And this helps to procure attention, and to 
keep up the interest of the sermon, for, to use tlae 
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words of good George Herbert, ® " [larticulars ever 
touch and awake more than generals." To 
which end, also, " the preacher serves himself of 
the judgments of God, as of those of ancient 
times, so especially of the late ones ; and of 
those most which are nearest to his parish : for 
people are very attentive at such discourses, and 
think it behoves them to be so when God is so 
near them, and even over their heads." He 
shows them God's justice and severity against 
the impenitent, and his mercy and forbearance 
towards themselves, that they may better appre- 
ciate their favourable condition as God's people, 
and be careful not to forfeit it by indifference or 
neglect. " Sometimes he tells them stories and 
sayings of others, according as his text invites 
him, for them also men heed and remember 
better than exhortations." t 

Exhortations, however, are neither feeble nor 
deficient in the following Sermons. Few flowers 
of rhetoric ai'e employed, but plain, earnest, 
forcible language, that cannot be misunderstood 
and wiU rarely be unheeded. The autliors do 

•■■ Herbert's " Country I'ai'sou," chap. \ji. 
1 Ibid- 
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not indeed despise eloquence: — "The wind," 
saya one, " nijikcth a louder and sweeter sound in 
the organ pipe than in the open air ; aiad so the 
matter of our speech and the theme of our dis- 
course, when conveyed through figures and forma 
of art, both sound sweeter to the ear and pierce 
deeper into the heart "— but they decline all 
pomp and vanity of idle words in the pulpit, 
which, it is well remarked, " is no place to show 
om- quaint and lofty strains of oratory, but our 
neal for God's glory and the edification of his 
people." They value eloquence only as an 
efiectual means of explaining and applying their 
doctrines, and judge that to be the best arrow 
which fliest farthest and goes most directly to its 
aim. The clear and perspicuous explanation of 
the text, the general aptness of the similitudes, 
and the nervous impressive language with which 
the lessons are enforced, have more of real and 
admirable eloquence than many of the finished 
periods of these days, when men think less and 
write and speak more. 

The Editor would fain hope that these Ser- 
mons — the legacies of men who being dead yet 
speak,— may not only be the means, under Giod, 
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of awakening some, and confirming otliers in 
their Ciiristian course, but also may be found 
useful to many wbo study rightly to divide the 
Word of Truth, and to be thoroughly furnished 
unto all good works, that they may win souk to 
Christ. 
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SERMON I. 

THE CARELESS MERCHANT; 
THE WOFCL LOSS OF THE PRECIOUS SOUL. 



The patriarch Jacob, in his vision at Bethel, saw 
the angels of God ascending and descending. So, 
from the 1 3th verse of this chapter, we have the 
disciples of Christ ascending and descending. 
For, first, Simon Peter had made a notable con- 
fession of our Saviour's divinity, and had received, 
for the further encouragement of himself and his 
brethren, such an excellent testimony from the 
Saviour as the angels of heaven might behold, 
observe, and embrace : — Blessed art thou, Simon 
Bar-jona, for flesh and Mood hath not revealed 
it vnto thee, hut my Father which is in heaven : 
and I say unto thee, that thou art Peter, and upon 
this rock will I huild my ckurcli, and the gates of 
hell shall not prevail against it. Which words 
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3 THE DANGER OP CARNAL WISDOM, 

were not only appropriate to him, but they were 
common to all the apostles : for, as Origen 
argues, Shall we think that the gates of hell pre- 
vailed not against Peter, hut did against the 
rest ? Therefore, that which was said to him 
was said to all : and, being such a glorious com- 
mendation,— behold the angels ascend ! 

But, secondly, what if the earthly mind of 
man dream of a Messias teinpoval, and that they 
should themselves be promoted to places of emi- 
nency, and styled gracious lords? This was too 
evidently the case with the apostles. Por, if Christ 
warn them of his approaching death at Jerusalem, 
he shall be sure to meet with a check : — Be it 
far from thee. Lord: this shall not be unto thee. 
Ob, here is a strange metamorphose ! Before, a 
confessor, and now a controller : there is no wis- 
dom of the Spirit in this, and tlierefore no com- 
mendation ; but, because Simon was somewhat 
too forward, — Get thee behind me, Satan; thou- art 
an offence unto me. Behold the angels descend ! 

And surely this carnal wisdom had been able 
to weigh them down to the nethermost hell, had 
it not been curbed, and subdued, and rcsti'ained, 
by the wisdom of the Highest. What, not 
suffer ? Yes ; and Peter also must suffer ; and 
all that will follow Christ must suffer ; they must 
renounce all the enticements of the world, and 
mortify all the corrupt exorbitancies of the flesh, 
and resist all the temptations of the DevU ; for, 
what is a man prof ted, if he shall gain the whole 
world, and lose his own soul ? 
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EXCELLENCY AND DIGNITY OP MAN S SOUL. 6 

Which words are a trae description of the 
woful oaBC of a temporizing professor, of a carnal 
gospeller; and they bring to our consideration 
these four generals : — 

FiEST, the excellency and worth of man's 
soul, which is of greater value than the whole 
world. 

Secondly, the possibility of its loss. A man 
may lose his own soul. 

Thirdly, the compossibility of outward pro- 
sperity. He may lose his soul in gaining the 
whole world. 

And then, lastly, the woful bargain in such 
an exchange. W&at *s a man profited F 

Of these in order — First, of the surpassing 
excellency and dignity of man's soul. It is 
valued and prized here above the whole world. 
It was the plausible conceit of some philosophers 
that the world was a great man, and that man 
was a httle world. A httle world indeed, but, 
as St. Austin terms him, a great wonder ! For, 
within this little world, there is a reasonable soul 
worth many worlds. To render an exact defini- 
tion of the soul requires the tongue of an angel 
rather than of a man : it passes the ability 
of the wisest to apprehend its nature. These 
three — God, angels, and man's soul — ■ they 
are unknown to us ; we may more easily admire 
their excellency, than conceive their nature : we 
may argue of their operations, but we cannot 
attain to their knowledge. 

The excellency and sublimity of the soul is 
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4 EXCELLENCr ANJ) DIGNITY 

commended to us by three distinct voices — by 
the voice of nature, of grace, and of glory. 

Mrst, in the order of nature, it is the greatest 
thing, saith Plato, that we may conceive of in a 
narrow compass— the most noble thing that all 
the frame of nature affords. 

View it in respect of its origin. The soul 
had never its beginning here. There was no 
voice directed to the earth, or to the water, for 
the production of Adam's soul; but a serious 
consultation of the sacred Trinity, and a breathing 
into his nostrils of the breath of life. Therefore, 
even the heathen philosopher might well conclude 
that the soul is not of the earth, but iminortal : 
and, therefore, the Manichees extolled it too high, 
supposing it to be a portion of God's essence. 
Let not others abase and depress it too low, nor 
esteem it unworthily. 

View it again in respect of the image in 
which it was created. Saith Plato, saith Ari- 
stotle, "The soul is most like God:" and God 
himself signifioth so much ; Let ws make man 
in our image. Therefore, the soul of man is not 
stamped with a Roman Csesar, but with God's 
ovra image and superscription ; and that in many 
respects. 

In respect of the substance, — being not only 
a spiritual, intellectual, incorporeal, invisible 
essence, but explaining in some sort, by the 
plurality of powers in the unity of essence, the 
plurality of persons in the unity of the Deity. 

Also, in respect of its being furnished with 
singular endowments; as, in the state of inno- 
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OF man's soul. 5 

cency, with perfect wisdora, and holiness, and 
righteoasness. Yea, and even in the state of sin, 
some generals are still left, some broken frag- 
ments of the creation, moral qualifications, that 
may lead us by the hand to the knowledge of oar 
Maker. 

And again, in regard of the commanding 
power it liath over the body. It is to the body, 
as Moses was to Pharaoh, a god : it actuates it, 
and moves, and commands, and restrains it: 
whereby, next and immediately under God, We 
live, and move, and have our being. 

Seeing then the soul is the immediate work 
and character of God himself, so excellent for the 
original and for the image, nature testifleth that, 
in these regards, it is of greater value than the 
whole world. 

Secondly, in th6 kingdom of grace, the price 
of the soul is far above the dignity of the world; 
and that both in the grace of redemption, and in 
the grace of renovation. 

For, in the soul's redemption, — its ransom 
mounts 80 high, that the whole creation \& not 
able to discharge it. It cannot be gotten for gold, 
neither shall silver be weighed for the pi-ice of it. 
It cannot be valued with the gold of Ophir, nor 
toith the precious onyas. It cost more to redeem 
the soul of sinful man. The precious blood of 
the eternal Son of God, this was the price of it. 
He could alone redeem it, who at the first created 
it. You are bought with a price ; Christ hath 
purchased you with his own blood. 
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6 EXCELLENCY AND DIGNITY 

And, in the soul's renovation, — nothing is able 
to cleanse it from sin, but the Spirit of God. The 
Spirit alone can enlighten the understanding and 
rectify the affections, and purify the will, and 
sanctify the conscience, and seal up the image of 
Grod in righteousness and tnie holiness. And 
the soul thus renewed is as a gai'den inclosed, a 
spiritual paradise, where the God of heaven him- 
self delights to dwell. It is, in the language of 
the Church, the spouse of the beloved : As the lily 
amovg thorns, so is my love among the daughters. 

Seeing, then, that the universal world is not 
able to redeem, nor, when redeemed, to cleanse 
or renew the soul, let grace subscribe to that 
which nature concludes, that the soul is of greater 
value than the whole world. 

Lastly, for the passage of glory, the contents 
of the whole universe are not able to come near 
the soul. Well saith St. Bernard, "It may 
indeed be busy and taken up with other things, 
but it cannot be satiate and replenished with 
them." And Democratcs imagined that if there 
were millions of worlds, it were all one in com- 
parison of the soul for blessedness ; all of them 
together could not be weighed against the soul. 
The world is transitory like the dew of the morn- 
ing ; it fades as the grass and as the flower of 
the field : whereas, on the contrary, the soul of 
man is immortal, capable of an exceeding, sur- 
passing, eternal weight of glory. For if, in the 
time of grace, wc behold, as in a glass, the glory 
of the Lord, and are changed into the same 
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OF MAN S SOUL. 7 

image from glory to glory by the Spirit of the 
Lord, how resplendent shall the righteous be in 
the beatifical vision of God's excellencies t How- 
wonderful shall that divine capacity be, that shall 
be capable of God himself for a perpetual resi- 
dence' Insomuch that the Ancient of Days 
shall give to the soul fulness of knowledge and 
wisdom, ind his sacred Spirit shall fill it with all 
the fnlnesf) of God, and the sacred Ti-inity shall 
be all in all to it ! 

Seeing then, that the soul is capable, and is 
the subject, of the happiness and joys of heaven, 
and partner with the glorious angels in the 
fruition of the chief good, let the sentence of 
glory be joined to that of grace and nature, that 
the soul of man is of greater value than the 
whole world. 

Behold, then, O man, out of the mouth of 
three witnesses, the surpassing excellency and 
dignity of the soul. It is the breathing of God, 
the image of God. He created it with his word, 
redeemed it with his Son, and, in whomsoever 
his grace abides, he will crown it hereafter with 
his glorious presence. 

What then remains, but that we esteem our 
souls even as God values them? Let us not, 
with the imhallowed voluptuousness of these 
times, make lords of our bodies, and slaves of 
our souls. Let us not spend our days in pro- 
viding for the lusts of the flesh. Let us not, in 
affectation of fair possessions, hopeful sons, good 
friends, and able servants, content ourselves with 
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8 THE POSSIBILITY THAT A MAN 

bad souls. " A man's soul is himself," saith 
Plato ; and, " Oil, wretched wight," saith St. 
Austin, " how hast thou deserved so much ill of 
thyself, as, among all thy goods, to be only thy- 
self bad! Oh, remember the subhmity of thy 
soul! thou knowest not what a precious pearl 
thou hast in thy body : like the hidden treasm'e 
of the Gospel, it is of greater worth than the 
whole field." I say not as he did, " Know that 
thou hast a God in thee ;" yet, know that, in the 
better part of thy nature, thou art like to God ; 
for he hath given thee a soul of his own breath- 
ing, and stamped it with the impress of his own 
imacfc, and created it capable of the frnition of 
his own presence, in endless gloiy. In the con- 
sideration whereof, walk worthily of this divine 
inspii-ation. Thy soul is a spirit,-— let thy 
thoughts be spiritual. Thy soul is immortal, — 
let thy meditations be of immortality ; and re- 
nounce ihy body, and good name, and gifts of 
the world, for the gaining of thy soul. For what 
shall it profit a man, if he shall gain the whole 
world, and lose his own soul? 

So much shall serve to be spoken of the first 
point, the surpassing excellency and diginty of 
the soul. It is valued and prized here above the 
whole world. 

Now the SECOND point is, — The possibility 
that a man may lose his own soul. The mention 
whereof causeth me to remember that passage 
between Christ and his disciples, where the dis- 
ciples point their Master to the stately buildings 
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MAY LOSE HIS SOUL. 9 

of the temple, but they are soon damped, when 
Christ tclia them that, after a while, there shaJl 
not be left one stone upon another. So, perhaps, 
you, who were taken with admiration at the for- 
mer part of this discourse, concerning the excel- 
lency of man's soul, are somewhat damped to 
consider that a man may lose it. It is immortal 
in respect of the being of it ; but, when defiled 
with sin, it is adjudgeable to death in respect of 
its well-hemg. And a possibility so to die is 
nothing repugnant to the immortality of the soul. 
The damned spirits, they are always dying and 
are never dead; they are always deprived of God's 
comfortable presence, and are never released of 
their hellish torments. As the apostle saith, in 
another case, as dying, and behold we live ; as 
living, and yet behold they die. The soul expiring 
is the death of the body ; and God forsaking is 
the death of the soul. 

Bat you will say, How is it possible ? 

The question is soon resolved, if we ponder 
the causes of death. A thousand mortal maladies 
there are to kill the body ; and there are a thou- 
sand deadly diseases to destroy the soul. There is 
no sin so small, but, in the rigour of God's justice 
and in its own nature, it may damn the soul. 

When God in the beginning stated man in 
Paradise, he gave him a special caveat about the 
tree of knowledge : — In the day that thou eatest 
thereof thou shalt surely die. What, for bare 
eating ? No, beloved, but for the sin ; for trans- 
gressing even so small a commandment of so 
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10 THE rOSSlBILITT THAT A MAN 

great a God. Sin alone maketh a separation 
between God and the soul, and so causcth the 
death of the soul ; The soul that sinneth it shall 
die. The sin of Adam may teach na that, all the 
time we live in this world, there is nothing easier 
than to siu. There is a tree of hfe, and a tree of 
knowledge; and by eating of the tree forbidden 
Cometh death. There is a way of felicity, and a 
way of destruction ; there is a God of salvation, 
and a ghostly enemy ; and by adherence to the 
principality of sin, a man may lose his soul. 

Have we not then great reason to try and to 
suspect ourselves touching our standing towards 
God ? Is there not a main necessity to seek the 
means to preserve us in the compass and seal of 
grace ? It is lamentable to consider how, in 
bodily diseases, men can open their grief, and 
seek for help from some learned physician, who, 
after all, has, perhaps, no power to give relief. 
In case of law, too, we can go readily enough for 
advice to some learned counsel ; but, alas ! the 
soul lies wounded in the way, overladen with the 
grievances and pressures of sin, distracted with 
the affrightings of a troubled conscience, as if 
there were no balm in Gilead, no physician nor 
counsellor to afford help. There is no seeking 
abroad after spiritual good. A lion is said to be 
in the way, and Solomon's sluggard folds his'^ 
hands to sleep. let not these things be so ! 
Be not as the horse and mule that have no under- 
standing ; neglect not the helps of your pre- 
servation in grace ; but be continually watchful. 
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MAY LOSE HIS SOUL. 11 

with suspicion and jealousy, and abstain from 
fleshly lusts that war against the soul. The poet 
could say, " Thieves rise by night to rob, and 
steal, and slay ; " and wilt not thou wake to save 
thy precious soul ? 

God, for the most part, saith St. Chiysostoni, 
hath allotted to nature all by twos — two hands, 
two eyes, two cars, two feet ; that if we chance 
to maim one, we may help to relieve the necessity 
of it by the other : but he hath given us but one 
soul; and if we lose that, what shift shall we 
make for another ? — a piercing contemplation, if 
we had grace to consider it ! Therefore, my 
soul, let me cherish thee, and tender thee, as my 
only dependence for joy and happiness for ever ! 
If thou be translated to heaven, then the body 
shall in time come thither : this corruptible shall 
put on incorruption, and this mortal shall put on 
immortality. But if thou be haled with the fiends 
to the nethermost hell, the body also shall, in 
time, be tormented with thee. It is altogether 
just, with the righteous God, that they that meet 
in sin should also consort in suffering. Save thy- 
self and save all; and by woful consequence, lose 
thyself and all is lost for ever. For what is a man 
profited, if he shall gain the whole -world, and lose 
his own soul ? So much for the second point, 
■ the possibility of a man's losing his soul. 

Come we now to the third point, — the com- 
possibility of outward prosperity ; A man may 
lose his soul in gaining the world. 

In the diversity of opinions concerning the 
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13 THE COMPOSSIBILITY OP 

cbief good, aome there were that placed it in 
riches ; others in honours : and, however they 
differed in their judgments, yet they were ahke 
in this, — that they were both deceived. I"or, 
although it cannot be denied that both riches and 
honours are blessings sent from God, yet they 
are no demonstration of a blessed man. Lest 
any man should take them to be in themselves 
evil, they are bestowed upon the good ; and, lest 
any should reckon thera for the chief good, they 
are bestowed also upon the wicked. God maketh 
Ids sun to rise on the evil and on the ffood, and 
sendetJi rain on the just and on the unjust. Ex- 
ternal blessings are but common favours, vouch- 
safed to good and bad. "Was Abraham rich ? 
So was Abimelech. Was David a king ? So 
was Saul. Was Constantino an emperor ? So 
was Julian. Salvation depends not on the mul- 
titude of riches nor upon eniinency in place : the 
tallest cedar hath the greatest fall ; and the fairest 
houses many times the greatest ruin : and out- 
ward prosperity, unguarded by inward sanctity, 
may soon lose the soul. 

'^OT, first, rich men are tainted with covetous- 
ness, which, saith the apostle, is idolatry. 

And if you would know the reason, it is this. 
The more tenaciously a man loves his own, the 
less devotion he offers to God. You cannot live 
in the service of Mammon and of Christ : the 
mouth of the Lord hath spoken it,-— ye cannot 
serve God and Mammon. If the young man in 
the Gospel have great possessions — ^if Judas carry 
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the bag — if Demfis embrace the present world, 
then farewell Christ, farewell Paul, and farewell 
soul too. So true is the saying of the apostle, — 
I7te^ that will he rich fall into temptations and a 
snare, and into many dangerous and hurtful lusts 
that drown men in destruction. He saith not, 
they that are, but they that wUl he, rich. It is 
not simply money, but the love of money, that is 
the root of all evil. Riches are good with a good 
conscience : but if the soul be infected with 
avarice, if it savour of that bitter eoloquintida, 
then death is in the pot. The desire of worldly 
men is as the unsatiable thirst of the dropsy 
patient ; there are no means tliat they will leave 
imattempted, no policy unachieved, for the ac- 
complishment of their ends and advancing of 
their estates. Balaatn, for a bribe, will curse 
where God hath blessed. Ziba, for an inherit- 
ance, will (as much as in him lieth) bring his 
master within the compass of treason, Demo- 
sthenes, for a little more gold, instead of pleading, 
wUl pretend he hath a cold. 

There are no greedy monopolizers, whereso- 
ever they be, in city or country, but they are like 
the eagle in the fable; and the coals they carry 
shall bum their own nests. They shall have 
Ahab's curse with Naboth's vineyard; and with 
Naaman's reward Gehazi's leprosy shall cleave to 
them ; for, while with eager pursuit they hoard 
up unrighteous mammon, it is but wrath heaped 
up against the last day : the heap up wrath to 
themselves against the day of wrath. 
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Secondly. Great men are in danger of am- 
bition, and a swelling inordinately on their pro- 
motion. And th(j ambitious man is so strangely 
dazzled with the beams of his own lustre, that, 
in the greatness of his power, he thinks of nothing 
but how to be most admired, and how to become 
yet greater. He forgcttcth the Lord that made 
him, and God that raised him out of the mire, to 
set him with the princes of the people : and like 
that famous fool in his new coat, he knoweth 
not himself. So, though God hath some noble, 
some wise, that he hath drawn to himself, yet, by 
means of this impediment, not many mighty, not 
many noble, not many learned, are called. The 
gates of heaven are too strait for the swelling 
dimensions of ambition. There is nothing so 
easy to pride as to purchase a fall ; and there is 
no fall so great as from heaven. If Lucifer long 
for advancement, it is a sign that he shall be cast 
out from heaven : if Adam desire the apple, it is 
a sign that he shall be cast out from Paradise : if 
Haman abuse his promotion, he shall be brought 
to the gallows. To comprise it in a word — the 
greater the dignity of eminence and honour, the 
greater the execution of pains and horror. The 
sum then is this i — In a world of promotion, and 
temporal advancement in worldly possessions and 
unmeasurable treasure, the covetous and am- 
bitious man may lose his own soul. 

Now for a word of apphcation. If this be so, 
then, how taxable are the thousands of worldlings 
in this kind, that imagine the gain of this earth 
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to be the greatest happiness ! That say to the 
gold, Thou art my god ; and to honour, Thou art 
my glory ! that make gold their god, and mam- 
mou their mediator ! Saith St. Beraard, " Yea, 
covetous generation, that glory in silver and gold, 
in that that is neither yours, nor yet precious ; 
precious they cannot be, but by the avarice of the 
sons of Adam that prize them : and if they be 
yours, take them away with you when you go 
hence." Yet the children of the world are whoUy 
for great Diana. Gods of silver and gold, mul- 
titudes of lands and revenues, and an increase of 
their secular estate, are all they desire. Many , 
can complain of the vanity of this world and the 
deceivableness of it, but few compiain of that 
idolatrous confidence that themselves repose in 
this false world, There are few that recount how, 
in enjoying outward things— Martha without 
Mary, prosperity without piety — they may lose 
their own souls. O let a word of exhortation 
prevail against this sore disease; if riches increase, 
beware of covetousness : be covetous for spiritual 
things, for immortality : hoard up your treasure 
in heaven. 

So much for the third point, the compossibility 
of outward prosperity : A man may lose his soul 
in gaining the whole world. 

The rouRTH and last is, — the wofnl disad- 
vantage of such an exchange : What is a man 
profited? You may call it, not unfitly, the account 
of the careless merchant. 

Por, {a little to countenance the allegory,) 
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every unsatiable worldling is but a merchant 
adventurer ; one who bai-tereth and exchangeth 
his precious soul for tho deceivable riches of this 
world. But when God, in his judgment, trans- 
ports him to his own place, the unfortunate 
abode of curaed spirits, then he begins, when the 
time is past, to cast up his doleful account, to 
compare his gains and his losses ; and, after all 
the enumeration of his imaginary gain— so much 
by usury, so much by extortion, so much by 
fraudulent dealing — he perceiveth that for these 
things that are past and gone he hath lost his 
own soul for ever. 

Then what is a man proiited ? The bargain is 
such that there is nothing gotten by it : nay, that 
is too sparing an expression ; it is short of Christ's 
meaning, who leaves us to draw the inference for 
ourselves. For, indeed, it were a happiness if 
we could make the balance of such an account as 
this to be nothing; this were profitable for the 
damned, and a thing that they would most ear- 
nestly desire. 

But let us see the end of this bargain in some 
particulars. 

Suppose the case of a man that glories in the 
resplendency of his fortunes, and blesseth himself 
in magnifying his estate — a commander of king- 
doms and nations — an engrosser of preferments 
and dignities ; yet 

First, death will attack him; there is no 
canying his dignity and honours with him. He 
must, of necessity, take leave of his mammon, and 
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then, whose shall these things be for which he 
hath lost his soul? Who gains by the smallness 
of the cpha, the greatness of the shekel, the refuse 
of the wheat ? Where is the mtin that gloried in 
his abundance and store, and thought himself the 
only happy man ? Saith the prophet David, — / 
went hy, and h, he was gone ; IsougM him, but his 
place could no where be found. There is a lively 
expression that illustrates it, — As the partridge 
sitteth on eggs and Jiatcheth them not, so he that 
■hes, and not hy right, shall leave them 
? midst of his days, and at his end shall be a 
fool. What, not before his end? Yes, he was 
always a fool; but then, by conviction, his own 
conscience shall call him so : the confession of 
his own tongue shall call him so : the proclama- 
tion of just men shall declare him so. Lo, this 
is the man that took not God for his strength, but 
trusted unto the multitude of Ma riches and 
strengthened himself in Ms wickedness. 

Secondly, having lost bis supposed good, he 
loseth the fruition of God, the chief good ; he 
loseth the countenance of the beatifical presence, 
the fellowship and melodious harmony of the 
glorious angels, and his place and portion with 
Abraham, Isaac, and Jacob, in the kingdom of 
heaven. And all for his own deservings. In 
his lifetime he refused God; being dead, God 
refuseth him. He turned his face from the poor 
and needy ; God, in his aiHiction, eternally turns 
his face from him, — a loss so exceeding great, 
that whosoever descends deepest into the medi- 
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tation of it, lie shall not know how to find a full 
definition of it. Por, as Chrysostom truly affirms, 
"though a man teU thee of ten thousand hells, 
all is one in comparison of this misery, to be dis- 
carded of blessedness and glory, and to be hated 
of Christ." 

But if this be so, what shall we say to yet further 
misery ? Having lost the chief good, he receives 
his punishment with hypocrites and unbelievers 
in the dungeon of extreme ill; a place where 
there is nothing but desperation and horror of 
conscience and a company of afirighting devils, and 
with all this, weeping, and wailing, and gnashing 
of teeth. Instead of merriment and jovial laugh- 
ter, and scurrilous, lascivious songs, and wasting 
and abusing the creatures of God, nothing but 
weeping and gnashing of teeth. So that, having 
come into the straits of the grave, the chambers 
of death, the man, like the hedgehog in the fable, 
leaves the apples behind, and only reserves the 
prickles of a wounded spirit ; receiving that sen- 
tence of Babylon, — How much she hath glorified 
herself and lived deliciously, so much torment and 
sorrow give her. 

Lastly, that that is the hell of hells, that no- 
thing may be wanting to this deserved woe, he is 
out of hope of all gracious means of deliverance : 
he must never look for the revocation of God's 
sentence, though he seek it carefully with tears : 
he must never look for the mitigation of his hor- 
ror, though he beg, with the unmerciful glutton, 
for one drop of water. The date of repentance is 
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out ; tie day of grace will never dawn again ; the 
justice is implacable, the fire unquenchable, the 
worm insatiable, and all continual, withoat inter- 
mission, for evermore. 

O bottomless depth of horror ! O inexpres- 
sible torment of a forsaken soul ! " What greater 
misery," saith St. Bernard, " than to be always 
wishing for that which shall never be, and for the 
removing of that which shall never be removed?" 

Therefore the sum is this : Hath the covetous 
exchanged his soul for riches, the ambitious for 
honoura ; hath he lost it for the riches of Croesus, 
the power of Alexander, the empire of Augustus ; 
yet, considering the end of his life, the loss of 
his God, the extremity of his pain, the eternity of 
aU, what is a man profited i* 

Now, then, for some application, and to draw 
towards a conclusion. Suffer the word of exhort- 
ation, brethren, and captivate your thoughts to 
the obedience of Jesus Christ. You, especially, 
whom God hath blessed above others concerning 
the enjoyment of outn'ard, temporal things, if 
ever you be desirous to avoid the direful slaugh- 
ter-house of hell, to escape those burnings and 
those everlasting yellings, bethink yourselves, 
while you have time, of some saving course 
to fiee from, tlie wrath to come. 

And now, in time, cast up your accounts ; 
take heed lest, for the love of this present world, 
you lose your God, the life of your souls. 

17iere is a way which seemeth right unto a 
man, saith Solomon, but the end thereof are the 
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ways of death. Some Babylonisli garment, some 
NabotK'a vineyard, some sweet preferment, en- 
gage the affections ; but if the means be unlawful, 
if it disturb conscience, and prejudice the glory 
of God, and occasion the destruction of thy soul, 
then say,— What shall I do, when God shall rise 
up? and when he shall visit, what shall I an- 
swer ? This will be the reckoning of fools at the 
last, — What hath pride profited us, and what 
hath riches brought us ? Surely the gain will be 
no other than that Prometheus is fabled to have 
got by Pandora's box — a place full of torments; 
or what Hercules got by Dejanira's garment. 
Such will be the final issue of aU Mammonists 
that live amongst Christians, and under means of 
better reformation and more sanctification in 
their ways : I say, this will be the final issue ; 
the worm of despair always gnawing and never 
dying, and the flames of eternal Tophet never to 
be extinguished. Therefore, in such a case, if 
thou tell me thou knowest what thou dost, and 
what thou gainest, let me tell thee, thou little 
knowest thy damage, and what thou hast lost. 
Alas ! what are the goods of this life when they 
are bought with eternal damnation? And the 
sweetness of imaginary gain, what proportion 
hath it with the bitterness of so great a loss? 
Riches have wings, they take their leave ; honour 
is transitory ; pleasures fly away ; but the soul is 
the subject of immortality; and thy poor ne- 
glected soul must bide for an ( 
and pay the penalty. 
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O then contemn this glory that is nothing. 
Pirst seek God's kingdom and the glory of it. 
Suffer not Heaven to stand at so great a distance 
from thy soul. Taste and see how gracious the 
Lord is, by one drop of water from that celestial 
fountain, by one crumb from that heavenly table ; 
and then, as concerning the things below, thou 
wilt account them as dross and dung in compa- 
rison of that joy and peace of conscience. Be as 
Themistooles ; when he saw a goodly booty, he 
would not stoop to take it up;— -leave these things 
for the children of this world. 

But let your care be to please the Lord, and 
to gain the peace of a good conscience. Krst 
seek the kingdom of God, which consists not in 
meat or drink, hut is n^/iteomness, peace, and joy 
in the Holy Ghost. Remember the vanity of the 
things of the world: remember how unable the 
soul is to endure Hell, and to lose Heaven, with- 
out eternal horror. 

And, in consideration of this, use the world 
as though you used it not ; and keep this text as 
a curb to your desires ; hide it m a sanctified 
memory ; write it on the tables of a sanctified 
conscience, as with a pen of iron, or the point of 
a diamond: What is a man pioflted, if he shall 
gain the whole world, and lose his ow?t soul •' 
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SERMON II. 

SECURITY SURPKISBD; 

ou. 

THE DBSTRUCTTON OF THE CARELESS, 

I Thess. v. 3. 

"FOR WHEN THEY SHALT, SAY, PEACR AND BAFETT, THEN 

80ddi;n DcsTBucnON combth upon them, as thavai!. 

In the latter part of the chapter going before, 
the blessed apostle, St. Paul, reveaieth to the 
people of Christ certain comfortable truths con- 
cerning the resurrection from the dead, and the 
coming of their Lord to judgment. 

In the beginning of this chapter he prevents 
an objection that some niiffht make. Por, having 
fallen upon the course of the Resurrection, he 
well knew the curiosity of man's nature, that 
leaves those things that are most profitable, to 
inquire after such things as God hath hid; and 
therefore some men might say, — Since there 
shall be such a time and such a change, when 
will those times and seasons be ? When shall 
that great day come, when all shall be brought 
together before God ? 
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Of the times and seasons, brethren, saith the 
apostle, ye have no need that I write unto f/ou. 
As if he should say. This is no needful, no neces- 
sary thing, for you to inquire into, or for me to 
tell you : rather let us fall upon those things that 
are necessary and useful : for neither you nor I 
can tell the particular time when that shall be : 
yet know this, that very suddenly such a time 
shall come, and that when the world least thinks 
of it. 

The suddenness hereof he setteth down by a 
twofold compMTSon : First, by the coming of a 
thief in the night: — Yourselves know ppxfectly, 
that the day of the Lord so cometh as a thief in 
the night: and, secondly, by the travaO that 
cometh upon a woman with child: — When they 
shall say. Peace and safety ; then sudden destruc- 
tion cometh upon them, as travail upon a woman 
with child; and they shall not escape. This latter 
comparison I have made choice of at this time for 
my text. 

A little for the explanation of the words. 
When they shall say, Peace and safety. The apo- 
stle intendeth not to condemn either the speak- 
ing of peace to the cMldren of peace, or their 
rejoicing in the peace they have. But that which 
he condemneth is, that they cry peace to them- 
selves,, against whom God denounceth war. Men 
tliat go on in a course of sinning and iu security, 
and yet will persuade themselves that all shall be 
well with them in the end, these are the men 
upon whom Death shall come thus suddenly, and 
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upon whom tlie judgment-day shall come thus 
unexpected. When they shall say, Feace and safety ; 
that is, when they are hving in their sins, walk- 
ing on in their rebellions against God, and yet 
flattering themselves that it shall be well with 
them, then shall judgment come upon them, 
then sudden destruction cometh. 

By destruction of the body or the soul, he 
meaneth not here the destruction of their being .■ 
for the soul, even after the death of the body, 
shall have a being; and the body shall be re- 
stored again to its being and parts, in the resur- 
rection from the dead. 

It were happy for wicked and ungodly men, 
if there should be such a destruction of their 
being as that they should cease any more to 
exist : for then, this body, the members whereof 
have been the servants of sin, should not be tor- 
mented in hell ; and then, this soul of theirs, 
that hath set all the body to wort in the service 
of sin, it would not be sensible of that anguish 
that shall cause gnashing of teeth. It were well, 
I say, for them, if there should be such a destruc- 
tion : it is that which, if they might have their 
desire, they would wish above all things in the 
world. But it will be no such utter destruction 
as this ; it shall be worse with them : it shall only 
be the destruction of their joy and comfort, of all 
their contentments, of all those things wherein 
they solaced and flattered themselves upon eiffth. 
Al! these things shall be destroyed. 

Their riehes, that fed their lusts, shall be de- 
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and their company, that encouraged 
them ill sin, shall be destroyed; and all things, 
wherein they have dehghted themselves here 
upon earth, shall be destroyed : the whole earth 
shall be burnt with fire before them, And beside 
this, that same cheerfulness of spirit, and that 
free disposition whereby they encouraged them- 
selves in the ways of their prido, or whatsoever 
else it was that made them seem somebody on 
earth, all this shall cease, and fail them, and for- 
sake them. There shall be no mirth, no wisdom, 
no courage, no friends, no wealth, no houses, no 
apparel, nothing to pride and deiight themselves 
in : there shall be an utter destruction of all these 
things : Then shall destruction come upon them. 

As pain upon a woman with child. This 
showeth the manner, the kind, of their destruc- 
tion. 

I'irst, it shall be a sudden destruction : it 
shall not give them warning either of the time 
or place : they shall have no other warnings than 
those general admonitions that they have in the 
preaching of the word. 

Secondly, it shall be a painfiil destruction ; 
full of misery and sorrow. 

And then, thirdly, it shall be an inevitable 
destruction ; such a destruction as they shall 
never be able to avoid. All their wit, friends, 
power, strength, wealth, or whatsoever else they 
have, cannot put off the stroke of judgment that 
shall come upon them. 

So, then, the meaning of the words is, as if 
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the apostle should have said, — When wicked and 
ungodly men, living in a course of sin, shall cry 
Feace to themselves, and flatter themselves in 
their rebellious courses, saying, in their hearts, 
God hath forgotten: he hideth his face; he mil 
never see it .- then shall a sudden, painful, inevit- 
able destruction of all their comfort, of all their 
props, and hopes, and helps, fall upon them. 

In the words, you have a twofold description. 
You have the state and condition of the men of 
the world, when Christ shall come to judgment: — 
he shall find the world at rest. As the angel that 
stood among the myrtle-trees spake, in Zechariah, 
We have walked to and fro through the earth, and 
behold, all the earth sitteth still and is at rest; so 
shall it be then. He shall find all the men of 
the world in peace, every man applauding him- 
self in some vain conceit, in some hope and con- 
fidence or other. Theg shatter^, Feace and safely. 

And you have rJso the consequent that fol- 
loweth upon this vain flattery of themselves: 
Then shall destruction, come upon them. 

Thus you have the opening of the words. 
Let us come now to the points of instruction that 
may be raised hence. 

Here, then, you may see, and he that runs 
may read it, that^They are most secure who are 
in least safety. 

A mail is in the greatest danger when he is 
in the least security; his judgment is neai-est when 
he least thinks of it, when he least feareth it. 

This is the main thing that the Holy Ghost 
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would have us take notice of here. At that very 
time, not before that time, they shall cry. Peace : 
not after the time, when they have done it, and 
repented of it ; but just at the very tunc when 
they are in the midst of their sins, applauding 
their own estate, living under the power and 
guilt of sin,— then cometh the destruction upon 
them, and they shall not escape. 

That wc may make this point clearly under- 
stood before we come to prove it, give me leave, 
first, briefly to tell you, what we mean by that 
security which is upon men, even in their chiefest 
dangers. Know, therefore, that there is a two- 
fold security : there is a holy, spiritual security ; 
and there is a sinful, carnal security. There is, 
first, a holy and spiritual security (and that even 
in this state whereunto we are fallen), which 
consisteth in a man's reconciliation with God, 
being at peace with him, having obtained remis- 
sion of his sins, and his favour, through Jesus 
Christ : so that God is pleased with him in his 
Son, hath received him into the covenant of 
grace, hath interested him in all the promises, 
and is become his God by a covenant for ever. 

Now here a man may be secure, yea, and he 
must be so, in a spiritual manner. Confidence 
upon the goodness of God in Christ, upon the 
promises of God in the Gospel, is that which is 
requisite in every Christian ; it is that which God 
commandeth. Fear not, saith he, in one place : 
and again, Thisi in the Lord with all thine heart. 
The Scripture is full in calling for such a security 
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as this; that men should lay aside all carking 
and distracting cares when once they are in the 
covenant of grace ; that thenceforth they should 
mind nothing but duty, and not be troubled 
about success. 

This was the land of security that David had 
and rejoiced in : — / will loth lay me down in 
peace, and deep, for thou. Lord, ordy makest me to 
dwell in safety. This it is that the Lord cota- 
mandeth to the people of Israel : — Come, my 
people, enter thou into thy chambers and shut thy 
doors about thee .- hide thyself, as it were for a 
little moment, unlit the indignation he overpast. 
He would have them secure themselves under his 
protection, and in his ordinances. This is such a 
security as draweth men nearer to God, bringeth 
them to further acquaintance with God, keepeth 
them ill a constant communion with God, causeth 
them to walk in God's presence, &c. This is a 
good security. 

But theij, secondly, there is a sinful, carnal 
security : that is, when a man, yet living in a 
course of sin, beareth up his spirit against all 
fear, either of judgments threatened, or of 
judgments approaching unto him, under a vain 
hope of I know not what mercy in God, and 
of I know not what assurance from men ; and 
upon worldly conceits and flatteries, either from 
others or from his own heart. Here is now 
a sinful, carnal security ; not warranted, but 
condemned, in the word of God. This is the 
security that is ever an ill prognosticator and 
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forerunner of some heavy judgments to fall upon 
that person in whom it is. This is the security 
that we have now in chase. 

We will make it then appear, that it is an 
infallible sign of God's judgment upon a person 
or a people, when they cry peace to themselves, 
and are secure, and no way troubled at their 
estate, though God is at war with them, and 
with their evil ways. 

You shall see instances and examples of this. 
Look for it in particular persons, and in states 
and kingdoms, and you shall generally find that, 
before the destroying judgment came upon them, 
they have been given up to this security whereof 
we speak, this crying of peace upon a false 
ground. 

See it in Agag : Surely the bitterness of death 
is past. But was it past ? Nay, at that very 
time it was upon him ; for the very next thing 
we meet with in the story is, that Samuel hewed 
Agag in pieces before the Lord. 

Ye have it in Belshazzar. Wondrous secure 
was he, carousing and quaffing in the holy vessels 
that were taken out of the temple of the house 
of God which was at Jerusalem, amongst his 
princes and nobles, his wives and concubines, as 
if there would be no change of his estate, no 
translation of his empire. But what? Was it 
so ? Nay, at that very time. In that same hour 
came forth fingers of a man's hand, and wrote 

uj}on the plaister of the wall of the king's 

palace, Mene, Menk, Tekel, Upharsin. 
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God hath numbered thy kingdom and 

fifiisJied it. Thou art weighed in the balances, and 
art found wanting. Thy kingdom is divided, and 
given to the Medes and Persians. And imme- 
diately, in that very night, was BeUhazzar the 
hing of the Chaldeans slain. He was taken 
away from all his comfort and jollity. 

See this also in the rich man. Soyl, soul, 
saith he, take thine ease; eat, drink, and be merry: 
and why so? Was it because his soul was in- 
deed in safety, being washed in the blood of 
Chi'ist? Far'from it: but take thine ease, thou 
hast much goods laid up for many years : thou art 
well provided against a hard winter, against a 
dear year, now take thine ease. Well, what of 
this ? Had his soul any whit the more ease ? 
Had he many years to enjoy that which he had 
laid up for many years ? Nay, mark the answer 
of God : Thou fool, this night thy soul shall be 
taken from thee ; then whose shall those things be 
which thou hast provided? 

It is ordinary, as Job noteth of worldly men, 
thus to flatter themselves. They spend their days 
in wealth, and, in a moment, go down to the grave. 
They spend their days in wealth : this it is that 
they resolve upon, while on earth; they will be 
merry, and enjoy their wealth and worldly con- 
tentments to the height, and want for nothing : 
but, in a moment, while they are in the midst of 
these thoughts of raising a happiness to them- 
selves out of their worldly estate, in the midst of 
these thoughts they go down to the grave. 
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So it is also in nations and states. See it in 
the case of Sodom and Gomorrah. They were 
eating and drinking, and building and planting, 
and marrying and giving in marriage, till the 
flood came upon the one, and fire and brimstone 
upon the other; till sudden destruction came 
upon both, according to my text. See it again 
in Jerusalem. Their prophets were flattering 
them, and crying. Peace, peace. According to 
the word of Jeremiah the prophet, — They have 
healed ike hurt of the daughter of my people 
sliyhtly, saying. Peace, peace ; where there is no 
peace. Nay, they were not at all ashamed, neither 
could they blush: therefore they shall fall among 
them that fall: at the time that I visit them they 
shall be cast down, saith the Lord, Mark the 
prophet's cry, — Peace. It had been well done 
of the prophets, to cry peace to those Israelites 
that, in truth, were at peace with God ; but they 
cry peace to them, to whom there was no peace. 
What then? did the people reform? did this 
make those that, before, were rebellious against 
God, come in, and accept of the conditions of 
peace, and forsake their sins, and turn to God ? 
No such matter r nay, though their sins were 
reproved, by Jeremiah and by other faithful pro- 
phets, yet tliey were not ashamed : though they 
had committed abomination, yet they could not 
blush : they stood it out ; they remained in their 
impenitency. Well, what of this? therefore, 
saith the Lord, they shall be cast down, they shall 
cease to be a people. 
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See it also in Babylon. The Lord observeth 
lier boasting. 1 am, saith she, and none else be- 
side me. I shall not sit as a widow, neither 
shall I know ike loss of children. But mark what 
God aaith : Hear now this, thou that art given 
to pleasures, that dwellest carelessly ; these two 
things shall come tq}on tliee in a moment, in one 
day, — the loss of children, and widowhood. AU 
thy props, all thy stays, shall be taken from thee; 
yea, and that in one day, in a moment, when 
thou least thinkest of it ; suddenly thou shalt be 
husbandless and childless. 

Nay, this is that which the Lord speaks of 
Homish Babylon. She had heard of the pride 
and boasting of old Babylon, and she would fain 
be like it. I sit as a queen, saith she, too, and 
am no widow, and shall see no sorrow. She 
stands upon her outward hope, and pomp, and 
glory, as worldly-minded men do, specially when 
they come to greatness and eminence. Well, 
what will the Lord do? Therefm-e shall her 
plagues come in one day ; death, and mourniny, 
and famine ; and she shall he utterly burnt with 
fire, for strong is the Lord God who judyeth her. 

Thou sayest, I sit as a lady ; I shall see no 
change. Well, saith the Lord, thou shalt indeed 
be famous for something, — even for such judg- 
ments as shall fall upon thee, above all other 
places : there shall be famine, and death, and 
burning. And this shall happen to her, when 
all outward means, that should bring it to pass, 
seem to fail. When this Babylon shall seem to 
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advance herself above all otlier cliiirclies, when 
there is nothing but strength and might on her 
side, then shall God do it ; for strong is the Lord 
that judgeth her. 

God shall deliver his Church and people from 
the adverse party, when it seemeth to thrive most 
against them ; when men are taken off from self- 
confidence ; when they are in fear, and weakness, 
and have none to fix their eyes on but God, then 
will God do this for his Church. He saith 
plainly, that Babylon shall be burnt with fire; 
and that at a time when it shall plainly appear to 
be impossible, except He put his strength to the 
work. Thus, ye see, the security of a people or 
nation is an infallible sign of judgment about to 
fall upon it. 

And it must be so, and there is great reason 
for it: if we consider either the causes of security, 
whence it cometh ; or the concomitants that ac- 
company it; or the fruit and events of it; it 
must be, that great judgments must befall men 
and places, when they are under this carnal 
security. 

First, look to the causes. Whence is it, 
that men that are not at peace with God, yet 
flatter themselves that they shall do well? It 
proceedeth from that unbelief and infidelity that 
18 in the hearts of men : therefore they flatter 
themselves, and pride themselves, in things that 
will not hold them up in the end. I say, infidelity 
is the cause that men are so secure. 

Did men believe the word of God, that every 
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threatening that goeth out of the mouth of God, 
against any pai-ticulax sin, should certainly fall 
upon the head of the sinner, durst they go on in 
a course of sinning against God? Durst they 
add drunkenness to lust — one wickedness to 
another? No, certainly. In that measure a 
man hath faith; in that measure he feareth God, 
and his judgments that he hath threatened. 

See it in Noah : By faith Noah, being warned 
of God, moved with fear, prepared an arTc. He 
believed the word of God was faithful, that had 
threatened a judgment upon the world : he 
believed the word of God that commanded him 
to provide an ark, for the safety of himself and 
his house, and therefore he feared the deluge to 
come, and prepared an ark. 

So, likevrise, Josiah, when he read the book 
of the law, and saw what was threatened against 
the sins of the people, his heart melted within 
him. And why ? Because he believed that this 
was the word of God ; and he beheved that Gfod 
would be as true as his word i therefore, his 
heart melted within him at the sight of those 
sins, wherein the people had continued so long a 
time. Nay, it is made a description of a be- 
liever, that he tremhleth at God's word. 

On the other hand, what is the reason why 
infidelity doth presently bring judgments upon 
men ? The cause is apparent. Infidelity draw- 
eth men from God ; an unbeHeving heart departs 
from the living God ; and when a man departs 
from God's presence, God pnrsueth him with his 
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judgments. All the judgments of God are upon 
that place where God's presence, in his graces, 
is not. If I go, saith David, to the uttermost 
parts of the earth, thou art there : if I go down 
into the deep, thou art there .- and how ? Not 
only as an observer, but as a punisher, — an 
avenger to pursue and to execute judgment, 
when men flee from God. Now unbelief is a 
drawing of the soul from God to the creature ; 
therefore it provokes God : it sets up an idol in 
the heart of man, and idolatry exceedingly pro- 
vokes God; and, therefore, he bringeth judg- 
ments upon it. 

Beside that, mark the threatening of the word 
against this :— WTien a man heareth the words of 
this curse, andblesseth himself, and saith, I shall 
have peace, though I walk in the imagination of 
mine heart, to add drunkenness to thirst : the Lord 
wiU not spare that man ; hut then the anger of the 
Lord, and his jealousy, shall smoke against that 
wan ; and all the curses that are written in this 
book shall lie upon him. When shall that be ? 
When is it that the wrath of God sliaU smoke ? 
At that very time and instant when he flattereth 
himself, with his vain conceits, that he shall have 
peace, though God threaten judgments,— then the 
wrath of God shall fall upon him. 

You see, then, it must needs be a grievous 
forerunner of a judgment upon a place or city, 
or people or nation, when they remain impeni- 
tent in their sins, and yet cry. Peace. 

Look, in the seco?;t7 place, to the concomitants; 
and it will also appear from them, that security in 
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men's hearts must, of necessity, bring a judgment 
upon a land, Por, what is it that accompanieth 
this carnal security, but a disrespect of God in 
all his attributes ? When a man heareth the 
word and the judgments of the law, warning him 
to take heed of wrath, and the Gospel alluring 
him to repent, and is nothing moved, but still 
flatteretb himself, and goeth on in his sinful 
course, this is a slighting and despising of Gfod 
himself. God's power, wisdom, justice, truth, all 
are despised. Yea, and his mercy, and patience, 
and long-suffering are especially slighted, when a 
man hardenetli himself in sin by a feeling of 
security. 

"Wherefore do men shut their ears against all 
exhortation to repentance, but because they pre- 
sume upon the continuance of God's long- 
suffering towards them ? Mark how the Lord 
takes notice of this : the forbearance and long- 
suffering, the goodness and mercy of God, should 
lead thee to repentance; and therefore God hath 
forborne, all this time, that he might bring thee 
to repent ; but, if thou wilt not repent, then, — 
after thy hardness and impenitent heart thou 
treamrest up wrath against the day of wrath. 
Thy daily going on in sin, and despising the 
long-suffering and patience of God, doth but add 
wrath to the day of the revelation of the riyhteous 
JTidyment of God. 

So it is, likewise, when God warneth a man 
by his patience towards others. We see God 
hath been merciful to many sinners, and this 
often hardeneth us in security. Why may He 
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not be mcrciM to me, too ? He gave them re- 
pentance, after many sins committed ; why may 
He not do so to me ? 

Mark what Solomon saith ; — Because sentence 
against an evil-doer is not ewecuted speedily, there- 
fore the heart of the sons of men is fully set in 
them to do evil. This they presume upon — this 
they venture upon r God hath been thus to 
others— patient and long-suffering — and why 
may He not be so to them ? Yet surely I know, 
saith Solomon, it shall not he well with the wiclced, 
neither shall he prolong his days. Why ? Be- 
came he feareth not before God. They are not 
awakened by the example of his judgment on 
others ; they are not allured by his patience and 
long-suffering ; it doth not make them to fear 
Him, therefore it shall not go well with them in 
the end. 

TItirdly, look to the end : What is the con- 
sequence of this carnal security ? What follows 
upon it ? Where there is carnal security, there 
must, of necessity, be an increase of sin, and, 
consequently, a hastening of judgment ; for the 
more sin hasteneth to ripeness, the more judg- 
ment also hasteneth upon the sinner. God hath 
set unto particular men a certain limit or stint, 
and it is not known to them what that stint is : — 
The iniquity of the Amorites is not yet full. 
They were a sinful people all that time ; but, the 
nearer they came to the fulness, and stint, and 
limitation, that God intended to be the imme- 
diate forerunner of the judgment, the faster 
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judgment hastened upon them. So, for particular 
persons, there is a certain stint limited. Let 
every man look to it. The adding of one sin 
more may be thy uttermost stint, the filling up 
of the measure of thine iniquity, that shall bring 
the stroke of judgment and destruction upon thee. 

Thus, you have seen the reason and the truth 
of this assertion, that when kingdoms, or states, 
or men, running a course of sin or impenitency, 
cry peace to themselves, then judgment and de- 
struction is coming upon them. Let us now 
come to make some use of it. What doth this 
teach us to think of ourselves— of the estate of 
this land wherein we live— of these times wherein 
we are fallen ? 

"What can we expect, when we consider to what 
a height of sin we are come, how impenitent men 
are, how obstinate, and hard-hearted, and stiff- 
necked against the voice of God in the Gospel, 
but — destruction to come upon us ? 

If we look upon the sins of men, we may 
perceive a general ripeness for judgment. When 
the sins of the Amorites were full, judgment 
came upon them. How near the sins of this 
land are come to that fulness, we know not, — we 
have cause to fear. We see, in other countries, 
the shaking of the sword over us ;* it hath not 
yet awakened us to fear God, At home, we 
have had the voice of the prophets, the ministers, 
crying unto us from day to day, to return, lest 

* See Note, p. 41- 
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destruction come upon us ; but it hath not 
brought us to turn again from our sins. We 
have seen the mercies of God upon particular 
persons and famihes ; but it hath not awakened 
men to walk faithfully in their places. We see 
no reformation ; there is rather an increase of sin. 
And what can we expect is yet wanting, but one 
sin ? and, when that is come, then eometh sudden 
destruction. What is that sin ? Security. 

And is not security already begining to pre- 
vail amongst us very generally ? May not the 
angel of the Lord return that answer, as he did in 
Zephaniah, All the world is at rest? Go into 
the streets, the houses, the shops of men .- every 
man is at rest : no man is troubled about his 
estate, nor affected with Gfod's displeasure, either 
against himself or the land we live in. See, is 
not the land as secure as was Laish, or worse ? 
They were secm-e, because they did not hear of 
the danger-^of the purpose of the Danites against 
them ; therefore then- security was not altogether 
so culpable and blameworthy. But I will tell 
you what our security is : nay, the Holy Ghost 
hath told us to our hands, and that judgment that 
is threatened against a man that goeth on in sin, 
seems to be a judgment executed against us at 
this time : — Thou shalt be as lie that lieth down in 
the midst of the sea, or as he that lieth upon the 
tojiof a mast. They have stricken me, shall thou 
my, and I was not sick ; they have beaten me, and 
I felt it not. Is it not thus with us, in these dead 
and secure times that we live in ? And shall we say 
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that we are not asleep ? Hath not the Lord sent 
the destroying angel among us, that hath smitten 
thousands in our streets ? * And yet we have not 
felt it. Shall we say that we are not in danger ? 
We are as a man that sleepeth on the top of a 
mast at sea. As a man in the midst of the 
waves, in a dead sleep, hke to one drunken ; we 
feel nothing, we are not aware of our danger. 
Truly we have httle cause to be secure ; we have 
little cause to flatter ourselves with vain conceits 
of peace and continuance of prosperity, if we look 
well about us. Where is any man that takes 
occasion, by what he hears abroad, or sees at 
home, to enter into the reformation of his own 
house, of his own heait ? It may he some men 
will say : This is an unjust charge that you make 
against us. We are not so scciu'e as you speak 
of : you shall scarce come to any man's table, 
but they wiU be talking of the judgments that 
are stirring : you shaU scarce meet a man in the 
streets, but he will leave other occasions, and tell 
you how ill it goes with the churches beyond the 
seas : you shall scarce meet with one in the field 
but all the time is taken np with discourse of the 
evils at home, or troubles abroad ; and is this a 
sign of security ? 

Alas, beloved, this is to be asleep in the midst 
of the waves. Every man is in the midst of 
danger, and yet he is secure. 

How shall that appear ? 

e to the plague of the year 1635. 
i in London alone. 
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I wOl prove it by demonstrations and signs 
that may convince you, before the Lord, that we 
do indeed add this to the rest of our offences ; 
that, in the midst of our sins and imponitency, 
we are secure ; and, therefore, that destruction is 
coming upon us. 

The first sign shall be this. When men 
profit not by the judgments of God. Certainly 
it is an evident sign of a deep sleep in sin, when 
neither the afflictions that are upon others, nor 
yet those which are upon ourselves, do any good 
to us. 

Look how God hath smitten others. Hath 
he awakened us ? You will say that that ciiild 
is bold and secure who secth his brother beaten 
before his eyes, and yet goeth on in the same 
fault. You will say that that is a secure male- 
factor that seeth such a peraon executed, before 
his face, for a theft, and yet gocth on in the same 
felony. And must we not say that we are a 
secure generation, when we can see our brethren, 
in other countries, how they have suffered,* and 
yet go on in those very sins for wliich we think 

* The preaclier here alludes to the Protestant Church 
in Germany, which had suffered severely under the Emperor 
Ferdinand II., a zealoua Romanist; and which was only 
preserved from total annihilation by the intervention, under 
God's providence, of Gustavus Adolphus, king of Sweden. 
Shortly before the date of iMa sermon James I had 
sent a feeble armament in aid of the Protestant Elector 
Palatine ; and ifc was the it-fusal of adequate supplies for 
this enterprise that cau el the first quairel between his 
successor, Cliirles ii t h '^ ja 1 am at 
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the hand of God ia upon them ? We can talk of 
their sins, of their unrighteousness, and injustice. 
We can talk of their neglect of the Lord's day, 
and other holy duties ; and for these, we judge 
them smitten of God. How is it then that we, 
ourselves, are like them ? How is it that we go 
on in unrighteousness, in profaning the Lord's 
day, in neglecting the house of God ? Have they 
found such sweetness in these sins that we wallc 
on in the sanieP Is it a pleasant and com- 
fortable thing, to be driven from God's house, 
and from our own houses, and to be a reproach 
to all the world P If we think that the hand of 
God is upon them for these sins, how is it that 
we are not awakened ? I remember Daniel, in his 
prophecy, taxeth Belshazzar for this : — Though, 
thou hiewest how the hand of God was upon thy 
father for this and this, yet thou hast done the 
like, and hast not humbled thine heart. So may 
1 say : — You have known what Gfod hath done to 
your brethren in other countries : yet you do 
still the same, yourselves, for the which they have 
been punished. Is not this security ? 

Look again, and we shall see also a general 
neglect of those judgments of God, which have 
been upon ourselves. Hath not God smitten 
this land—this city especially — with the pesti- 
lence? And may we not say, we have been 
smitten, and yet have not felt it ? Is not this 
security and a dead sleep? Look upon your- 
selves, upon your houses, upon your dealings, 
your company, your conversations. See if there 
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be any reformation, since there was such, a mor- 
tal Cfdamity as drove you from the city, and 
frighted you from your own houses, and from the 
house of God. Well, these are fearful presages, 
that, when former judgments prevail not, worse 
are coming. / have ^ivett you cleanness of teeth, 
and want of bread in all your places, saith God ; 
yet have ye not returned unto me. What then ? 
/ have smitten y&ii with blasting and mildew, yet 
have ye not retmned unto me. What then ? 
/ have sent among you the pestilence, after the 
manner of Egypt, yet have ye not returned unto 
me. And what then ? Therefore, thus will I do 
unto thee, Israel; and because I will do this 
unto thee, prepare to meet thy God, Israel. 
As if he should say: — I have tried you, and 
tbund you obstinate, and rebellious : and since 
you will stand out against me, notwithstanding 
the judgments executed upon others, and afflic- 
tions upon yourselves, see if you can stand out 
against my last stroke I You have escaped some 
lesser judgments upon your own bodies : you 
have escaped the pestilence already; but you 
shall find it a hard task, when God biddeth bat- 
tle, to escape his last stroke, if you will not now 
be reconciled and come in and seek his face. 
Tliis is the first demonstration, whereby it ap- 
pears that we are sinfully secure; which is a 
forerunner of judgment, because we are not 
awakened by the judgments of God upon our- 
selves and others. 

, another sign is this : the contempt 
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of Grod's ordinances, the slighting of the pro- 
phets. This is an evident proof that we are 
under this carnal security of which I now speak. 

Mark how the Lord describeth a people 
whom he meant to destroy. Tliey refused to 
hearken, and pulled away the shoulder, and stop- 
ped their ears, that they shotdd not hear. Tea, 
they 'made their hearts as an adamant stone, lest 
they should hear the law, and the WQrd% which the 
Lord of Hosts hath sent in his Spirit by the 
former prcphets : there/ore, came a great wrath 
from the Lord of Hosts. A great wrath,— what is 
that ? Tlierefore it is come to pass, that as he 
cried, and they would not hear ; so they cried, and 
I would not hear, saifh the Lord of Hosts. 

Beloved, little do you know what time and 
ways God hath to make you cry and roar, in 
the anguish of your hearts, because of judgments 
and afflictions, if you will not hear, now that 
God striveth with you, and crieth unto you, with 
the voice of his Spirit, in his prophets, from day 
to day. When men will not hear God speaking 
to them in his word, it is always a forerunner of 
judgment. In the sixth of Micah, God chal- 
lengeth his people, and telleth them that he hath 
used many means for their reclaiming, but no- 
thing would do them good : Well now, saith he. 
Hear ye the rod, and who hath appointed it. As if 
he should say. There is no more dealing with you 
by word ; but I must come with the rod, and 
with judgment. Is it not thus with us at this 
day ? May not the Lord say of us, as he did of 
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the people iii the time of Jeremiah, — They have 
foisaken. the law which I set before them, and have 
not obeyed my voice, nor walked therein ; and then, 
what follows ? — Therefore, thus saith the Lord of 
Hosts, the God of Israel; Behold, I will feed 
them, even this people, with wormwood, and give 
then) watej of gall to drink: and Twill send a 
sword after them till I have consumed them. 

Do not many cry out now, as they did of old, 
What is the burden of the Lord? Where is it 
that the ministers have not been threatening 
judgment, and telHng you that God is coming 
out to be avenged upon a sinful nation ? Have 
they not been crying out thus, this seven, ten, 
twenty years ; Where is that burthen of the 
Lord ? Well, you shall find what it is, when 
the day of the Lord cometh, a day of black- 
ness and terror : it hasteneth ; and this very 
security is an evident sign thereof. Even as 
in the days of Noah, that preacher of righteous- 
ness, and in the days of Lot, they would not 
believe their words, but they seemed unto them 
as if they mocked : and then came the judgment 
of the Lord upon them. 

If this be not the estate of the land at this 
day, what mean the complaints, the heaviness of 
the spirits of the prophets ? what mean their 
tears, and cries, and prayers, because of the 
obstinacy and hard-heartedness of the people, 
that will not be drawn from their sins by any 
means ? When all this crying and calling will 
not awaken, this is a second sign that we are 
in a deep sleep of security. 
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Thirdly, another evidence is, the vain confi- 
dence of this land. It is a sign of carnal se- 
curity, that we are all in a dead sleep, when we 
have such idle confidence, and vain dreams, that 
delude and deceive men. 

What do men rest on to secure and persuade 
themselves of immunity from wrath ? Certainly 
this ; that we have the ordinances of God 
amongst us:— Oh, the temple of the Lord, the 
temple of the Lord ! 

Alas ! had not the people of Israel the ark ? 
and yet the Philistines took the ark, and slew 
the sons of Eli. Had they not the temple? and 
yet the Lord sendeth them to Shiloh for an ex- 
ample 1 — / wUl do to this house, which is called 
by my name, wherdn you irvM, as I have done to 
Shiloh : that is, I will utterly destroy it ; there 
shall not be left one stone upon another, that shall 
not he thrmvn down ! Had not the chui'ches of 
Asia the golden candlestick ? and yet they are 
now tributary to the Turk. The ordinances of 
God, beloved, are means to increase and hasten 
a judgment, when we shut our eyes and will not 
open them, but choose to walk in darkness. 

Oh, but you may cry, there were never so 
many preachers before, nor so many means : 
there seems to be a new spring of the Gospel : 
there are men enough that come daOy, fur- 
nished for the ministry, and are zealous, and for- 
ward, and powerful prophets, and the like ; and 
this is a sign that much good is intended towards 
us, and that no judgment shall come. 

But do we not read, that immediately before 
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the seventy years' captivity there were more 
prophets than in many years before P Why 
should we rest in such things as these ? 

But, nevertheless, we have many good people, 
that are full of prayers, and tears, and they shall 
deliver the land. 

It is true there are many, blessed be God, 
and we have cause to wish that there were many 
more ; and to say, as Moses said to Joshua, when 
be would have had hira forbid Eldad and Medad, 
that prophesied in the camp of the Israelites, 
Would God tliat all the Lord's people were pro- 
phets, and that the Lord would put his Bpirit 
wpon them! So we, of such godly men that 
walk with an upright heart, Would God that 
there were many such ! But yet, are not these as 
hlies among thorns ; a few good amongst many 
bad ? are not these the objects of reproach and 
contempt amongst an unrighteous generation, 
that are eried down most by the world, that are 
most opposed and injured by all men P Are not 
these they that support the land by their prayers, 
and hold up all by their standing in the gap ? 
May we not rather fear, that God will avenge the 
quarrel of his servants upon an ungracious and 
ungrateful people, amongst whom they live? 

What shall we speak of other things ? Did 
not Bozrah boast herself of her situation, that she 
dwelt in the clefts of the rock ? Saith God to 
her, Thou that holdest the height of the hill, 
though thou shouldest make thy nest as high as 
the eagle, I will bring thee down from ihmee. 
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It is idle talking, that our island is situate in the 
sea, and well protected ; judgment can leap over 
the sea, as the pestilence hath done already : this 
is a vain thing ; and yet, if you hearken to the 
discourse of most men, you shall see that it is 
this that keeps them secure. 

What mean these idle dreams and vain con- 
ceits, that when we go on in an unrefornied 
condition, and in a course of sin and impenitency, 
yet we fear nothing, because we have the minis- 
ters, and the ordinances, and the people of God 
amongst us ; because we are convenient for situ- 
ation, and such-like things ! These are vain 
things : they will do us no good at that time ; 
and, for the present, they show our security, our 
horrible security. 

Fourthly, take another evidence; and that is, 
the abounding of the sins of the land. Were it 
possible that, at such a time as this, of shaking 
the rod, of unsheathing the sword over us, when 
judgments are upon the nation, that there shodd 
be such abimdance of sin in all places, if men 
were not in a deep sleep ? How doth drunken- 
ness stagger and reel in every street ! How 
doth pride vaunt and boast itself in every church 
and assembly, though it be cried down never so 
much ! Alas, beloved, are these times to pride 
oureelves in vanity ? Are these times to run 
after the sensual and sinful courses of an ungodly 
generation ? These are times when God calleth 
for fasting and brokenness of heart. Put off thy 
ornaments from thee, saith God, that I may know 
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v)]i.al io do unto thee. Men generally do so 
abound in wickedness and nngodliness, that we 
may rather conclude, as it is in the Revelation, 
that the time is now come too near. It is evi- 
dent and apparent, that sin is increased since the 
sickness : it is apparent that our sins are ^gra- 
vated, though they are daily cried down. And 
now, at this time, as if we would defy God to his 
face, and call npon him to hasten his judgment 
upon our land, upon our famihes and persons, 
every one strives, as it were, who shall outdare 
him most in our excesses, in our impenitency, in 
hardening ourselves in a course of sin. These 
things convince us of our security. 

There are many more that might be named, if 
the time would permit. But put these together, 
and they may show us our wretchedness. When 
we consider how little we have profited by judg- 
ments, how little we have profited by the ordin- 
ances, how full of vain confidence and idle dreams 
we are, — how, notwithstanding all these, we 
still abound in wickedness, and there is no re- 
formation of our hearts and lives ; what may we 
not conclude against ourselves ? 

If ever men were drowned in a drunken 
security, we, of all people under heaven, are so at 
this time. Por, of all people, we are in a man- 
ner the last. God hath spared us to the last. 
We have had warning by judgments inflicted 
upon others, for many years together. It hath 
come nearer to us by degrees. It began afar oif* 
in Bohemia, and then in the Palatinate, and in 
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Germany. The Lord would have us see how he 
Cometh to us by degrees, by steps, that at the 
last he may win us to repentance. But where 
is the man that yet gets out of the bed of security, 
that Cometh out of his sleep, to meet the Lord ; 
that comes with a broken heart to beg for for- 
giveness of his sins past, and to seek for mercy 
for the time to come ? 

Well, now, since it is so, that we are con- 
vinced by these signs that we are in a carnal 
and sinful security, we see (so many of us, at 
least, as are children of the light and of the day) 
what cause we have to be awakened, and to do 
that for others which they will not do for them- 
selves ; to be more earnest in prayer, njore fre- 
quent in humbling oiu" souls for our sins and 
theirs, that God may lay aside and cast away his 
judgments and displeasure, that either are to be 
feared, or else already lie upon us. 

Is it not a fearful thing, that when the lion 
roareth, the beasts of the forest tremble ; yet the 
God of heaven roareth against the world at this 
day, and the proud hearts of men do not tremble 
before him ? Shall the beasts of the forest be 
afraid of the lion, more than we poor worms of 
the earth, of the mighty God of earth and heaven ? 
But this is the horrible atheism and infidelity 
that is in the hearts of men, — they believe not 
God's power and justice, nor his threatenings. 

I beseech you let every man be exhorted to 
stir up his soul to this business ; to awaken him- 
self in his own particular person. Consider that 
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there are others that are awake, that may bring 
you sorrow enough : be you awakened to prevent 
those miseries. Satan is awake to tempt you. 
Your adversary, the devil, goeth about, seeking 
whom he may devour. Satan is busy and watch- 
ing to make you his prey ; watch you therefore, 
and pray that you enter not into temptation. 

Your own corruptions are always awake. 
The concupiscence and depraved disposition of 
the soul is awake still, to further every evil mo- 
tion, to draw you aside by its temptations. 
Therefore saith the apostle, / heseeeh you, as 
strangers and pilgrims, abstain from jleMy lusts, 
which tear against the soul. Do as men in war, 
when they know that they have a waking enemy 
against them : be sure to keep your watch. Be- 
loved, you cannot but know that your corruptions 
are always awake; you may perceive it even 
when you sleep, in your dreams : take heed that 
you be not sound in a spiritual sleep, that cor- 
ruption prevail not over you. 

Besides these, the enemies of the church are 
awake; Scribes and Pharisees, men who teach 
their own inventions, who bring in their vain 
superstitions and doctrines of Antichrist, are 
awake to turn men from the faith, to prevent the 
faith of many. Oh then, be you awake, that 
you may be at peace with the Lord of Hosts, the 
God of armies, that laugheth the devices of the 
ungodly to scorn, and hath all power in his hand 
to keep you safe. 

Again, consider the evil of this security you 
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are in, when you cry Peace, peace, to yourselves, 
in the midst of God's displeasure. It is an evil 
disease, a spiritual lethargy ; it takes the senses 
from the soul, and not only overcometh it, but 
preventcth men from seeking a cure. 

And, as it is an evil disease, so it causeth 
much evil. It is that which driveth away the 
Spirit of God. It is the counsel of the Apostle, 
— Grieve not the Spirit: quench not the Spirit. 
When we neglect the motions of the Spirit, the 
Spirit withdraweth itself Doth not your own 
experience tell you this ? Consider a little, what 
motions you have had ; how God, by the voice 
of your conscience, and sometimes by secret in- 
citements, as it were a spur upon your hearts, 
hath moved you to duty, and to leave your sins. 
How have these moved you? You have had 
purposes, it may be, to perform those duties, to 
walk in the ways of God, to please him in all 
things 1 the neglect of those purposes hath driven 
away the Spirit ; and it may be, God now 
leaveth you to final hardness. 

Again, it letteth in Satan. When the unclean 
spirit is gone out of a man, he toalketh through 
dry places, seeking rest, and findeth mine ; then, 
he saith, I will return wtito my house whence I 
came out. Then goeth he, and tdketh with him 
seven other spirits, more wicked than himself, and 
tJi^ enter in and dwell there. 

Alas ! how many men there are that, for a 
fit, have altered their course, and have thought to 
become new men, yet rushing upon former occa- 



,1 Google 



HELPS AGAINST SECURITY. 53 

sions aiid temptations to sin, they have grown 
secure and careless, and now Satan hath gotten 
stronger hold of them, with seven spirits worse. 

How then shall we escape from this mis- 
chievous security? How shall we come to be 
awakened ? I will tell you some helps for this. 

Mrst, I will propound sobriety as a main 
help. Would you be watchful, and kept from 
spiritual slumber, — take heed that you keep your- 
selves sober. I speak not of sobriety as it is opposed 
lo drunkenness, though that is one thing; Be 
not filled with wine, wherein is excess, but be filled 
with the Holy Ghost. As if he should say — 
You cannot be filled with the Holy Ghost and 
with excess of wine. Persons that take liberty in 
excessive drinking, certainly they are destitute of 
the Holy Ghost, and so of life and salvation. 
But I mean a further sobriety ; that is, as it is 
opposed to worldly-mindedness. Take heed that 
you plunge not yourselves too much in the world 
and worldly pleasures and cares : for these are 
against the rule of sobriety. Be sober in your 
diet, in your apparel, in your gaining, in your 
spending, in your mirth, in your company, iii 
every thing : that is, moderate yourselves and 
your affections in these things. A man may soon 
grow to such a drunkenness, by excess in worldly 
affections, that he may be in a dead sleep, ne- 
glecting God's judgments and his own estate ; as 
we see men that plunge themselves overnmch in 
worldly business do. It takes away the thoughts 
of those things that concern our spiritual good. 
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I say not that you should leave off the busi- 
ness of the world; for every man must continue 
in the calling that God hath set him : but I say, 
moderate your affections to the things of the 
world. Do worldly business with heavenly minds, 
in obedience to God : do them with waking 
hearts, to repent for the sins of your callings, and 
to avoid them for the future. And what I say 
of labouring in your callings, I say of pleasures, 
and of everything else : we should be watchful 
and sober. As St. Peter saith. Be sober, and 
watch. 

Secondly, if you would be free from security, 
which is a forerunner of judgment, be sure to 
keep yourselves in exercise. A man that would 
keep himself awake must busy himself in some 
exercise or employment. What exercise should a 
Christian use? The exercise of grace, and the 
duties of obedience. Be sure to keep yourselves 
in the exercise of all the advantages that God 
giveth you in your lives, for the employment of 
your graces. In difficulties and straits, exercise 
your faith. In provocations to anger and discon- 
tent, exercise meekness. In crosses and troubles 
and afflictions, exercise patience. In the miseries 
and wants of others, whether spiritual or cor- 
poral, exercise mercy. 

And what I say concerning grace, I say con- 
cerning duty. Keep yourselves in the exercise 
of prayer and reading and meditation and con- 
ference ; some one thing or other, some holy 
employment or other, that may keep the soul 
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waking. Por, I tell you, you shall find that, when- 
soever you let fall spiritual exercise, you will, at 
that very instant, fall into carnal security in some 
kind or other. 

Thirdly, would you keep yourselves from this 
dead sleep of security, then keep your spirits in 
fear. Sorrow and grief malce a man heavy ; but 
fear keeps a man waking. When Jacob feared 
Esau, he kept a watch that night. Samson 
feared the Philistines, and it wakened him out 
of his sleep. Pear makes a man watchful. In 
that measure that the fear of God prevaileth, 
security is expelled. Keep feai', therefore. Happy 
is the man that fearetlt alway : hut he that hard- 
eneth his heart shall fall into mischief. Mark 
how he opposeth the hardening of a man's self, 
in carnal security, to the fear of God. Keep 
your heart in a constant fear. Reason thus ;— 
How can I do this great wickedness and sin ayainst 
God? Will not G^d be offended and displeased? 
Shall I go on in this vanity ? Would I have the 
judgment of God find me in this company? 
Would I have it seize upon me in this employ- 
ment, in this business ? Fear, lest God should 
strike thee in such an act, lest death should 
seize upon thee in such a place, and let that 
make thee keep a constant watch against the 
snares that are in those places. 

Fourthly: Keep good company. Company, 
you know, is a good means to keep men awake. 
Two are better than one ; and woe to Mm that is 
alone, saith Solomon. I say yood company ; for 
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there is a company that will infect you. Make 
no friendship with an angry man, lest thou learn 
his ways, and yet a snare unto thy soul. So keep 
not company with drunken and swearing per- 
sons : these are the devil's instruments to keep a 
man in carnal security. No; keep company with 
those that have a charge given them, to exhort 
one another daily, to provoke unto love and to 
good works. Keep company with the saints, and 
nialce use of all opportunities to provoke others to 
good works. That is the fourth help. 

Mftldy : Keep God always in your sight. It 
is a good way, for a man that would keep himself 
awalie, to fix his eye upon some object. Eix your 
eye upon this main object, God ; remember that 
his eye is always fixed on you. Am la God at 
hand, saith the Lord, and not a God ofar off? Do 
not I fill heaven and earth ? Can a man hide 
himself from God in any secret place ? Think, 
in thy chamber, in thy parlour, in thy shop, in 
thy house, in thy friend's house, in the street, 
in the church, in whatsoever place thou art, that 
there God is also. 

If a man had but always some one before 
him as a witness, he would not venture upon 
many things that he now doth. If a malefactor 
should see the judge before him ; if the child had 
always his father's eye upon him, or the servant 
had always his master sitting about him and 
above him, he would serve him busily, at the 
least with eye-service. Now set yourselves in 
the sight of God, that sees you in the dark, hears 
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you in your most secret whisperings, knows 
every action of your life and every thought of 
your heart. This will be a means to keep you 
from security. 

I will add but one more help : consider thy 
latter end. The night is now coming upon us. 
If we were told, any of us, — This night thy soul 
shall be required of thee, I think there is none 
that heareth me this day, but he would certainly 
keep waking this night. But it is not bodily 
waking we plead for, but spiritual waking, — 
a waking from sin — a waking to repentance. 
And we tell you that death is now at the door, 
ready to seize upon you. We speak not only to 
you that are aged, that are at the brink of the 
grave ; but also to you that are young. Death 
may seize upon you and strike you this night : 
be awakened now to repentance. I remember 
what God said to the Church of Sardis : — Be 
watch/id, and strengthen the things that remain. 
That church was asleep, as many of us are, at 
this day. God cometh to awaken you now, as 
he did them, that that little goodness you have 
left, may be renewed and confirmed. You that 
are quite out of the way of grace, and go on in a 
course of sin, sit now down and humble your 
souls r get into a secret comer, wherein you may 
confess those many provocations whereby you 
have provoked God all your days, and resolve to 
amend, if the Lord spare you. Begin now ; delay 
it no longer ; it may be the last night ; take this 
warning now; be awakened to repentance. 
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It is appointed unto all men, once to die; and 
after that the judgment. Tlie judgment of every 
man is inimccliately after death ; I do not mean 
in regard of time, but in eifect. Man fails asleep 
in death,, and wakes to judgment. So, I say, 
this may be the night of thy death, and the 
nioroing may be the day of thy particular judg- 
ment. Judge yourselves now, that ye be not 
judged of the Lord. Bring yourselves, as pri- 
soners, before the bar : arraign yourselves, as 
malefactors, before the judge ; bring out the par- 
ticular bills of indictment against yourselves, 
whereby ye have provoked God : agree with thine 
adversary quichly, whiles thou art in the way loith 
him. There is yet mercy ; the day of grace, and 
opportunity of repentance and turning unto Gfod, 
yet lasteth : therefore do it now. You know not 
wJiat a short time you have, whether you be 
young or old ; you know not what sickness you 
may have ; you may be deprived of your reason, 
and senses, and never regain them until the 
morning of your judgment : therefore now, while 
health and reason and sense are afforded, take 
time, and make use of time, lest your security 
make good this text upon you ; — When they shcdl 
say. Peace and safety, then sudden destruction 
Cometh upon them, as travail upon a woman with 
child; and they shall not escape. 
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FAITH-a TRIUMPH 

THE GREATEST TRIALS. 

Heb. XI. 17, 



This chapter speaketh in comniendation of the 
faith of many of the Patriarchs ; and Abraham is 
brought in among the rest. Tliere are two things 
observable, which Abraiiam's faith strengthened 
him to do : one was to give up his country; the 
other was to give up his son. 

By faith Jbraham, when lie was called of God 
to go out into a place which he should after receive 
for an inheritance, obeyed; and he went out, not 
knomng whither he went. To leave our friends 
and our parents, to take our journey we know- 
not whither, to Uve among we know not whom, 
to part with good land for a few good words, 
this were not an easy thing : sense derides it ; 
reason condemns it ; but faith can see more in 
God's promises than sense can understand ; and 
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Abraham will leave his country, when God calls 
him. 

The second thing he is to part with is, his 
son— his only son. He must sail against wind 
and tide : he must overcome, not only the argu- 
ments of sense and reason, but also the pleadings 
of natural affection. God had given Abraham a 
son in his old age, — the child of many prayers, 
and an heir of life, according to the promise: 
and now God suddenly calls upon Abraham to 
give back his son — his very son Isaac. 

Now, what doth Abraham do? Doth he 
expostulate with God? Doth he murmur? 
Doth he repine? No, he offered ttp Isaac. 
As if he had said. Lord, what is it that thou 
callest for ? Is it for my only son Isaac, the son 
of my love, the son of thy promise, the son of my 
age ? Verily Lord, thou shalt have him ; it is 
true I love lum well, but I love thee better : I 
got him by believing, and I shall never lose him 
by obeying: though I am a father, yet Lord, 
thou art a God : without thee, he had never been 
bom ; and though I kill him, thou canst quicken 
and raise him again. I shall never lose my 
Isaac, though I offer up my son ; for thou hast 
said. In Isaac shall thy seed he called. 

Now the parts of these words are two : — 
first, we have Abraham's great trial ; and then, 
we have his triumph. Abraham was tried, when 
God commanded him to offer up his son : he 
triumphed, when by faith he obeyed the com- 
mand. Trorn these two parts I shall collect two 
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propositions. The first is this : — that strong and 
great trials may befall strong and great Christians. 
And the second is this: — -that faith will make a 
man acquit himself, even in the greatest trials. 

Abraham's trial was very great. 

He was to part with his only son, the child 
of promise, the child whom he loved. He was 
an old man, and could not hope that another 
would ever be born to him. And not only this, 
but he was to till him, to slay him, and to offer 
him up, with his own hand : the tender father 
must take away the life of his tender child. No 
one could impose such a trial, but a God; and 
none could answer such a trial, but an Abraham. 

For the full and clear opening of this point, 
I desire now to show you wherein the strength 
of a trial may consist; tod also, why God is 
pleased to lay strong and great tiials upon strong 
and great Christians. 

One thing that may make a trial great is the 
goodness and kindness of him that deals with us ; 
as, when any near relation shall seem to turn 
against us : when a dear friend shall prove a 
bitter enemy. For a man to meet with trouble 
and sorrow, when he expects all mercy and ten- 
derness of love, this doth cause singular affliction. 
Abraham had often heard God's voice in blessing, 
but now it was to bring him sorrow and distress 
too great for utterance. For a Christian to find 
scorn and hard usage from the world, this is but 
an ordinary thing ; but when he looks to heaven, 
and receives from God such frowns and rebukes 
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as fetch tears froin his eyes and from his heart, 
this is the sorest wound of ail. 

Again, the strength of a trial may consist in 
the nearness of the object we are compelled to 
lose. For a man to lose his money is some- 
thing ; but to lose a child is mucli more. For 
David to lose his servant, is not so much ; but 
when he loses Absalom, then he cries out, 
Ahsalom, my son ! tvould God I had died for thee ; 
Absalom, my son, my son! Yet David had 
many sons ; and Abraham had but one. God is 
pleased many times to try his servants, by taking 
away the delight of their eyes, and the joy of 
their heart, and the hope of their lives. 

A trial is also the more severe as it is more 
sudden. When the prophet saw the cloud as- 
cend out of the sea, being warned of abundance 
of rain, he hastened to escape. So, if a person 
have fore-notice of a cross that will befall him, he 
may be somewhat armed and prepared ; he may 
be able, in some measure, to bear his trial. But 
Abraham had gone on hoping and delighting in 
his son Isaac, until the day when God called liim 
suddenly to sacrifice this only child ; to be, him- 
self, the murderer of his son. 

Now the reasons why God layeth such strong 
trials upon strong Christians may be these. 
Krst, grace will be obscure, and will scarcely 
show itself, unless there be trials. To St. Paul 
there was given a thora in the flesh, a messenger 
of Satan, to buffet him ; lest, when he was lifted 
up to the third heavens, he should be exalted 
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above measure. He was oppressed with trials 
and temptations, that the grace of God might the 
more appear in his deliverance. They who have 
much grace, have also great conflicts : the soul is 
thus kept busy, and hath little leisure for glory- 
ing or admiring its own fulness. 

Again, God is wise in all his actions ; and so 
he proportioneth the affliction to the strength of 
him who is to bear it. A little blast is enough 
for a tender plant; but an oak, well grounded, 
may endure the strongest winds. A poor, weak 
Christian, will be cast down by a little trial ; but 
one who hath enriched himself with the promises 
of God, who hath had experience of his goodness, 
and who standeth by faith, he can endure a hard 
storm, he can bear great trials. The more his 
grace is exercised, the more he gaineth : he goeth 
from strength to strength. He can say with Job, 
Though He slay me, yet will I trust in him : he 
can go through a gi-eat fight of affliction, and his 
faith will make him conquer ali. 

I come now to the second proposition, and 
that is this : — that faith will make a man acquit 
himself in the greatest trials. Faith will enable 
a man to give back his dearest comfort again to 
God. Thongh Isaac lie in Abraham's bosom, 
though he lie at Abraham's heart, yet Abraham's 
faith will take him thence, and present him to 
God who gave him. Faith can take a mercy, 
and be thankful; and faith can part with a 
mercy, and be content. Paul had learned how 
to abound, and how to be in want ; and this 



,1 Google 



G4 FAITH ACQUITS A MAS IN GREAT TRIALS. 

was the lesson of faith. If God give him any 
mercy, he is cheerful ; if the Lord take away 
any mercy., he sits down with contentment, 
quieting his soul in patience. If God give him 
any mercy, he is not swollen with pride ; if God 
take away any mercy, he is not cast down with 
sorrow. Lord, 1 am unworthy of the least of all 
thy mercies, saith Faith : dost thou call for this 
blessing back again ? here it is. Lord, do as thou 
pleasest. Like an honest debtor, he saith, If 
thou wilt spare me a little, I will thank thee ; 
but if thou wilt have all, here it is. 

There is a double manner of acquitting our- 
selves : there is a yielding to necessity ; and 
there is a pious, cheerful, submission to God's 
will. A man who wants a lively faith, may 
acquit himself in a trial ; for when he sees that 
floods of tears will not help him, he resigns that 
comfort, he parts with that blessing, that he can 
keep no longer. But faith presents the comfort 
to God again when he calls it back : Abraham 
ofi'ei's up Isaac with his own hand : God, saith 
he, is the Lord who gave him ; and now God 
calleth for him again, and he shall have him. 
Thus faith acquits the soul in great trials, and 
makes a man to sit down with much patience 
in great losses, to submit to God's call and to 
Giod's appointment. 

Now, the reasons why faith can thus prevail 
may be these: — 

First, Faith can exalt God's will, and submit 
our wills to God. Remember this, God is the 
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author of mercy-, when he will, he gives us; 
and when it pleaseth him, he takes it from us. 
It is well to have abundance, saith Nature ; and 
Sense— We cannot do without it. No, saith 
Faith, I will yield to God's will. It is good to 
enjoy this, saith Sense. It is better to part with 
it, saith Faith, when God calls for it. 

Secondly, Faith can give God the glory of all 
outward comforts. This is a great means of 
quieting our souls, to find out the right owner 
of oui- comforts. God is the God of om' bodies, 
of our souls, and of our comforts. We are but 
tenants at will ; and whatsoever onr outward 
estate may be, faith overlooks all and submits 
all to God, and receives it by God's permission, 
and hears, as it were, God say — I must do what 
I will with mine own. Faith makes a man ac- 
knowledge—Nothing is mine own ; my child is 
not mine own ; my riches are not mine own. 
Faith resigns every thing as God's due ; faith 
renders unto God the things that are God's. 

Thirdly, Faith can make the soul acquit itself 
in great trials, because faith finds no loss by 
submission. All our unwillingness to part with 
any comfort doth arise from infidelity. Either 
we stubbornly desire to have and hold our com- 
fort, contrary to God's will ; or else we fear 
some damage will redound to ourselves, in parting 
with such a blessing. But faith sees safety only 
in obeying God's command and yielding up all 
into His hands, who is the father of mercy and 
God of all consolation. Thus we see Abraham, 
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being put to it about his only son, be gives up 
his child, his Isaac. And God bestows Isaac 
upon Abraham again : nay, he gives him a fur- 
ther degree of blessing, confirmed with an oath ; 
Jn blessinff J will bless tliee ; and in miiUiplying 
I will midtiply thy seed as the stars of heaven. 
This is ever true : faith makes a man give back 
a blessing, with this conviction, — ^that either 
God will restore the comfort to him, or else he 
will give him more, or a better, for it. 

A fourth reason why faith makes a man 
acquit himself in all trials is, that faith can find 
all hopes made up in God alone. Paith doth 
look upon God as a most ample and universal 
good, a good that answers for aU others, that 
abundantly makes up all losses. Many broken 
pieces of comfort must concur here to make up 
our outward good : our children, our friends, our 
health, our riches, many of these are compounded 
together to make up our good below : but God 
is all this in bin^elf, and much more than this, to 
faith. What is it thou findest in a husband, a 
wife, a child, or a brother, that thou mayest not 
see in God ? "What is there in riches, that thou 
mayest not have much more in GEod P A friend 
may counsel and direct thee, but he cannot de- 
liver thee : a child may comfort thee, but who 
can comfort thee so much as God ? Paith sees 
more in God than in all outward blessings. God 
and his favour, God and his gracious counte- 
nance, these alone support the Christian, these 
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make up his comfort. In the want of all things, 
faith can comfort itself more abundantly in the 
favour of God. 

A fifth reason why faith can make a man 
triumph in great trials is, that faith knows upon 
what terras we possess those outward comforts 
that we are called npon to resign. We possess 
them upon moveable titles. Here we have no 
abiding city. Our place and being here is but 
for a short time : all the creature is but vanity ; 
it is of a shifting nature, and therefore it is said 
of riches, Thi^ make to themselves wings : riches 
are soon gone, honour is soon gone, life is soon 
gone. AH our comforts are of a changeable 
nature, and that whereon we set our affection 
may be taken from us in a moment. 

Thus I have opened these two points. There 
are now two uses that I will make of these two 
propositions. 

The first use is this : — since great trials may 
befall Christians, then let us prepare for great 
trials ; forasmuch as such afflictions and crosses 
may befall us. 

There are two things that a man should 
always provide for : one is, while we live, to pro- 
vide for death : the other is, while we are in 
prcKperity, to provide for affliction. Our outward 
condition is but a shadow ; it hath a natural apt- 
ness to change. Man is bom unto trouble, saith 
Eliphaz, as the ^arhs fiy upward: as if trouble 
were his natiual sphere, wherein he is to move. 

Thou canst not assure thyself of life, no not 
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for a moment, nor of any of these outwartl com- 
forts. Thou mayest get assurance from Giod that 
he will save thee ; thou canst not get assurance 
from him that he will never try thee. Abraham 
was sorely tried, and Job, and David, and 
Daniel, men greatly beloved -. so mayest thou be 
tried : the things nearest thy heart may be taken 
from thee in a moment. What is life, but a 
shadow ? What is honour, but a blast ? What 
are the things in which we pride ourselves so 
much? They are but as Jonah's gourd, which 
perished in a moment, and many times cause us 
son-ow and affliction. The loss of them is often 
a greater grief than the want of them : the 
staff on which we lean too strongly breaks and 
pierces our hand. What ia the wise man's ver- 
dict of all things under the sun ? He concludes 
they are all vanity, nothing but vanity and vexa- 
tion of spirit : how little then are we to expect 
from them ! how needful is it that we be ready 
and provided for a change ! 

For when these changes do befall us, when 
they strip us of our usual comforts, verily we are 
put to it. It is not so easy to bear the loss of a 
dear friend, or to give up wealth and honoiu-, as 
it may seem. We may be very bold before 
afSiction comes, but when adversities and trials 
fcjl upon us we are soon ready to faint. It is 
with us as with a ship ; when the sun doth shine, 
and the seas are calm, and the wind fair, then 
she goes on pleasantly in her motion ; but when 
the storm cometh, what can keep her steady? 
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In our easy days, in our days of peace, in our 
calm estate, then we can hold our heads well 
enough ; but in our losses and crosses we shall 
hardly bear up, unless the Lord do mightily 
support us. 

There are in the world some insensible per- 
sons, who are hke the rock, that nothing can 
break ; who are so hardened, that though God 
do scourge them yet they feel it not ; though 
God threaten them, they fear not ; though God's 
hand be even upon them, they regard it not. To 
such persons it is all one whether God bless or 
whether God curse; whether he speak by his 
word or by his rod ; they feel nothing, they fear 
nothing. 

But there is another sort of persons, who are 
sensible persons ; sensible of God's love, and 
sensible of God's anger ; they know that God is 
good and wise, and that he doth not strike off 
our comforts from us but upon some special 
cause. Now, say they, to stay upon God : it is 
the Lord, let him do what seemeth good unto 
him : God doth not deprive me of such a comfort 
but he seeth it best for me. 

Beloved, it were good to learn this lesson : 
else it will cost thee something, in a near trial, 
to acquit thyself by faith. To submit to Gtod's 
chastisement, to kiss the rod, to judge the sin, 
to bend the aoul, to better the life, this were an 
excellent lesson for us in all our trials and 
afflictions. 

Secondly, since faith is that which will make 
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a man acquit himself in great trials, then get 
faith, use faith. If there were no other reason 
but this — that faith is able to support us in our 
days of trial and to give us comfort in our great- 
est sorrow, this were motive enough to make us 
labour for faith ; the day of trial being so com- 
mon and we apt, every moment, to fail into some 
affliction. 

Faith gives us comfort and assurance under 
every trial : it can eye God as our God : and 
though the storms be very great, yet God can 
quiet them, faith assures the soul that God 
will put an end to the trial : for though there be 
changeableness in the outward condition, yet 
there is safety and stability in God. Though a 
man may look with a dull eye upon his loss, yet 
if he can look upon God with the eye of faith 
as his God, the absence of the creature cannot 
60 much trouble him as the presence of a great 
and glorious God can comfort and support him. 

Again, faith works in us submission to God's 
wUl : it fashions the heart and the mind to the 
condition ; it makes us stoop to our burthen, 
and that contentedly, knowing that God will not 
lay more upon us than we are able to bear, 
/ became dumb, saith David, because thou didsi it. 
Zacharias was made dumb because he believed 
not; but David was dumb because he believed 
in God ; unbelief procures dumbness as a judg- 
ment from God ,■ but faith makes a Christian 
dumb from complaining : it quiets the soul from 
murmuring against God: it doth not make a 
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person dumb so as not to pray and to praise 
God, but dumb in complaint. 

Moreover faith, as it is an active grace, to 
enable the soul for the performance of duty, so is 
it also a passive grace, to strengthen the soul to 
suffer and bear affliction. 2h you, saith the 
Apostle, it is given, not only to believe, but also to 
suffer for his name. 

Faith wiil call in strength enough to bear 
affliction. God is pleased to exercise a Christian 
with great trials ; but faith carries the soul along 
through all. Paith be^s God's trials with God's 
own strength. There is no cross nor affliction, 
but faith can find support in the promise of de- 
liverance. Eaith makes a man see the affliction, 
as it were, come out of the hand of the Lord- 
out of the hand of mercy. Faith discerneth God's 
purpose of love in the chastening he inflicteth. 
Faith sees all things measured out by God him- 
self, and taketh with patience the portion allot- 
ted to him, Faith enables a man to conquer 
himself; it silenceth ail murmuring and makes 
the soul to bear its cross with patience. 
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SERMON IV. 

THE IMPROVEMENT OF TIME; 
THE RIGHT USE OF TIME'S SHORTNESS. 



;IE TIME 13 SHORT ; IT RE- 
: THAT HAVE WIVBS BE AS 
AND THET THAT WISEP, AS 

C ; AMD THEY THAT BUY, AS 

: FOB THE FASHION OF THIS 
WORLD PASSETH AWAY." 

That I may briefly open out to you the sum of 
that I have to deliver out of this scripture, I 
desire you, beloved in the Lord, in few words, to 
take notice of the drift and scope of the holy 
Apostle in this place ; and that is this. The 
Corinthians, as it appeareth in the beginning of 
this chapter, had written a letter to St. Paul, 
wherein they did propound to him divers cases of 
conscience, and did entreat him that he would 
send his judgment concerning those points. 
Some five or six, we may gather, they did write 
to him about : one was this ; — Whether he 
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thought it either a lawful or a fitting thing for a 
man to marry ? Another was. Whether, if a man 
were married, his wife and he might not separate 
themselves one from another ? A third was, 
Whether, if one of them being a behever, and 
the other an infidel, it were lawful or convenient 
for the behever to remain a yoke-fellow to the 
infidel ? These, and divers other cases of con- 
science, they entreated St. Paul to resolve for 
them. 

Now the Apostle, in the beginning of this 
chapter, wiiteth an answer to every one of these 
questions that they propounded. To some of 
them he answereth thus : Indeed I cannot give 
an absolute determination what is to be done, 
but I suppose this and this is best. To another 
— I advise such a thing ; I cannot directly deter- 
mine the will of God ; but I have received mercy 
to be accounted faithful ; I think also that I have 
the Spirit of God ; and if you would know my 
opinion, it is this. And so he giveth divers 
doubtful answers to their questions ; only he 
telleth them that which seeraeth fittest for each 
occasion. 

When he hath done all, he cometh to this 
that T have read, But this I say, brethren, &c. 
As if he should say— The answers I have given 
you may not be enough to resolve your doubts, 
because I say only, this is my counsel, or this is 
my opinio-n : but in this I am peremptory ; that 
is, that ye be mindful that the time for all these 
questions is short; it remaineth that they that 
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have wives, he as though they had none ,- and they 
that ioeep, as though they wept not ; and they that 
rejoice, as though they rejoiced not. In this 
matter 1 do not say — I suppose, and I think it 
fit, or I give my advice, or for the present occa- 
sion it is fit to be thus ; but herein I am con- 
fident and resolute, that you should h& as if not 
in all things. This is tte drift of the Apostle; 
that he would bring in one thing wherein he is 
confident, after the resolution of divers questions 
wherein he could not be so confident. 

So, then, the words I have read contain two 
1 things : — 

First, the Apostle's preface to his exhortation: 
— £ut this I say, brethren. 

Secondly, the exhortation itself -.—The time 
is short, &c. 

The first general thing in the words is the 
Apostle'a preface i^^But this I say, brethren. 

And in this I would note but two things : 
jirst, how confident, and earnest, and resolute 
a faithful minister will be, when he cometh to a 
point that mainly concerns bis people. In all 
other things the Apostle givcth them his answer, 
so as it might seem he had not fuUy resolved 
their questions. I give my advice, saith he ; and 
again, I suppose this. But now, when he cometh 
unto the right use of the world that it be not 
abused, and the thought of heaven that they 
might set themselves about it, he useth no ifs 
and huts ; he setteth it down resolutely and posi- 
tively ; Brethren, this I say ; this you must do. 
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And I would note in tliis preface, secondly, 
the appellation or title that he giveth the 
Corinthians, — Brethren: aa if the Apostle should 
say, I am putting you now upon such a duty, 
that if I could not give you the term brethren, I 
should hope httle to prevail with you. To come 
and tell a young gallant that is in the midst of 
hia ruffe, and his jolhty, and pleasures, ike fashion 
of this world passeth away ; and I would have 
you use these things as if you used them not : I 
know he would not receive it. Or to come to 
an old soaked worldling, whose mammon and 
penny is his god, whose thoughts run altogether 
upon his wealth, and to tel! him that he should 
use the world as if he used it not : or to come 
to another that is newly married, and it may be 
hath made a goddess of his yokefellow for a 
while, and to tell him that he must be as if he had 
no wife : I should have little hope to prevaO with 
these. But you are brethren ; and because 
brethren, you know the good things of God, you 
are acquainted with things concerning eternal 
happiness : therefore, as long as I can call you 
brethren, I am bold to put you upon the duty. 

So, Brethren, this is my preface to you, I 
shall anon speak to a point that I shall have little 
hope to prevail upon with many in the con- 
gregation. When I come to spealt of the im- 
moderate use of the world and all the blessings 
in it, it may be that both your ears will be 
stopped against it. But as many of you that are 
brethren, that have given up yourselves to God 
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and have taken him for your portion and his 
word for your guide in all things, I hope you 
will bring willing and yielding hearts to resolve 
what is delivered out of the word of God, you 
will embrace it and endeavour it during all the 
course of your lives. And so this will suffice for 
the preface. 

I come now, secondly, to the exhortation : 
It remaineth that they that have wives be as 
though they had -none, &c. ; wherefore ? because 
the time is short; that is the ground of this 
exhortation. I will begin with this, and after- 
ward proceed to the exhortation itself. 

The word translated "short" signifiethin the 
original, time " cut oiF ; " and the Apostle here 
alludcth, as the best expositors agi-ee, to sea- 
faring men that have almost done their voyage, 
and begin to strike sail and to lower down the 
yards, and are even putting into the harbour, 
and preparing to unlade their goods. So, saith 
the apostle, the time is short. As if he should 
say : — If a company that are going out on a long 
voyage should strive who should lie master, and 
who be master's mate, and who should have this 
or that office in the ship, I could not greatly 
blame them. But when they are almost at home, 
when they are within sight of the shore, when 
they begin to strike sail and to go themselves 
out of the ship, then if they should fall a 
quarrelling for places, and contend and use all 
the friends and means they could make, it were 
a ridiculous folly. So it is witb us. Time was 
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when the world was but beginning, and then 
when a mail came into it lie might say. By the 
course of nature, I have a matter of six or seven 
or eight or nine hundred years to go on in my 
pilgrimage, before it will be ended: and then 
when a man might live perchance to see himself 
the father of a thousand children, and might 
come to people almost a whole country, then I 
say, if a man should greet the world he might 
be excused. But brethren, God hath so cast out 
the time of om- age, that as soon as we begin our 
voyage we are ready to strike sail presently. We 
have but a little time to continue, and much 
work to be done for another life : therefore, for 
us to stand striving about wives and children 
and estates, to cry out concerning afflictions and 
inconveniences, when we are ready to strike sail 
and even to go out of the ship on to the shore, 
it is a mere folly. These things are not worthy 
the while : heaven is the thing we should look 
after. Therefore let us be moderate in all tem- 
poral affairs. 

Brethren, the serious meditation of the little 
and short time that we have to remain here be- 
low, should be a great means to cut us off from 
the world, and to put us upon thoughts and 
actions concerning heaven. I might give you a 
world of Scripture to prove this ; but you have 
proof enough in the text. 

Tlie time is short, saith the Apostle, the time 
is contracted; you are ready to strike sail: 
therefore forget the things that are behind, and 
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look forward: set not your hearts on those tilings 
that you are about to leave for ever. 

We know that all things that a man can 
enjoy in this world, they die as soon as ever his 
time is gone. Mark it ; all things here below, 
let a man dote never so much upon them ; let 
him have wife, and children, and, beauty, and 
credit, and pleasures, and learning, and what- 
soever else, if his glass be out, if his time be 
gone, there is an end of all those to him. Now 
the soul of man careth not for that happiness that 
hath no continuance at all in it ; yea, the rarest 
things that mortal men seek, if they should know 
beforehand that they should enjoy them but a 
little time, the soul would not care for pitching 
upon them. If a man were offered the goodUest 
wonmn for his wife that ever lived in this world, 
and if God should send him this message, — There, 
take her ; I bestow her freely upon thee ; but to- 
morrow thou shalt die: who would care for marry- 
ing? To be a king, we know, is simply the 
greatest thing that men seek after in this world ; 
yet, among the Grecian cities, as that of Sparta, 
because one was to have the kingdom but for a 
year, and then to lay down his crown and 
become a private man, all the wisest men of the 
city strove not one half so much to be king 
as we to get great places. Why ? because they 
knew that that honour was but for a year, and 
that would be gone presently ; therefore they 
cared not for it. So the Apostle teacheth in this 
place. Thou that hast a wife that thoa lovest 
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mightily, thou that hast pleasures in which thou 
takest full content, why doest thou so ? We are 
ready to strike sail ; we have but a little time" to 
continue. So that, because all the blessings of 
this life, let them be never so many, never so 
great, yet they all die with us when our time is 
ended; therefore, he that could but seriously 
think that he hafch but a httle time to continue 
below, will never let his heart be violently set 
upon them. 

Another reason why the meditation of the 
shortness of our time should be such a marvel- 
lous means to take us off from the things of 
the world, is this : that we shall find work 
enough in this short time for things that more 
concern us. Now the very nature of our soul 
that Gfod hath put into us is this, that a man 
cannot intend, earnestly and violently, two things 
different in their nature, at the same time. Let 
a man, for a certain hour, be earnestly engaged 
about some business, and though there may be 
a great many other things that he could find in 
his heart to think upon, yet the soul intends that 
one mainly and can find no time for the other. 
This is our case. We have but a little time ; 
but in that little time, admirable is the work we 
have to do before it be spent, if we would give 
a comfortable account. 

What have we to do ? 

I teU you in a word. The main and needful 
thing of all that we have to do in this little time 
here allotted us is, to learn and practise how to 
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slioot the gulf of hell, — how to make our peace 
with God, — how to get his favour in Christ, — 
how to have the corruptions of our soul cured 
and healed, — ^hovf to grow up in grace, and to 
get sure evidence against that day when all shall 
stand naked before him, that then we may be 
found in Christ. Have I ever heard that I have 
a great work to do, and that I have but a httle 
time to do it in? Surely then, if I think seriously 
of it, I cannot find in my heart to let mj soul 
pitch earnestly upon the things below. Beloved, 
our time here is the only time we have to make 
heaven sure. It is the most precious thing that 
ever we have in the world. Now if a man have 
such a precious thing, and but a little of it, will 
he go and spend it for toys and baubles ? 

This is a thing that the Emperor Caligula is 
laughed at for in all stories. There was a mighty 
army provided, admirable and strange and all 
trimmed ; and every one expected that with it 
the whole country of Britain should have been 
conquered ; and so it might have been. But he 
employed his soldiers to gather a company of 
cockle-shells and pebbles, and so sailed home. 
Had not every one cause to laugh at the folly of 
this emperor ? Verily such a fool is every man ; 
and so we should acknowledge, if we would but 
weigh this l— God hath given thee but thus much 
time ; it may be twenty years, it may be but a 
day or two more : in this time, he bath furnished 
thee with that which may be a means to conquer 
I itself. Now if thou lay out this httle 
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only about wife or childrea, or to purchase a 
little of the things that are below, is it not the 
greatest folly that may be ? 

Suppose that a servant hath a great deal of 
work to do, and kiioweth that he must give an 
account to his master thereof, and that if all 
be not done that should be done, he can never 
appear with comfort before his master ; and he 
seeth also that the sun draws low, and the day 
hasteneth to an end : do you think that this 
servant can find time to play ? If a man have 
much to write and but a little paper to write in, 
he must write small and thick and close as ever 
he can. So it is with every one of us. I warrant 
you there is not any soul of us, but he shall find 
so many thousand things to repent of, so many 
graces to obtain that he stands in need of, so 
many evidences for heaven to get that yet he 
hath not got sealed, so many particulars con- 
cerning a better life, that a man may wonder that 
ever any one should find one half day to attend 
to anything else. 

Oh that we had learned this excellent lesson 
that the Apostle here teacheth the Corinthians ; 
what wondrous happy people should we be ! 

You shall find evenuore in the Scripture, the 
Spirit of God putting the neglect that is amongst 
men, and their carelessness of heaven, and all the 
wickedness of their fives, upon this — the not 
serious meditation of that small time they have 
to continue below. 

If a man come and speak to the worldly- 
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minded witb these words that St. Paul useth 
to the Corinthians, they will say : — ^This is true, 
and a good point to be pressed upon a man that 
is in a consumption, or one whom the doctors 
have given over, to tell him that he cannot con- 
tinue a week, that his time is short. But for 
our parts, we are but in the beginning of our 
voyage ; we are (it may be) but twenty years 
old ; we began but the other day to be famished 
with our stock for trade; we are but newly 
entered, and do you think that wc are already 
striking sail ? Or another, that hath lived forty 
or fifty years in the midst of a full trade, that 
hath got something in the world and bcginneth 
now to enjoy the goods he has laid up ; do you 
think that he is about striking sail ? Thus 
people put it off. Alas, what is all thy time, 
what is thy whole life ? Is it not a vapour, a 
dream, a tale that is told — like a ship that 
saileth by and is gone almost in the twinlding 
of an eye ? If thou have no more time of life 
here, but only while a little sand is running out 
of a glass, wliile a ship is saihng out of sight, 
while a short tale is told (God saith it is no 
more), wilt thou account that thy voyage is not 
yet near its end P 

I beseech you, beloved, often think, at home, 
of this point. Say within yourselves, How long, 
Lord, am I to continue below ? and what is there 
for me to do before I go out of this world ? 

But the truth is, men dare not think of 
this : and the Devil laboureth for nothing more 
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in tlie world than this, — ^to make them put off 
the serious consideration of the brevity of their 
lives, and to persuade them that they have 
longer time to continue hero than they have : 
because he knows the truth of this that I have 
spoken, that the meditation thereof will stir them 
up to make clear all reckonings with God, before 
they go hence and be no more seen. You may 
find this to be true in your own experience. 
How loth men are to entertain thoughts of their 
latter endl Go to one that lies sick of a con- 
sumption, and he will teU. you ; The doctors say 
that I may live, and I doubt not but I shall get 
up again : such a one hath been brought as low 
as I, and he is recovered, and why may not I ? 
I once knew one that, when the physicians came 
and told him that he must die, — Good Lord, 
saith he, what a deal of work have I to do ! I 
have all my seed to sow, all my evidences to seal, 
that my soul should be saved, &c. ! Such 
thoughts should enter into us now. Pitch on 
them seriously ; buckle to them soundly. 

We may learn this point of wisdom from the 
Devil himself: he, because he knoweth his time 
is short, is so much the fuller of rage and mahce, 
and plies his work with so much the more eager- 
ness. Woe be to the inhahiters of the earth and 
of the sea ! for the Devil is come down unto you, 
having great wrath, becaiise he knoweth that he 
hath but a short time. So should we do. Think 
with thyself: The seventh angel will come ere, 
long, and swear hy him that Hveth for ever and 
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ever, that there shall he time no longer. But God 
will have an account for the time that is past : 
and what if the angel should come now, and 
swear that, for some of us, there shall be no more 
time, after this week or this day ! Put the case, 
—it may be thine, or mine, or any one's case,— 
that God should say : — Gfo fetch such a man : 
I will give him no more time ; it is true I gave 
him some ; but now his voyage is at an end, his 
sail is struck. Then we should bo called, at 
once to go and give an account to God. What 
have you done with all your time? will God say; 
I must have a reckoning of it. And then 
cometh, Imprimis, so much time in drinking; 
80 much time in revelling; so much time in 
dressing myself every day. And then God shall 
say, Were these the things I gave you time for ? 
did I bestow time on you for to be spent about 
your miserable bodies? No, it was that you 
might serve me and gain heaven. Beloved, how 
could we answer to these things ? 

It is good and profitable seriously to con- 
sider of this betimes. Say to thyself, I have not 
long to Hve ; after a while I must go hence and 
be no more ; I must give an account and a reckon- 
ing unto God of all that I have done, whether it 
be good or evil. 

So much for the ground whereon the Apostle 
resteth his exhortation. I come now to the ex- 
hortation itself. It remaineth, that both they that 
have wives he as though they had none ; and they 
that weep, as though they wept not; and they that 
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rejoice, as though they rejoiced not; and they that 
buy, as though they possessed not; and they that 
use this world, as not ahusing it. 

In a word, I take the meaning of the exhort- 
ation to be somewhat as follows. Brethren, you 
are ready to cast anchor : trouble not yourselves : 
be steadfast : gird up the loins of your minds : 
let your care be greatest for heaven. As for 
these things that are here below, — if you have 
wives, be as though you had none ; think, as soon 
as you are ashore you shall have none. If you are 
sick or under any cross or affliction, be as though 
you wept not : suppose you be as a fellow that 
is fain to ply the pump all day, — as soon as he 
is ashore he is free. If you rejoice, if you be in 
prosperity, if you be as the master of the ship 
that hath great preferment, be as if you rejoiced 
not : why ? you are almost come ashore ; your 
preferment will soon be at an end : therefore be 
as if not in all these things. 

I will briefly open the meaning of each part 
of this exhortation, and then put all into one 
point of instruction, and so come further to 
apply it unto you, as God shall enable me. 

What, therefore, is the meaning ? First : Let 
them that have wives be as though they had none. 
Now a man that hath a wife hath two things 
that another hath not that hath no wife. 

The first is, he hath a great deal of joy and 
comfort. He hath a second self, a loving yoke- 
fellow ; one in whose bosom he can ponr out his 
heart at any time ; one that he can make par- 
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taker of all his couteHtments ; one that is wiDing 
to help him to caiTj all his crosses. So in a 
wife, supposing her to be a good wife, he hath 
that comfort that another knows not of. 

Secondly, he that hath a wife hath a great 
many earea that another hath not. He hath a 
great deal of fear lest he should leave her in dis- 
tress; a great deal of care how she, and the 
children that are begotten of her, should be 
provided for when he is gone : so that, as St. 
Paul saith, he cannot but care for the things of 
the world, how he may give content to his wife. 

Now what is it to be in this as if he had no 
wife? It is this. In all contentments that 
come by a wife, to use them as if he had none 
at aU : that is, to be moderate ; not to glut him- 
self and to think, — Now I am a happy man, I 
need no more : God hath given me such a yoke- 
fellow and I have abundant joy in it : but to 
moderate his heart in this. 

And for the other thing, for care and thought 
how to provide for her and her children, to do 
his best like an honest man, and then to be at 
peace in his mind as if he had no wife and 
children to provide for ; to leave all to God ; to 
go on in his calling in obedience to God, and 
let God do what he will. This is to have a wife 
as if he had none : to be as moderate in the 
enjoying of the contentments that come by his 
wife, to be as moderate in cares required for a 
wife, as if he had no wife at all to joy in, none 
to take care for. 
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For the second ; They (hat weep, as though they 
wept not. One man rejoiceth and glorieth ex- 
ceedingly in hia happiness, that he hath a wife ; 
another complaincth — JN^o man is so full of 
crosses as I ; every day one cross after another : 
no man hath such children, such a wife, such an 
estate, so poor, so afflicted, so weak : ever groan- 
ing and complaining. Now to such saith the 
Apostle, Be as if not, in weeping. That is, let 
the thoughts of the nearness of the shore make 
you so contented, as if there were no cross at all 
lying upon you. Por (I still follow the same 
metaphor) he that is the poorest man in the ship, 
he that doth nothing but dress the saOs and ply 
the pump, and, it may be, is beaten withal and 
poorly fed, yet in the midst of all these hardships 
he thinketh,- — -I shall by and by cast anchor, 
and though I work hard, yet one hour more will 
make me free. So it should be with us in all 
our afflictions, as if not : that is, we should 
always remember this : Death will soon come 
and end all : I am sick in body ; I am crossed 
in my good name, in my yoke-fellow ; weU, death 
will end all these : I have but a little while to 
tarry in this world, and short tilings cannot be 
tedious. 

Thirdly : He that rejoiceth, as though he re- 
joiced not. That is, — in all the contentments 
of the world, in all the joy a man hath in the 
things below, in his estate, in his credit, or in 
anything else for which the world accounts a 
man happy, let him remember that these things 
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will soon be gone. Let him be as the master of 
the ship, who thinketh with himself — All these 
are under me ; I can command them, and punish 
them if they disobey : yet I am now near the 
shore and shall soon be out of the place I am 
in, and lose all authority and power; let me, 
therefore, moderate myself. So let us, in all 
worldly contentments, be so moderate as if we, 
should take our leaves of them and they of us. 

And so,fourthly^'or them that huy, as though 
they possessed not. That is, for a man not to en- 
lai-ge his heart as his estate increaseth : but if he 
have so many pounds, and therewith maketh such 
and such a purchase, let him not be too much 
wrapped up in his possession ; but let him live 
and carry himself in his thoughts as if he had 
nothing but food and raiment. 

And then, lastly, cometh in the main of all 
the rest : Th^ thai me this world, as not abusiJig 
it. By worlct, St. Paul means all the good things 
of the world : aU that I have already named, and 
all else that you can think of, — wife and children, 
prosperity and adversity ; everything on the right 
hand and on the left ; all cometh within the com- 
pass of the world : use all these things so. But 
especially he aimeth at worldly businesses, the 
things we are exercised about. Do them as not 
abusing them : as not letting your hearts be too 
much set upon them : but be temperate and 
moderate in all, that you may ever be fit for 
that greater service that God hath to employ 
you in. 
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This, then, is the point I would have you ob- 
serve and consider. That in wife, children, pros- 
perity, crosses, — a behever must be in them as 
if not ; as if he were not in that condition. And 
this duty I cannot better explain to you than by 
such a comparison as this. Look how worldly 
men use the things of heaven : so let a heavenly 
man use the things of the worid. 
■ To instance a few duties in which this com- 
parison may apply. Suppose it be the duty of 
prayer -. bring me out a true believer and a world- 
ling ; let them both be put upon this duty of 
prayer. The true behever, his heart, before he 
goes to prayer, is full of care that he may pray 
aright, full of fear lest he should not carry 
himself as he ought when he is in the duty ; 
his heart is violently bent to it ; it struggleth 
and striveth that he may do it so as may 
please God. When he hath done, he hath much 
joy and comfort if he have carried it well ; and 
much sorrow and grief if he have carried it ill. 
Thus a religious heart carrieth itself in this 
duty. Now a worldly man doth the duty too r but 
how? as if not: that is, he hath none of this 
care before he cometh to it ; he hath none of this 
trouble when he ^ at it ; he hath none of this 
perplexity when he hath done, if he have mis- 
carried in it. If he be able to come off, it is 
well enough, though it be performed in never so 
ill a manner. Why? his mind is after other 
things : he intends greater matters, as he thinks : 
the minister hath taught him to pray, and he 
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can say his prayers, and so he doth the duty; 
but still, as if nut. 

Or again, suppose a man whose heart is set 
upon mammon; put this man to recreation. 
He may, perhaps, find time to play at bowls or 
cards or tables with a friend; but how? He 
cares not for the game for its own sake ; he 
whiles away the time and occupies his hands, but 
this is not the thing his heart is set upon : that 
which giveth him contentment, and on which his 
mind resteth all the while, is his commodities, 
hk wealth, his trade, his merchandize, his busi- 
ness in the world. 

Just so, beloved, it must be with every true 
believer, in the using of alt the things of this life : 
that is, without care, without fear, without per- 
plexity, without distraction ; and if they come on 
pleasantly, so : if they faO, so : he must be 
pleased if he have them, and content if he want 
them ; and howsoever these things fare with him, 
his thoughts must be carried higher and better. 
To think thus, — I am a servant of God; I have 
a calling here ; I will foUow it in obedience to 
God ; I have a wife, I will use her as a wife 
should be used ; I have children, I wdl have a 
care of their education. But I must not come 
to be distracted about my calling, about my wife, 
and children, and servants, and good name, or 
anything that is here below. I am here to-day ; 
it may please God, I may he gone to-morrow ; 
my heart's desire must be to be content with 
this, — that God is my all-sufficient portion. If 



,1 Google 



BE IN ALL THINGS " A8 IF NOT." 91 

I be in prosperity, to be as if not : if in afflictionj 
in the midst of sorrow and trouble, to caiTy my- 
self so as if God freed me from all : to feel that 
I can Jose nothing if I lose not God's favour ; I 
can gain nothing while He is mine. 

And this point that I have now opened out, 
namely, that a true believer must be as if not in 
ail the things of the world, though it is plainly 
laid down by St. Paul in the test, yet for the 
better confirmation thereof I will add to that 
two or three other plain passages of Scripture. 
There is one eminent place for this purpose in 
the Epistle of John. Saith the Apostle ; Love 
not the toorld, neither the things that are in the 
world; if any man love the world, the love of the 
Father is not in Mm. Now he that must thus, 
use wife, children, credit, friends, good name, 
prosperity, without loving them, it is likely he 
useth them as if not; for love is the great wheel 
that setteth all the faculties to work : therefore 
the Spirit of God doth directly forbid all Christians 
to love the world, or the things of the world : 
the Scripture absolutely enjoineth that we should 
not love them ; that is, that our hearts must not 
be fixed on them. 

Another place, likewise, is this; — Set not 
yoar affections on things below. Now, as I said 
before, if a man use or do anything that his 
affections are not upon, that he doth not love 
and joy and delight in, that he doth not take 
care for, and the hke, certainly that man useth it 
as if not : and thus must every true believer use 
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the things of the world ; so that he must not set 
his affections upon them. 

Other Scriptiires I might give yoa to make 
good this point ; but it is proved already. Two 
or three arguments I will add to make it plain 
why every true believer nmst be as if not in all 
these things. 

Eirst, because all the things in this world 
(which are contained in the text), they are all 
but empty, poor things to a believer. To another 
man, who makes them his god, in his conceit, 
they are full; but to a true behever these things 
are well known to be but empty things. I need 
give you no better proof to make this evident, 
than that which foUoweth in the text : for the 
fashion of tUx world passeth away. 

'Ba.% fashion of the world : what is that? It 
is a show without a substance; such a fashion as 
is in a comedy or stage-play, where all things 
are but for a while, to please the eye. A man, 
it may be, acts the part of a king, that is no 
better than a beggar or a varlet. So all things 
in the world are no better than shadows, and 
empty lilte a piece of a stage-play : and no 
marvel therefore if believers, that know this, use 
them as not. 

Secondly, another argument why believers 
must, in all these things, use them as if not, is 
because they are none of a believer's ; and being 
none of his, it is mere folly for him to set his heart 
upon them. How are they none of his ? you will 
say, Pirst, because these things are below, they 



,1 Google 



BE IN ALL THINGS "AS IF NOT. yd 

belong to the men of this life, whose treasure is 
in the earth ; but the treasure and estate of a 
believer is laid up in another life : he is but a 
stranger and pilgrim here below ; and therefore 
they are none of his. And then, hkewise, they 
are none of his, because he hath resigned them 
all up to God in the day when he made the bar- 
gain for Christ. Per when we come to be 
Christ's, we must sell all to buy that pearl; 
and in selling aU, we sell not only our corrup- 
tions and lusts, but wives, and children, and 
credit, and pleasures, and all. We have them 
now no longer to have and to hold, to do what 
we will with them ; but we return all to Christ, 
and have them as copyhold, to be tenants at will 
to that great Landlord : we have only a little title 
in them. The children of the world are, truly, 
no better off than we in respect of this : they 
cannot hold or enjoy the things they -value longer 
than God leaveth them in possession, but the 
believer hath voluntarily given up aU to God, and 
is resolved to live as if he had nothing else but 
God for his joy and hope. 

And if it be so, that every behever hath no 
more to do in this world, but merely to use and 
employ that which belongeth not to him, but is 
lent to him for a time, so that he can properly 
call nothing bis own, but God and Christ ; then, 
certainly, he must use all these things as if not. 
Conceive it thus. A traveller goeth a long 
journey : he cometh at night to his inn : when 
he is there, he is wondrous glad of his table, of 
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his meat and drink, of his fire, of his bed, and 
everything ; and he is wondrous welcome : but 
he doth not so delight in them as the host of 
the house, who is living there, and is the right 
owner, and hath the whole estate. No, he only 
resteth there for the night, after his weary jour- 
ney ; but on the morrow, — " God be with you," 
and then he is gone. 

So a worldly man, he may say, — Here is my 
estate, here is my stock, all that I have is laid up 
here : but a believer saith, — I am now in my 
journey ; I am here only as a pilgrim ; my home 
is in heaven : and while I am passing through my 
pilgrimage, if I have a piece of meat in my hun- 
ger, and a cup of drink in my thirst, and clothes 
in my nakedness, there is all that I need care 
for. 

Thirdly, the last and main argument, to prove 
that every true behever mttst be as if not, in all 
things of this world, is, that if he be any other- 
wise in them, he will be so entangled that he 
shall not be fit for the service of God. And this 
third argument will be of the greatest force to a 
true believer. Por the other two, you will say, — 
If they be none of mine, why should I meddle 
with them ? and if they be empty, why hkewise 
should I desire them? but now, thirdly, if I 
meddle with them, they will directly make me 
that I shall not be a Christian ; they will hinder 
me from the service of my God. This will make 
a believer carefully to look about him. 

The Apostle saith directly, that none that 
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warreth entangUth himself; that is thus : suppose 
a man to have received press-money to go a sol- 
dier ; will he be so luad as lay out his money 
upon a farm in the country, when, upon the com- 
mand of his captain he must, upon pain of death, 
follow presently to a distant land ? 

Beloved, he that entangleth himself with the 
things of the world and of the flesh — if his wife, 
his pleasures, his reputation, or anything have 
talfen up his heart ; or if sorrows and afflictions 
drink up his spirits and eat up his very soul, — 
when God calls this man now to come to prayer, 
to come to the church, to hear liis word, to fight 
against his lusts, or to do any duty, alas ! his 
head, his heart, and all, are eaten up with his 
farm, with his oxen, with his wife, wdth his 
crosses and afflictions, so that he is altogether 
unfit for any seiTice that God hath called him to. 
Therefore, saith St. John, he that entangleth ' 
himself with these things below, he cannot pos- 
sibly have the love of the Father dwelling in 
him. 

This shall suffice for the clearing of the point. 
I have spent the more time in it because I would 
Mn lay as good a foundation as I might, that the 
application may take a deeper impression in your 
hearts. 

We that live in the country, when we come 
up by occasion into the city, and here see all men 
BO full of trouble, every man so toiled in his work, 
so full of business, and so little time taken for 
anything else, then we learn how easily we may 
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be Elo taken up with worldly things, as not to 
look beyond them ; then we see how that such a 
point as this that St. Paul speaketh of may be 
of special use to all beUevers. Be in all these 
things as if not. 

Shall we resolve, as obedient children, to 
carry this point home, and examine, in deed and 
in truth, whether we be in these things as if not ? 
Alas ! what shall I say ? I remember a story of 
one Thomas Lennot, a learned Englishman, who — 
reading once, in the fifth, sixth, and seventh 
chapters of St. Matthew's Gospel, how our Saviour 
saith, Ye have heard how it hath been said of old, 
Te must do thus and thus ; hit I say unto you. 
Love your enemies, pray for them that curse you, 
do good to them that hate you and persecute you, 
and so goeth on, enjoining strange duties to flesh 
and blood, — broke out into this exclamation, — Oh 
Jesus, either this is not thy Gospel, or we are not 
Christians ! Truly, beloved, I would to God a 
man might not have just cause to say so in this 
point ; that when be cometh and rcadeth this of 
the Apostle, It remaineth, brethren, that he that 
hath a wife he as though he had none ; he that 
buyeth, as though he possessed not; he that useth this 
world, as not abusing it, &c. I say, I would to 
God lie may not break out and say,~Oh Paul, 
either thou art not the writer of this, or we 
are no Christians! 

We talk and profess in words, that we pur- 
pose to do it ; but if we come to the deed and 
the truth, it is clean contrary : we are not at all 
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moderate in the use of these things. In matters 
of heaven and in things that concern our everlast- 
ing welfare, where God would have us take the 
kingdom of heaven with violence, where we should 
cry out, as the horseleech's daughter. Give, give, 
and never say. It is enough, we are even like 
children that go to school, that care not how little 
they have for their money. In hearing, if the 
sermon be but half-an-hour, we think it enough ; 
and in prayer and conference, a little will serve 
the turn. Like the Jesuit that, when he thought 
he had a vision and a revelation, he was terrified 
and cried out. Enough Lord, I have revelation 
enough; so we in matters of rehgion. Enough, 
Lord. But turn us to wives, to children, to 
clothes, to honours, to preferments, to riches, to 
ease, to pleasures, and the like, there we are as 
the horseleech's daughter, that crieth Give, give, 
and can never have enough. Brethren, is not this 
true? 

But methinks I should bring you some par- 
ticular instances to convince you of thus ; and I 
would to the Lord I could convince your hearts 
that it is thus with you. Suppose now, a man 
conies and meets with a citizen in his business, 
and saith to him. How have you spent this day ? 
Truly, he will say, I am so fuU of business that 
I have not time so much as to eat my meat. 
But I hope you have been at prayer with your 
family ; have you not ? Alas, he will answer, I 
cannot get so much as a quarter of an hour's 
time. Do you call this, as if not, brethren ? 
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Come to another that hath a wife, — all his care 
is for lier ; Oh my wife and children ; if I should 
die and leave them poor, what would they do? 
when I sleep I dream of them : when I awake in 
the morning my thoughts are of them. Is this 
to be as if you had no wife or children ? 

Another is ever complaining and mourning i 
Oh I have such crosses, I am so full of affliction ; 
I have lost such and such friends, and such and 
such an estate; and though I go to church, and 
hear such and such comfortable doctrines one 
after another, and all telling me of the all-suffi- 
ciency of God, of the comforts and joys of the 
Spirit, of the good things that are laid up in 
heaven, yet, like Rachel, I can never be com- 
forted under my losses and trials. What shall 
we say to these things ? Do you think the Lord 
speaks not as he meaneth ? or that when the 
Apostle saith here, absolutely and determinately, 
thus and thus you must do if you be Christians, 
we may yet do contrary to all this, and think that 
we are God's people ? 

I know you may put it off, many of you, and 
allege many things : We have callings, and we 
must follow our callings ; if God bring me in 
employment, blame me not if I follow it ; and I 
know not how I should hve, if I busied not my- 
self thus and thus. 

But be not deceived; God is not mocked. 
If thou findcst, in the midst of thy trading and 
merchandizing and whatsoever calling thou art 
of, thy heart daily gathering toward heaven ; that 
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thou canst say, Blessed be God for this and other 
commodities, but Christ is my real treasure : 
thLs is good. And then, in these things, if thou 
hast a care to use them aright, as well as to get 
thevft and to thank God for them, and that thy 
project is, how thou shalt do good with that thou 
hast, that thou art always saying with thyself — 
Lord, how shall I do good with so much money 
that I have gained by such and such a bargain ? 
then, God forbid that I should blame thee, 
though thou be full of business from morning to 
evening. But alas, there are many good people 
and godly, that have hope that they serve God^ 
yet if they go home and examine themselves 
thoroughly, their own consciences will tell them, 
that in the things of this world they are not as 
if ml; but rather that they have, been overcare- 
ful, and too full of distractions in business. 

And so for matter of joy. If a man have a 
little pleasure or preferment given him and his 
heart is so up that he knows not where he is, — 
he is so transported that he hath clean forgot 
himself,— this cannot stand, this is not to be as 
if not; and therefore I beseech you, in the fear 
of God, think of it. 

Now if a man would know how he should 
come to have his heart in a good temper, to be 
in these things as if not; in one word let me 
tell you that rule of St. Paul. In all things be 
filled with the Spirit, and then thou wilt not take 
thought much for other things : if once you let 
your soul be filled with the things of a better 
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iife, then wife and children and wealth and 
pleasures or anything else, will not draw away 
your hearts. 

Get a good hand-fast of Jesus Christ ; work 
out your salvation ; be sure that you are believers 
upon good grounds, and that you have the graces 
of the Spirit of God in you, in deed and in truth; 
that you are really new creatures. 

And then, often think of the rare things that 
are provided for you in another life. What ! to 
have God to he your Father, and angels your 
keepers ; to be children of God, and companions of 
angels ! Weigh these things daily, and then you 
wiU be as if not, in aU these outward and worldly 
things : and until thou dost this and thiiikcst 
withai of that I have formerly said, that thou art 
ready to strike sail, I will never believe that thou 
wilt be as if not. 

And now a word or two as to the spur which 
the Apostle useth ; and it is necessary he should 
use such a spur, for it is a very hard lesson. 

If you would be as if you were not, consider 
this, — the fasMon of this world passeth away : 
that is, it is even such a fashion as is on a stage : 
aU these things below they are but as the act- 
ing of a comedy or a scene, which, it may be, is 
done in half an hour ; and though it make a fine 
show, yet in truth there is no substance in it. 
It is but a fashion, and even that fashion passeth 
soon away. 

Our life is but the acting of a part in a 
comedy ; and even as in a scene or play, things 
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that have a glorious, glittering show to the eye, if 
you look closely upon them, are of little or no 
value ; so in all the outwai'd things thou pos- 
sessest, tliy contentment in wife or children or 
credit or pleasures, thou dost but act a glorious 
part : it may be thou hast a goodly outside, fine 
clothes, rich apparel, an outward representation 
of comfort ; but look through them, and there is 
no such matter. 

And then this poor appearance, this vain 
fashion, ii passeth away ; it is suddenly gone. 
As a man hath but a little time to tarry in the 
world, so all the things he enjoyeth in the world 
are wondrous inconstant. As it is in a play, he 
that now acts the part of a king, it may be next 
lie will act the part of a beggar ; or as it is with 
some of your delicate fashions, that while you are 
speaking of tliem the fashion is spoiled ; even so 
the fashion of this world, it will not continue. 

This is the sum of that I desire you to take 
notice of, that if you will not be persuaded by 
me, or by the Spirit of God in his unworthy 
minister, to use the things of this world mode- 
rately and to caiTy yourselves aa you ought in 
crosses and afflictions ; yet know this, that the 
fashion of these things will shortly be spoiled : 
and if they be all inconstant, what a folly is it to 
set thy heart upon them ! 

We may learn this wisdom from the foolery 
of our English nation, esteemed now the idlest 
people of the world for changing their fashion. 
They will never make clothes twice of one fashion ; 
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but one gown of this fashion, and another of that ; 
and though he be never so good a tailor that 
makes it, yet he must malce no more of the same 
fashion, but the next term they will come to 
another. Learn, I say, this wisdom from that 
foolery. Now the Lord giveth thee comfort in 
thy wife, set not thy heart too much upon her ; 
the next season the fashion may change. Now 
thou art rich, let not thy heart doat upon thy 
riches ; it is but a fashion, a show, it passeth 
away, and to-morrow thou mayest be a beggar -. 
— to-day, a man ; to-morrow, none. 

But if thou wouldst beep the fashion, get the 
fashion of grace ; get a right to heaven, an in- 
terest in God ; and be content, in God's name, 
to follow his fashion : if God will have thee to be 
in the fashion of a humble, dejected man, be 
content with that fashion. If, anon, he will have 
thee on the top of the whee! of prosperity, thank 
God for it, and take heed of abusing the things 
thou enjoyest. Remember, the things of this life 
are inconstant : as a flower, as a nosegay, that 
seemeth as a dainty, iine thing, but whUe we 
ai-e smeUing at it and praising it it withereth 
away, so is it with all these things. 

1 would I could tell how to speak home to 
your souls ; and yet I know that that little I have 
spoken, if it be entertained with faith, if you 
believe it to be the truth of God, not as the 
speech that a man makes to you, but as the 
speech of St. Paul, an inspired apostle of Christ, 
who sets it down by the direction of God, that 
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thus it is ; I say if you lay down this as a truth 
that comes from God, and seriously think with 
yourselves,— I have but a little time to tarry here 
below, and when I am out of the world I shall 
live for ever in heaven or in hell. WbUo I do 
enjoy the things of this world, God will have me 
to be as j^ not in them ; and there is good rea- 
son why, for they are shows and not substances ; 
grace and the favour of God is the only thing 
that is substantial ; riches and honour and 
worldly contentments, they are but shadows ; like 
one in a play, that is but a peasant under the 
coat of a king, these have but only outsides, 
under them there is no such matter; — this, I 
say, being seriously considered and faithfully 
received, may, through the blessing of God and 
your own prayers to God to teach you this, be a 
means to moderate you in the use of all those 
things that are here below. 
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SERMON V. 

ST. PAUL'S TRUMPET; 
AN ALARM FOR SLEEPY CHKISTIANS, 



The holy Apostle, in this chapter, delivers a 
number of precepts and general rules for con- 
duct, and enforceth them with sundry reasons. 
Among them all, the words that I have read are 
the principal, both precept and reason enforcing 
them. Considering the season, it is time that ye 
arise from sleep. 

These few words may be called St. Paul's 
trumpet to rouse the sluggish Christian. They 
were the occasion of the conversion of that fa- 
mous instrument, St. Austin, as he saith in the 
eighth book of his Confessions, in the last chap- 
ter. He reports that when the time of bis con- 
version drew near, he was in a marvellous great 
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agony and conflict, beset with a number of 
temptations, whereby Satan would stilL have de- 
tained him in the spiritual sleep he was in. 
Being in this marvellous conflict, he could not 
but go from his chamber to his garden, and 
there he prostrated himself on his face before the 
Lord and earnestly and ardently called upon 
God. And in his prayer, as himself records, it 
seemed to him that he did hear the voice of a 
chQd speak to him:— ?b//e lege: Take up the 
book and read. Hereupon, running back again 
to his study, the book being open, the first place 
that he cast his eye upon was this verse : Now 
it is high time to awake out of sleep, "And," 
saith he, " with the end of the sentence, I found 
an infused life." He found, in the reading of 
this sentence, grace, as it were, infased into him, 
turning him from dead works to serve the living 
God. 

This place of Scripture hath been famous in 
the Church as the means by which one famous 
disciple received his conversion. I would to God 
that the Lord would bestow the same blessing 
among some of those who not only hear these 
words read, but also have them expounded in 
their ears. 

For the understanding of which, we are to 
inquire, — 

Fjrst, What is meant by sleep ? It is time 
to awake out of sleep. 

Secondly, What is meant by arising, or 
Hwakiiig, out of sleep ? 
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Thirdly, Who they be that must arise, or 
wake out of sleep. 

For the FIRST of these, "What is meant by 
sleep ? Sleep, in Scripture, is threefold, — natural, 
moral, and spiritual. 

Natural sleep is that spoken of by David. / 
laid me down and slept; I moaked, for the Lord 
sustained me. This natural sleep is the rest and 
restitution of nature. 

Moral sleep is natural death : this is the death 
and dissolution of nature of which the Scrip- 
ture speaketh: — They that sleep in the dust of the 
earth shall awake: and again, — When Stephen 
had said this, he fell asleep. 

Spiritual sleep is the sleep of sin and secu- 
rity ; this is the death and privation of grace in 
the soul, as the other is the privation of life in 
the body. Of this our text speaketh : It is high 
time to awake out of this sleep. 

Now the state of sin and security is compared 
here to the state of sleep, because there are many 
resemblances and likenesses between the state of 
a sinner and of a sleepy man ; for what effect 
sleep hath on the body, the same effect hath the 
sleep of sin in the soul. I will show you this in 
a few instances, and then pass on. 

First, They that sleep, saith the Apostle, sleep 
in the night. This is the same that he aims at 
here ; It is time to awake out of sleep ; because 
tie niyht is past. The night is the time to sleep 
in : and so, those that sleep in sin, it is because 
they are in the night of sin ; there is a darkness 
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around them ; the canopy is spread over them ; 
the sun of grace and the day of salvation shines 
not upon them ; their eyes are closed up in 
darkness, as it is with a sleepy man. 

Again, when a man goes to sleep, he puts off 
his clothes ; he lies naked, exposed to all dan- 
gers. And so, when a man is in the sleep of sin 
and security, he wants his garments ; he needs to 
be clothed with Christ's righteousness and holi- 
ness; he Hes naked, exposed, and open, to all God's 
displeasure and to all the arrows of God's wrath. 
He is in the same condition as the Israelites, 
when they had made a calf, and Moses came and 
found them naked unto their shame among their 
enemies. He is destitute of God's protection, 
and wanting that gai'ment, that armour of proof, 
that righteousness, that Christ giveth to his 
people. 

Again, a man naturally lays himself down 
willingly to sleep ; he is willing to take his rest. 
So it is in the sleep of sin : every natural man is 
wUling to lay himself down to sleep in sin, to 
take his ease, and to rest in sin. There is no 
man hut hath a natural inclination to sin, though 
none have a ready will to do good. 

And again, as sleep surpriseth a man sud- 
denly, ofttimes before he is aware, or before he 
can remember himself, where he is or what he is 
doing ; so the sleep of sin, it oft surpriseth a man 
before he is aware. This we see even in the dis- 
ciples of Christ ; bodily sleep surprised them 
even when they intended to watch : but the sleep 
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of their minds and souls was much more ; for 
that was not a time to sleep if they had known 
what they were about. 

Again, fm:ther ; The sleep of the body binds 
up the senses and makes a man unconscious of 
that which is good or evil. Offer a kingdom to 
one that sleepeth, and it moves him not ; threaten 
him, draw a sword, offer to stab him — he shrinks 
not ; he is not sensible : a man that continueth in 
sleep, where you left him there you shall find 
him still. So it is also in the sleep of sin : it 
binds up all the spiritual senses, so that a man 
that is in this sleep, he wants a seeing eye and a 
hearing ear; he sees nothing, he apprehends 
nothing, he knows nothing of God ; he feels 
not how good God is to him: offer him the 
kingdom of heaven, and grace in the means, — 
it moves him not : threaten him, draw out 
the sword, the weapon of God's wrath, against 
him, — he fears nothing: though he may even 
feel its point in some temporal or bodily afflic- 
tion, it rouseth him but for a moment ; he 
sinketh again in sin, as one who foldeth his 
hands still to sleep. As he is insensible in these 
courses, so he is immovable : look, where he was 
at the first, there you shall find him still : he is 
altogether as a dead man while he continueth 
thus in sin and security. 

To conclude this point ; The sleep of the 
body deludes a man with many vain dreams and 
foolish conceits; false joys and false fears and 
false hopes. So the sleep of sin in the soul hath 
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tlie same eiFect ; it feeds a man up with false joys 
and false hopes ; it casts him down with false 
fear, where no fear is. A man in the state of 
sin, he fears the face of man, the hand of man, 
and the word of man ; he fears not the eye of 
God, nor the word of God, nor the mighty power 
of God. So hkewise for false joys : a man that 
is a beggar dreams that he hath gold enough, 
that he rolls and tumbles in it ; and thus do 
beggars in grace, those that have not a rag of 
righteousness upon them, dream that they are 
rich and increased in goods, and that they have 
need of nothing ; not knowing that they are all 
the while poor, and beggarly, and naked. Spiri- 
tual sleep fiUeth a man with false conceits and 
hides from him all the true occasions of joy and 
fear. 

A man sometimes, when he goes to sleep, he 
thinks not to sleep long, but to take a nap and 
awake by and by ; yet it may be, he sleeps be- 
yond his compass, and sometimes he wakes no 
more. So it is with a man m sin : he hopes to 
wake ; he thinks to sleep but a little ; but 
sometime he sleeps long, and sometime he never 
wakes at all. So we see how aptly the Spirit 
compares the state of a man in sin to sleep. This 
is the first thing in the meaning of the words. 

Now the SECOND thing is. What is meant by 
arising, or waking out of sleep ? It is for a man 
to do in the matter of Christianity, as a man 
that awakes out of the natural sleep of his body. 
There are three tilings that a man doth, when he 
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awaketh. Mrst, there is an opening of the eyes 
and a beholding of the light i and this is likewise 
the first thing in awaking out of the sleep of sin 
and security. A man must labour to open his 
eyes, to behold the light of God's word, and that 
shining grace that the Lord propounds to him in 
the Scriptures. He must open his eyes to be- 
hold the light, and that will discover such objects 
to him as will then keep him awake. Men sleep 
in the night because they are in the dark and 
no Hght shineth around them; but in the day- 
time they see many objects that keep their minds 
a-stirring and awake. So, if we would keep 
awake from this sleep of sin, let us open our eyes 
to behold the light of grace, and in the light of 
the Scriptures we shall see objects that will help 
to keep us waking. We shall see God's mercy 
and God's displeasure, things that the carnal eye 
cannot see, nor the ear hear, nor the heart con- 
ceive. "We shall see them in their beginning and 
degrees (though the full degree cannot yet be 
conceived), and this will help to keep us waking. 
Then, in the newt place, when a man hath 
opened his eyes to see the Hght, there must be a 
rousing of the senses. This awakes a man, when 
his senses that were bound up by sleep, are 
loosed, so that now he is able to sec and to 
move and to talk. Now what is it that unbinds 
the spiritual senses of a man in this sleep of sin ? 
Only faith in the Son of God that opens the eyes 
of them that were dead in sin : this restores new 
senses and new life, so that they are able to walk 
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in the ways of God, and to move in the actions 
of godliness and Christianity, Therefore the 
second thing that a man must do, to arouse him- 
self from sleep, is to get faith in his soul, that he 
may suck virtue from Christ; and so get his 
senses loosed, that he may see and taste and 
feel the goodness of God, which, without Christ, 
he cannot attain. 

Thirdly, and lastly ; a man must get out of 
his bed, that he may completely shake off sleep, 
when his eyes are open, and hia senses loosed. 
That is, by repentance, and by ceasing to do evil, 
he must get out of the bed of sin. Therefore, 
when the Apostle exhorts to rise out of deep, 
these are the three main things that he intendeth. 
Eirst, to get the true knowledge of God, to see 
those objects that may allure and draw our 
minds ; and then to labour to get faith in the 
Son of God, whereby our senses may be un- 
bound : and then to get out of the bed of sin by 
repentance, to cease to do evil and learn to do 
well. This is to awake out of the bed of sleep. 

Thirdly : wbo are they that must arise out 
of sleep ? Every man : for so the Apostle plainly 
expresseth it : Jwake, tJiou that steepest; whoso- 
ever thou art that sleepest, awake ; it is now time 
to rise out of sleep. Now all men may be divided 
into these two classes, — the natural man and the 
regenerate man r and both of these sleep. 

The natural man is in a fast, dead sleep ; you 
shall as soon get a rib out of his side, as God 
did out of Adam when he was asleep, as wake 
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him : you shall sooner drive a nail into his tem- 
ples, tbati disturb him. He is in a fast, dead 
sleep ; in the sleep of death. He is as a man in 
a lethargy, that never .wakes. Therefore, this 
man hath need to arise, to he called upon, and to 
be roused out of the sleep of death. Awake, thou 
that steepest, and arise from the dead, and Christ 
shaU give thee life ! Arise, as Lazarus arose out 
of the grave at the call of Jesus, thou that art in 
a dead sleep ! 

But not only are the natural men in a dead 
sleep ; the regenerate also are asleep ; they keep 
not themselves so waking and so watchful, as 
they ought to do. Therefore the Apostle applies 
it to himself and to all the saints: — It is time 
for us to awake out of sleep. He puts himself in 
the number-, for he that is most wakeful had 
need to be yet more so, and to rise still out of 
sleep. It was the voice of the Church; I sleep, 
but my heart waketh. Even the Church herself, 
that was waked already in great part, yet con- 
fessed that she slept : her sleep was not so dead 
nor so fast as formerly ; yet she slumbered. So 
it is said of the wise virgins, as well as of the 
foohsh,- — -They all slumbered and slept. And so 
the disciples themselves, by the side of our 
Lord, even when a temptation was near and the 
tempter was upon them, they fell fast asleep and 
were not able to watch with Christ, no, not one 
hour. 

Thus we see, brethren, that those also who 
are regenerate, those that have received the 
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greatest measure of grace, and are in the highest 
form, (for who was higher than St. Pan! ?) they 
themselves have need to be called out of sleep ; it 
is time for them to awake out of sleep, though 
they be waking persons. Even those that have 
received grace to believe and obey and be 
watchful, in some measure, even these must be 
called out of sleep. 

Therefore, this is the counsel that is given to 
the Church of Sardis, that had received some 
grace, and was in some measure watchful : saith 
the Holy Ghost to that church, — Be watchfid, 
and strengthen the things that are ready to die. He 
tells them before, — Thou host a name that thou 
livest, and art dead: that is, thou art almost dead ; 
there is but little hfe of grace left in thee, wherefore 
strengthen the things that remain. Thus we see 
the difference between the calling of the wicked 
and of the godly in their sleep. The one is called 
from sleep, to stand u'^from the dead; the other, 
to strengthen the things that are ready to die .■ 
and thus we see the persons who must wake. 

The point thus opened, we are next led to 
the consideration of that woful sleep that op- 
presseth the world, and after that, to the sleep 
that oppresseth the church of God. 

Krst, to consider the sleep of the wicked and 
unregenerate, those that are in the dead sleep of 
trespasses and sins. Even as the prophet observed 
in his time, so now — who doth not see alt the 
world at rest and at ease P Like Lachish, that 
secure people, crying Peaee, peace, to themselves, 
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and fearing nothing till they be awaked. There 
is nothiEig but security among all classes. 

First of all there is, everywhere, a numerous 
generation of idolators ; they are fast asleep in 
the bed and bosom of that Babylon that hath 
enchanted and bewitched them with the cup of 
her fornication. They have laid themselves down 
to sleep in her lap, as Samson did with Ualilah, 
until like him they lose both their locks and their 
lives ; and all the means that God hath used 
for a long time, the light of grace, the light 
of knowledge, the ministry that hath been so 
powerful and so plentiful, cannot pull them out 
of her lap. They trust themselves to her keep- 
ing, and so sleep in a treacherous security. But 
the Lord hath tiireatened, not only Jezebel, that 
whore and strumpet, by which he means Rome, 
but also all those that commit fornication with 
her, to cast them into a bed of sorrow : he 
will cast them upon a bed of little ease, and he 
will slay her children. The conclusion of this 
fearfid sleep shall be death. 

So, likewise, there is a generation of unclean 
adulterers ; they are asleep upon the foul bed of 
voluptuousness and immorality. Blow a trumpet 
in their ears ; ring a peal of ordnance against 
them, that is able to make the atones quake and 
the rocks to break asunder ; tell them that whore- 
movgers and adulterers God will judge ; nay, let 
the world follow them with a cry of infamy, and 
reproach, and shame; yet all this awakes them 
not : they will scarce open their eyes, except it 
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be in the twilight, as Solomon saith, to seek food 
for their lusts ; until God cast thera upon the 
bed of shame and sorrow and scorn and curse, 
from which they shall never rise again. It is a 
lamentable thing that a man's conscience, hear- 
ing this, should not apply it to his heart ; that 
he should dare to shut his eyes, and dare still to 
cast himself on his bed of wickedness, not think- 
ing what will be the issue of it. 

And so, likewise, there is a monstrous gene- 
ration of drunkards — monsters against nature, 
for no unreasonable creature so much extin- 
guisheth the noblest gifts of nature as they. These 
cast themselves upon the bed of surfeiting and 
excess, where no covering is large enough to hide 
their shame. Let a man speak to them and 
advise and counsel them, there is no hearing of 
him while they are at their feasts or in their 
cnps. Nay, let God speak to them, and pinch 
them in their bodies, in their strength, in then- 
estates, let the Lord make them feel the smart, 
be their dangers never so near, they will not for- 
sake their abominable course. Though they be, 
as Solomon describes them notably, in most 
extreme peril, yet they will not be roused : as he 
that lieth in the midst of the sea, upon the top 
of a mast. They have stricken me, and I was 
not siek ; they have heaten me, and I felt it 
not : when shall I awake ? I mil seek it yet 
again. He will follow his cups still. 

The like may we say of a number of Sabbath-^ 
breakers, that cast themselves upon the bed of 
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profaneness and atheism; sometimes, for form 
and fashion, they will come to the temple, per- 
haps, and listen a Httle to the word spoken ; but 
presently you shall see that they cast themselves 
fast asleep, as Eutychus, who, when at midnight 
Paul was preaching, fell from the loft and was 
taken up dead. But there is this difference, that 
was at midnight, these will do it at mid-day. 
So little have men gained of instruction, and of 
the knowledge and fear of God. They can 
scarce keep their eyes and their ears open, to 
hear one quarter of what God saith to them for 
their own good. 

What shall I say of those unjust, injurious,- 
usurious persons, whose jaws are as knives to cut 
those that they deal with ? Those that use 
injustice in their weights, in their wares, in all 
that they touch ; that use any manner of deceit, 
for the defrauding of their brethren ; and then 
cast themselves upon the bed of their mischief, 
and solace themselves in their present unjust 
gains and unlawful riches. 

Let a man speak to these, and tell them their 
estate, out of the Scripture ; alas ! they hear not. 
Deal with them as we deal with men in a swoon ; 
rub them and chafe them, pinch them and wring 
them, if it be possible to make their consciences 
feel ; alas ! such a man dies hi our hands ; there 
(■s no life to be got in him. All that we can get 
from such a wretch, so bound up in his own self- 
love and his temporal wealth, is a rude repulse, 
a brush or a blow. This senseless man lays 
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about him, he knows not upon whom ■ the love 
of riches hath bhnded his eyes, and closed them 
in a dead sleep. 

In one word, when I consider the secure 
course of the multitude of men amongst whom we 
live, it seems as if they had found that cave of 
sleep which the poets feign and speak of; a place 
very fit for these pej^ons ; a cave of sleep, as 
they describe it, where sun never shines ; a place 
far remote from all company, where the houses 
have no doors, for fear the hinges should wake 
them, where they suffer no cocks, nor clocks, nor 
nothing that may hinder them from sleep. "For 
the generation of men that I speak of, they are a 
kind of people that are loose, and lazy, and 
sleepy, and lascivious, that will not endure any 
elocks nor bells, nor any artificers that use tools 
and hammers, to knock and disturb them. 

But why do you speak these words ? They 
seem strange to us. What have we to do with 
such people? 

Yet you, yourselves, shall say that they be 
true in the application. 

For do we not see most men, except only a 
few, whom the Lord hath taken into his own 
teaching, that they cannot abide the place of the 
sunshine, the place where the light of grace 
shineth? Do we not see them absent them- 
selves upon every occasion from the house of 
God, and from the means and ordinances of 
grace? And do we not see that they cannot 
abide the society of godly men, of religious 
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people, who fear God, and deal truly witli them, 
in exhortations and admonitions and loving re- 
bukes ? They will none of these. How ready 
and. willing are they to chase away, if it were 
possible, all the Lord's servants and prophets, 
that they may not cry against their sins, that 
they may not awaken them, nor corae near them. 
And for the ministry of the law, which Jeremiah 
calls a hammer, to break the hard heart, and to 
knock apd rap the sleepy soul, it is an intolerable 
thing. They cannot endure this hammer, they 
cannot abide these dogs that bark against their 
sins : whereas dnmb dogs, that can neither bark 
nor bite, they can like well enough. Somewhat 
they would have, some apology for religion ; but 
they choose an outward fashion, and flatter them- 
selves with smooth things ; and those men that 
speak against their sins, that discover the true 
state of their lives and souls, these they cannot 
endure. Now tell me if these men live not in a 
carnal sleep— if they are not dwelling in the cell 
and cave of darkness, where they desire to sleep 
for ever. 

But, to come from these natural men, let us 
consider, in the second place, that not only are 
these unregenerate worldhngs cast into a dead 
sleep, but that even Christians are also overcome 
with sluggish indolence. Is it not a wonder 
that the disciples of Christ, that men so near to 
the side of their Master, that men in the midst of 
danger and temptation, — is it not a wonder that 
they should not watek one hour with Christ? 
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Let us then, that are infinitely behind the dis- 
ciples in grace, beware much more of a careless 
security : let us rate ourselves for the heaviness 
and dulness of our hearts. 

But because men are baptized and hear ser- 
mons, &c., they will not believe that they are 
asleep : let us therefore consider whether they 
that hear the word, and are professors of the life 
of grace, and are already awakened, may not be, 
notwithstanding all this, in so dangerous a state 
of indifference that it may rightly be called 
sleep. 

Observe then, that this is one mark of a man 
that is asleep, — he hears not, he understands not 
the things spoken to him. And so it is with the 
sleepy heart and conscience : it hears not, 6t it 
understands not that it hears. It is one judg- 
ment upon wicked men that the Book of God is 
clasped to them r they read and hear, but they 
discern not: if the book be open, yet their heart 
is clasped fast, and they get no good by it. And 
this is not the least part of the misery upon the 
saints — that the book is not so open to them, nor 
do they so understand and discern that which is 
in it, as they might. 

We hear the word, many of us, many times, 
and we seem to receive it ; but yet, who is he 
that may not find in himself, that the sleep and 
security of his mind and soul make ' him not 
much to attend and regard it ? And so it comes 
to pass, that God's word that we hear hath no 
effect upon us : we are overpowered by the sleep 
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and sluggishness of earthly cares, instead of 
maintaining that we hear, and framing ourselves 

.according to it. 

Again, a man that sleeps, you shall know it 
by this ; he doth not mind his ordinary business ; 
he neither troubles his head nor his hands with 
it ; bis business sleeps with himself, for while he 
sleepeth he can do nothing else. So hereby we 
may know ourselves to be in the sleep of sin, 
when we give not our serious thoughts to God, 
and to the practice of piety and godliness : this 
is an argument of sleep and slumber in us. The 
mind of man should iiitend the principal thing 
for which Gfod hath put us in the world ; and 
when we give not our thoughts to God, and 
mind not the things of God's kingdom, it is 
a sign we are asleep. When we move not, 
nor stir our hands and our feet in the way 
of God's commandments, it proceeds from this 
sleepiness and drowsiness; whereas would we be 
wise for ourselves, and awake as we should, we 
should neither be idle nor unfruitful in the work 

. of the Lord; we should ever be doing something 
that migbt glorify God and further our own 
reckoning. But this is the sign of a sleepy person; 
in the main and principal things his heart is not 
upon them ; his hands and feet move not in the 
ways of God ; he works not to the principal end 
for which he came into the world. 

Once more, you shall know a sleepy man by 
this ; he knows not of the passing of the time, 
but so much time as he sleeps he wastes : it is as 
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the time of death to hira : for what is sleep but 
the shadow of death ? Even so it is with many 
of us, that profess the teaching of grace. Alas ! 
how do we waste time insensibly, and pass away 
the time without profit ! Some feast away the 
time, others play it away, and spend it in amuse- 
ment — days and weeks and months together — 
as if we had received time only for recreations, 
and sports and pleasures ; and not rather that 
we might further our repentance and our reckon- 
ing, and help the servants of God, and get oil in 
onr lamps and faith in our souls, and patience 
against the time of trouble, and assurance of a 
blessed inheritance, when we shall be turned out 
hence. Time is given us for these ends, and yet 
we, silly as we are, devise pastimes to ourselves, 
as if our life did not pass away as a weaver's 
shuttle 1 

Alas, brethren, we may speak to the shame 
and sorrow of many that have exchanged their 
care of godliness for sensual indulgences ; that 
have exchanged their seeking of God, in the 
appointed means, for company and good fellow- 
ship and drunkenness. Let the Lord's mariners 
come to such, and say : Wlmt meanest thou, O 
sleeper ? arise, call upon thy God: why dost thou 
not do ^1 first worhs? why art thou lazy ? And 
they will grow angry, as Jonah was, who thought 
he did well to be angry unto death. This is the 
misery of many that live under the teaching of 
the Gospel, in the light of the Gospel : they can- 
not bear to be awakened from their slumber. 
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To draw to a conclusion. The consideration 
of this point serves to rouse, and to raise us from 
this sleep and security, this slumber that is in the 
best of us. And know, my brethren, I speak 
not now to those that are out of the chnrch, and 
those that are notoriously wicked and scandalous, 
and rebellious to good coimsel, but 1 speak to 
those that live in the bosom of the church, that 
possess goodness and godliness ; yea to those 
that are disciples, and are near the side of Christ : 
let this exhortation be to them, to raise and 
rouse themselves out of this sleep. It is time, 
saith the Apostle, to awake out of sleep. The 
sum of this exhortation I will propound, and so 
conclude. 

First, consider how unprofitable a man, a 
Christian man is, when he is asleep. What is a 
man when he is asleep ? But that there is hope 
of awaking, and coming again to the actions of 
life, he is no better than a plant, that hath no- 
thing but being and nourishment. A waking 
beast is more profitable. So, when we sleep 
and slumber, and toss ourselves in dead security, 
how unprofitable are we to God's glory and to 
our own selves ! 

Secondly, consider, when a man sleeps in sin, 
how unfit he is for any Christian duty and exer- 
cise, for the main parts of godliness and Christi- 
anity. How unfit is a sleepy man for the actions 
of life and of his calling. And how unfit and 
unable and indisposed is a man that sle 
sin, to the actions of spiritual life. 
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There be some main parts and branches of our 
general calling to which this sleep makes us 
unable. 

The first of them is the exercise of godlineas, 
the main duty in the profession of a Christian. 
For how can a Christian exercise himself in his 
praying, in his hearing, in his reading, while he 
sleeps? If these duties be done coldly, what 
are they worth ? Actions that arc done in a 
man's sleep, they come to nothing. So a man 
that sleeps in sin, let him do never so many good 
actions, they are of no value. 

A second main branch of our Christian call- 
ing, is the spiritual combat to be maintained 
against our corruptions. Now, alas ! how unfit is 
a sleepy man, either to expect or to repel an 
enemy. When he is asleep, he lies open to all 
disadvantage. Sisera himself, a strong and noble 
captain, was so weak that a sUly woman, Jael, 
slew him when he was asleep. Therefore we 
know this part of our Christian calling cannot 
hold, as long as we sleep in sin. 

Another part and duty of Christianity is to 
expect our Master's return, to wait for the 
coming of our Lord, that we may enjoy that 
sweet blessedness that he hath promised. Now, 
how unfit must a sleepy man be to prepare and 
watch for bis Master's coming, and to set things 
in order. Thus we see in these particular main 
duties of Christianity, they cannot be performed 
by men that are asleep, and therefore we had 
need to wake ourselves. If we will either honour 
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God or profit ourselves ; if we will be fit to do 
service to (Jod, or to Iiis church ; we must keep 
ourselves awake, and bestir ourselves in the ex- 
ercises and duties of Christianity. 

Thirdly, consider, while we sleep and are se- 
cure, the enemy never sleeps — he is then most 
watchfal against us. We may sleep, and think 
we do well to take our ease, but Satan sleeps 
not. We have a watchful enemy to deal with. 

And then he hath some advantage by our 
sleeping. The enemy sows tares while men 
deep : he comes into the field of the heart, where 
the word of God, the good seed, is sown, and 
what doth he do there? He sows a crop of 
thorns, and they make the heart of the believer 
Kke the field of Solomon's sluggard : I passed hy 
the field of the slothful, and lo, it was all grown 
over with thorns, &c. Thus is the heart that is 
neglected, of a man that is sleepy and secure in 
sin. When do robbers and thieves assault the 
house? In the dead of the night, when they 
may take men at advantage, in their first sleep. 
Shall thieves and burglars watch at midnight to 
break the house and cut men's throats, and wilt 
not thou watch to save thyself? 

Further, consider, as the enemy never sleeps, 
so God's mercy never sleeps. God's mercy is 
ever watching over us to do us good; and it 
watcheth to keep us watchful : for what should 
all the mercies of God do to us, but to keep us 
watchful? Our God that we serve is not as 
Baal, the god of idolaters, — Peradventure he 
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deepeth, and must he awaked. No, no, the 
Strength that keepeth Israel neither slumbers 
nor sleeps. Therefore let not Isiael slumber 
nor sleep ; because God watcheth over his child- 
ren, let them watch with hira, and keep them- 
selves near to him. 

And if this will not move thee, then con-, 
sider, as God's mercy sleeps not, so God's judg- 
ment sleep not. The Apostle saith of those that 
were led away by false teachers, Their damnation 
sleepeih not. God's judgments ai-e alwayswaking: 
thou mayest sleep on both sides in sin, but God's 
judgment sleepeth not. And thou that art the 
Lord's, if thou sleep, know that correction and 
chastisement sleep not, and they will awake 
thee : thou wert better to awake by slighter 
means. 

To conclude all, consider that we are al]; 
going surely to meet the mortal sleep of death; 
and if, when that meets us, our consciences shall 
tell us that we have also a spiritual sleep within 
u&, that w e carry a spiritual sleep to meet that 
moital sleep, what a miserable and mournful 
state will that be. When the heart of a man or 
woman that is about dying shall speak aloud, 
and witness against his master, — Oh thou that 
hast been a sluggish and sleepy Christian, thou 
that hast had good means, but hast not kept 
thy watch, — thou wouldest sleep in spite of the 
exhortations of the word, and now thou shalt 
sleep the sleep of death for ever. 

How many arc there who, when they come 
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to grapple on tlieir death-bed with that mortal 
sleep, cry, Oh that I had but one day, but one 
hour more, that I might awaken and strengthen 
the things that are ready to die, and that it 
might be better with mo than it ia ! But alas, 
now their short day is passed, and one perpetual 
night Cometh, and it is too late to awake out of 
sleep. 

Therefore, let not time go, but know that 
that mournful day must come upon us ; we must 
meet that mortal sleep. Let us labour to shake 
off spiritual sloth and drowsiness of soul, and to 
make our peace in the meantime, that conscience 
may witness with us, and for us, at the day of 
judgment. Let us labour to be watchful, aud to 
be ready for t!ie Lord, and to have our accounts 
settled, t!iat when he cometh and reekoneth with 
us, we may not be found wanting. 
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SERMON VI. 

CHRIST'S PRECEPT AND PROMISE ; 
SECURITY AGAINST DEATH, 



It is not long,* men and brethren, since Death 
rode in triumph through this city, and did bear 
down all before him : he locked up your houses, 
pulled down your windows, and made the wealthi- 
est among yon put upon them the semblance 
of bankruptness, by locking up their doors, 
and turning their backs to their houses, and run- 
ning away : so it played the tyrant then. There 
died thousands a week; and the grave, that al- 
ways crieth Give, give, was almost choked with 
carcasses. Death served himself so fast, that the 
prison could scarce hold the prisoners : it might 

* This sermon appears to have been preached in 
London, in the year 1626, when tho plague, whieh in the 
preceding year had carried oiFno less tMn 35,450 persons,, 
had mereifiilly been lemoved. 
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almost have been said then of this city, as once it 
was said of Egypt, There was not a home where 
there was not one dead. 

Now, it hath pleased God to show you more 
favour, and men die but by scores. Death goeth 
his old pace, and takes away a few, secretly, 
without public observation : but death is amongst 
you still, and will be so long as sin is amongst 
you ; and therefore it can never be unseasonable 
for me to speak, and for you to hear something 
that may arm you against this last enemy; which, 
though he make not such a stir in these times of 
less mortality, yet be will certainly take us all 
away, one or two at a time : and who can tell but 
he may soon be among the fewer hundreds that 
die now, as no man could tell whether he should 
be among the number of the thousands then ? 

Death is always an enemy, and always 
fighteth against us : and though he urge us not 
always with like fury and violence, yet it is a 
part of wisdom in us always to hear and to prac- 
tise that which may secure us "against the danger 
of death. And this is the lesson that the text 
teacheth us ; a lesson that we ought to learn in 
our days of ease and comfort, that we may be 
able to practise it when the time of our last con- 
test draweth nigh, — Verily, verily I say unto you. 
If a man keep my saying he shall never see death. 

Wherein I pray you, first, to take notice who 
speaks the words;— the Author of truth; the 
Destroyer of death ; lie that hath vanquished it, 
and'overcome the uttermost of its assaults; Our 
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Lord Jems Christ, that hath overcome death, and 
brought life and immortality to light, he it is 
that giveth us this direction for the avoiding of 
the hurt of death. 

Then, observe the manner of his speaking ; 
VerUy, verily, J my unto you: with an affirmation, 
earnest and redoubled. He never affirmed any- 
thing untrue ; therefore that which he speaks is 
an undoubted verity. He never spake anything 
rashly ; therefore that which he affirmed so ear- 
nestly is a weighty thing, and of great conse- 
quence. And, in the third place, observe that 
which I shall alone insist upon, the matter of his 
direction. This is here comprehended in a pro- 
position which hath two parts — an antecedent 
and a consequent. There is a duty to be done, 
that is the antecedent ; and there is the beneiit 
that followeth upon the duty, that is the conse- 
quent. If a man keep my saying, he shall never 
see death. 

You see now the only and perfect remedy 
against the evd of" death ; that is, to keep the 
word and saying of Christ. If any would know 
by what means he may be secured against the 
terrible of all terrible things (as one calleth death), 
here is a sure and certain rule for him ; and he 
need not doubt it, for it cometh from the mouth 
of Christ : let him keep his saying, and death 
shall never do him harm. 

I wiU first interpret these words unto you ; 
and then make them good by Scripture and 
reason ; and then apply them ; and at the last 
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commit myself and you and al! to the blessing 
of God. 

The saying of Christ, or the word of Christ, 
is the doctrine of his Gospel ; which is so called; 
because he is the author of it, and the worker of 
that salvation which it declareth to us. 

Now this doctrine of the Gospel hath two 
parts — the first acquainting us with our misery; 
the second, with the remedy. Por as the bond 
and acquittance both specify the debt, but to 
different purposes,— the one to tie the debtor to 
the payment, the other to absolve and acquit him; 
even so the Law and the Gospel both declare the 
misery of man, — the one to tie it fast upon him, 
the other to loose him from it. The physician 
inquireth of the sickness, but only for the cure's 
sake. The judge passeth sentence of condem- 
nation, and so doing, largely rehearseth the crime 
and punishment due to the offender : the pardon, 
likewise, makes mention of the fault and of the 
punishment, but to a different end. So the 
Gospel declareth man's misery, and borroweth so 
much of the law as may prove our wretched estate, 
and then showeth us that which is the main 
and principal part of it, the remedy of our souls. 

And this first part of the Gospel St. Paul 
succinctly delivereth in a few words : All have 
sinned and come short of the ffhry of God. All 
have sinned, in such a maimer and degree that 
they are fallen short of life eternal ; for the soul 
that 8inneth it shall die. 

The second part of the < 
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the remedy whereby a man may be belped against 
this misery; and for that purpose it showeth who 
helpeth us, and how he helpeth us, and also 
what is to be done by ourselves that we may 
obtain and enjoy this help. 

The person that helpeth us is the Son, mani- 
fest in the flesh : the Son of God, taking our 
natiu"e upon him, and clothing himself in the 
similitude of sinful flesh ; the Eternal Son of the 
father, aasuiQing the very nature of man into the 
unity of his person. He being thus, in the same 
person, God and man, is the sole Redeemer ; nei- 
ther is there any other nmtie given under heaven 
■whereby we must be saved, but by his alone. 

Again, it showeth us by what means he 
saveth us : &s the Apostle speaks plainly enough 
in the next verse to that I spake of before, beinff 
justified freely by his grace, through the redemp- 
tion that is in Christ Jesus. To the intent that 
he might free us from the wrath of God and the 
danger of eternal death, he vouchsafed to be made 
sin for US; he satisfied the justice of his Father 
by enduring the curse of the law, being bom 
under the law, that he might suffer its penalty, 
and so make atonement for the sins of the whole 
world. Thus Christ, by this perfect satisfaction 
made to his Father, and by that perfect righte- 
ousness whereby he was subject to the law for 
our sakes, hath absolutely and fully dehvered us 
from the power of sin and of death, and hath 
performed the work of our redemption ; by the 
merit and value of which we are delivered and 
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ledeemed from this death, and from all other 
evils that cross our eternal happiness. 

And, thirdly, the Gospel showeth us by what 
means we may become partakers of this happi- 
ness and redemption in Christ. It telleth us of 
three conditions to be observed by us as mem- 
bers of the covenant of grace ; which conditions, 
if we faithfully keep them, we shall assuredly en- 
joy the promised mercy of God in the Gospel of 
Christ. 

The FiBST condition is repentance; the second 
is believing; and the third is our new obedience. 
All and each, of these is plainly expressed in the 
word of God. 

First i As for repentance, it is that where- 
with John the Baptist began his preaching. It 
is that that our Saviour commanded his apostles 
to declare to the Jews, — Repent, for the kingdom 
of heaven is at hand. It is that which himself 
preaclied at the first, as St. Mark witnesseth. It 
is that which St. Paul began with when he came 
to the Athenians, saying, — God now commandeih 
all men everywhere to repent. This repentance 
is that which the Lord requireth absolutely of 
the sons of men, as a condition of the new cove- 
nant, the covenant of grace, and without which 
they cannot possibly be made partakers of the 
same. 

And, this repentance hath /oar parts; every 
one ,of which is so needful, that without it the 
rest arp Httle worth. 

Mrsi, Ijtmenting for our sins, and being sorry 
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for our iniquities ; as David said of hiiiiself, Itinll 
declare my iniquity ; / will he sorry for my sin. 
And so the Apostle St. James expresseth it, — 
Be afflActed, and mourn, and weep; let your laugh- 
ter he turned to mourning, and your joy to heavi- 
ness. Therefore Christ was sent to preach glad 
tidings to the prisoners and captives, and the 
opening of the prison to the prisoners, and to 
bring the oil of gladness to those that mourn in 
Sion. A man must first be a mourner in Sion, 
one that smiteth on his thigh, and saith with 
Jeremiah, Ifoe is me, /or my hurt, my wound is 
grievous ! 

Secondly, to this sorrow must be joined ac- 
knowledgment and confession of sin to Almighty 
God, for so witnesseth the wise man,— -ffe that 
covereth his si?is shall not prober; hut whoso 
con/esseth, and forsaheth them, shall have mercy. 
And St. John telleth us. If we confess our sins, 
he is faithful and just to forgive us our sins. So 
you see, confession, as well as son'ow, are abso- 
lutely required to obtain remission. A man must 
even arraign, and as it were, indict himself before 
God : he must plead guilty, acknowledge his 
trespasses, whatsoever they be, and judge him- 
self worthy to be destroyed for them, or else he 
rcpentcth not, though he should weep his eyes 
out with mourning and lamentation. Many per- 
sons weep and groan for the effects of sin, who 
have no real sense of its sinfulness. Many feel 
or fear its consequences, who forget tlieir own 
guilt and offence against God. 
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The third thing requisite is, a firm purpose 
of amendment of life. Whosoever will have God 
to accept his tears, and bend a favourable ear to 
his humiliation and confession, he must so ac- 
knowledge what evil he hath already done, that 
he put on a steadfast purpose of doing so no more. 
This direction oiu- Saviour Christ giveth to all 
whom he pardoneth,- — Go, and sin no more. St. 
Paul also teacheth,- — Zet him that stole, steal no 
more. There must be, I say, a settled p^^rpose and 
a fixed detennination in the soul of every man to 
cast off those transgressions that he hath confessed, 
and to return to them no more ; at least no more 
to allow those sifts that he hath acknowledged. 

Lastly; there must be added to the former 
three, or else these will avail nothing, an 
earnest supplication to God for mercy and for- 
giveness, through the mediation of his well- 
beloved Son Jesus Christ. We must specially 
and particularly prefer our thoughts and desires 
to the Son, begging mercy at the Father's 
hands, for his sake alone. We must both pray 
for forgiveness and believe that we shall have it. 
So David, after the numbering of the people, — 
/ have sinned greatly in that I have done ; and 
nov), I beseech thee, Lord, take away the ini- 
quity of thy servant. Thus did David when he 
renewed his repentance, and thus must all men 
do when they begin to repent,— -ffrawi? mercy 
upon me, according to the multitude of thy mercies, 
and Slot out my transgressions. 

These are the parts of repentance ; and this 
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is the first thing required at our handa, as the 
condition of the covenant of grace, without which 
we can never obtain life eternal. And this re- 
pentance consisteth, as I have shown you, of sor- 
row for sin, and acknowledgment of it to God, 
with a firm purpose of amendment, and earnest 
petition for pardon, for the sake of oiir Lord Jesus 
Clirist. 

And this is such a doctrine as the law, the 
covenant of works, never taught to the sons of 
men : nay, verily, it will not admit it : the law 
scorns, as it were, to admit repentance ; for it 
absolutely excludeth all sin — and repentance im- 
plieth sin in aU degrees and kinds. If thou 
hast once broken the law, repent or not repent, 
amend or not amend, be sorry or not sorry, thou 
shalt never be pardoned nor forgiven. It is a 
rough and stem schoolmaster, that will whip and 
scourge offending children, though they crave 
pardon and promise amendment never so ear- 
nestly. It is a rough creditor, that will throttle 
the debtor and cast him into prison, though he 
confess the debt, and be never so importunate in 
asking favour and patience. 

But the covenant of grace, it is a sweet doc- 
trine — a comfortable doctrine. Thou hast sinned, 
O man, and broken the law, and fallen from the 
favour of God, and all possibility of salvation in 
thyself; but come, be sorry for thy sin, — acknow- 
ledge it to thy Maker, — resolve to run on in it 
no longer, — cry to him for pardon, and he will 
graciously forgive thee. 
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This is a sweet doctrine you see, full of com- 
fort and consolation! yet it is a doctrine that 
doth honour^ as well to the justice of God, as to 
his grace and love. The Lord could not pre- 
scribe other conditions for receiving us to favour 
but that we should repent. What judge would 
so abuse mercy as, having passed sentence of 
death upon a malefactor, yet to pardon him and 
save him from the halter, if he be not sorry for 
his crime nor yet entreateth for mercy and 
favour, and neither coufesseth that he hath of- 
fended nor promisetb never to do so again ? 
There is no mercy and pardon for such an one, 
because mercy must not oppose justice. The 
blood of Christ, if it were shed a thousand times 
over, could never corrupt the justice of God : it 
may satisfy it, but not corrupt it ; and the justice 
of God would be corrupted if it should admit an 
impenitent and hard-hearted sinner to favour. It 
were a violation of justice to bestow remission of 
punishment and an everlasting reward upon him 
who would never leave his sins, but still go on to 
offend God and traiuple under foot his authority. 
The blood of Christ is of that value that it satis- 
fieth the justice of God, and so causeth him, 
upon the penitence and humiliation of a sinner, 
and on those conditions alone, to receive him 
again to grace and favour. 

The SECOND part of the condition required 
on our side, for the obtaining of hfe by Christ, is 
Faith. This we are taught everywhere. Believe 
in the Lord Jesus Christ, saith the Apostle to the 
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trembling jailor, and thou sJialtbe saved: and ouir 
Saviour teacheth, This is the work of God, that ye 
believe on him whom he hath sent. 

This believing on Christ is, I suppose, nothing 
else but a staying and resting and depending 
and relying upon the merits and satisfaction of 
onr blessed Saviour, by the virtue of which to 
obtain remission of sins and eternal life and all 
good things promised in the new covenant by 
God. He that goeth quite out of himself, for- 
getteth all his own actions, casteth behind him 
whatsoever seemed good in him, and wholly 
claspeth on Christ and cleaveth to him, stays on 
him, rests on him for the remission of sins, 
and for the favour of God, and for grace and 
salvation, this man believeth in the Lord Jesus ; 
and this man performs that duty which makes 
him one with Christ, that causeth hira to become 
a member of that mystical body whereof Christ 
is the head, and that canseth him to be one 
with the Tather, and to be the child of God ; for 
by faith are toe become the children of God. 

This faith in Christ the law doth not teach, 
the former covenant would not accept. What, 
to bring to the law the righteousness of another 
— the satisfaction of another — and to trust upon 
that to be entertained and received ! The law 
rejects such a plea. Thou must pay thyself, in 
thy own person and with thy own goods ; thou 
must yield perfect obedience to the law, and fully 
accomplish it in thy own person : -it will not 
receive payment of another for thee : it will not 
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accept satisfaction of the righteousness of another 
on thy behalf. 

But, oh ! the sweetness of the doctrine of the 
Gospel. If we have a treasurer that is able and 
willing to pay the debt, that will tender and 
make payment of it, it is one that will not, under 
the new covenant, be refused. He is not ashamed 
to call us brethren, and as a brother, he redeems 
and ransoms us. He giveth us the means of 
discharging the burdens, so that we only give 
him the gloiy, and be not so absurd as to mix 
any action of our own to that payment that he 
hath made, fully and completely, for us. This is 
a doctrine of sweetness and favour and great 
compassion, that though we cannot do it of our- 
selves, yet God hath promised and engaged in 
the covenant of grace to accept us if our surety 
will do it for us, so that we give our surety the 
glory of being a perfect and able paymaster, and 
rely wholly on his satisfaction. 

The LAST part of the condition on our side 
is, that we yield new obedience to the law, per- 
fectly to obey it ; to which we are tied by the 
former covenant. 

But now this is the obedience of the Gospel, 
a thing far different from the obedience of the 
law that was formerly required in the old cove- 
nant : there a man was tied and bound to obey 
perfectly, fully, completely, without any defect : 
in a word, he must pay the uttermost farthing: 
he must do his duty, his whole duty, in all the 
parts and degi-ees, with all fulness of perfection, 
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absolutely, without any defect or want, without 
any imperfection at all. An impossible labour 
for corrupted man ; a service that none could ever 
reach to, all having lost those abilities that God 
gave man at the first. But then cometh the 
sweet Gospel, the doctrine of grace and favour, 
of tender compassion, and saith thus, — If ye he 
willing and obedi&at, ye shall eat the fat of the 
land. If ye, through the Spirit, do mortify the 
deeds of the body, ye shall live : but if ye, though 
never so much in appearance, under the covenant 
of grace, live after thejlesh, ye shall die. 

Ye see, then, that new obedience is required, 
absolutely, as a condition of the Gospel, for the 
obtaining of everlasting happiness, for the escap- 
ing of death : and St. John saith, — If we walk in 
the light, we have fello'wship one loith another, and 
the blood of Christ purgeth m from all sin. So 
that this walking in the light and new obedience, 
is absolutely required of all those that intend to 
be made partalsers of Christ and his benefits. 
They must give up their souls and bodies as in- 
struments of His glory, and not serve sin any 
longer in the lusts thereof. They must not give 
their members as weapons of unrighteousness to 
sin, but live as becometh them that are one with 
Christ ; mortifying all the lusts of the flesh, and 
quickening themselves, or being quickened by 
him, to practise ail good things required in his 
word, and to obey all his commands, which were 
first written in Adam's heart, and then in tables 
of stone. This new obedience is the same, in 
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substance, that was required in the former cove- 
nant ; but now with a gracious acceptation of 
endeavour after perfection, instead of perfection 
itself. The former tied us to the obedience of aJI 
that was required in all fulness, and then promised 
acceptance ; but the obedionce that the Gospel 
requires is a striving to this perfection in truth 
and sincerity ; a desiring and labouring after it, 
which if we do, it promiseth acceptance through 
the perfection of Christ, in and by which our 
imperfections are done away. 

Now, brethren, you understand what this 
saying of the Lord Christ's is, by virtue of the 
keeping of which we can alone be secured from 
the hurt of death. 

What is it to keep Christ's saying ? It is to 
inform our judgments in the understanding of 
these truths, and to assent to them as truths ; to 
practise and follow them ; to do the duties which 
we have heard ; to practise the doctrines of 
repentance, and faith, and new obedience. 

I confess our Saviour doth include all in this 
■ — Repent and believe the Gospel: but for the 
more clear explaining of it, we make new obedi- 
ence a thing of itself, and not included in the 
doccrine of repentance. For obedience is the 
acting and fulfilling of that whereof repentance is 
a resolute wishing and desiring. A man cannot 
possibly rest on Christ for salvation till he hath 
so asked pardon, as he resolveth amendment; 
and when he hath this resolution and relieth on 
Christ for the pardon of his sin, then from him 
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he receiveth power to aTnendnient of life, and so 
his purpose cometh to action and his desire to 
execution. Herein only is the difference between 
repentance and faith, and obedience ; obedience 
springeth of repentance, and is brought about by 
faith. 

This, then, is the doctrine of the Gospel, the 
saying of Christ ; and to keep it, is to know and 
believe and to follow it : as Christ saith, — -Jf ye 
know these things — there is one part of the duty, 

— happy are ye if ye do them, — there is another 
part ; for they can never be done except they be 
done as known. 

Let us say somewhat now of the second part 
of the proposition : viz. the benefit that followeth 
npon the duty of keeping Christ's saying, and 
for the obtaining of which the duty is necessary -. 

— he shall never see death. 

What is it to see death ? and what death is 
meant here ? 

To see good things, in the Scripture phrase, 
is as much, oftentimes, as to enjoy them, to have 
the benefit and commodity of them, to receive 
them, to entertain them ; Without holiness no 
man. shall see God; that is, no man shall enjoy 
God : Blessed are the poor in spirit,/or they shall 
see God; that is, they shall enjoy God. 

On the contrary, to see a thing that is termed 
evil, is to be annoyed with it ; to have the hurt 
of it lying upon a man, and pressing him down ; 
as they (in Jeremiah) said, Let us go into Eyypt, 
where we shall not see sword nor famine ; meaning 
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that they should not suffer those evils ; so, by 
seeing death, is meant suffering hurt and damage 
from death. 

And by death is meant both natural, and, as 
we may term it, supernatural, that is, eternal 
death. For the keeping of Christ's sayings so 
frceth men from the latter, as that they never 
come neai- it ; and it so freeth them from the 
former, that they never can suffer harm or loss 
by it. The first death, which is the separation of 
the body from the soul, is no death, if it separate 
not from God ; which it can never do if a man 
keep the sayings of Cbrist : therefore, though his 
body be taken from his soul, yet lie seeth not 
death so as to have any hurt by it ; he feeleth no 
ill by it ; nay, it is good to him, for it is a pas- 
sage from misery to rest and felicity. 

Thus ye have th^c words interpreted to you, 
as faithfully as I know how. 

And now I will make proof of the doctrine 
thus explicated : namely, that thus to keep 
Christ's sayings, to know and follow the doc- 
trine of the Gospel, is the only sure way to 
escape the danger and hurt of death. 

St. Peter acknowledged as much when he 
said to the Lord Jesus Christ that he had the 
words of eternal life ; for then, he that keepeth 
those words is certainly safe against the hurt of 
death. So the angel spake to the apostles whom 
the Pharisees had imprisoned, when he brouglit 
them forth of prison, and bade them speak to the 
people the words of this life : for since Christ's 
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doctrine is the word of life, it must needs follow 
that the keeping thereof is a perfect antidote 
against the poison of death. And St. Peter, 
when he gave an account to the rest of the 
apostles of his going to the Gentiles, said, that 
an angel appointed Cornelius to send for him, 
that he might speak words to him, whereby him- 
self and his house shotdd be saved: and those 
words which cai^e a man to be saved, you know, 
will give him freedom enough from death. 

The point being thus proved by express texts, 
I come now to show two reasons for it. The first 
reason is delivered by the Apostle St. John, in 
the first epistle and second chapter, where he 
saith, — Let that abide in you which ye have 
heard from the heyinning (that is, the doctrine of 
the Gospel which Christ taught, — the sayings of 
Christ) : if that ichich ye have heard from the 
beyinninff shall remain in you, ye also shall con- 
tinue in the Son and in the Father. He that 
hath fellowship with the Son and with the 
Father can never see death, for God is the 
Tountain of life : therefore those that are one 
with him, and continue in him, cannot see 
death ; no more than he can be overwhelmed 
with darkness that is where the sun shineth 
fully, no more than the body can be dead as 
long as it hath communion with the soul. Those 
in whom the word of Christ remaineth and 
stayeth, they arc assured that they shall remain 
with the Father and the Son ; and therefore, 
being united to that that is life — God the Father 
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and the Son, it is impossible that they ever 
should be hurt by the first death, or at all taste 
of the last. 

The second reason is, that the word of Christ 
freeth him in whom it remaineth from the power 
and hurt of sin, bringing to him both remission 
of sins and sanctification ; and being free from 
sin, the cause of death, it is easy to conclude that 
he shall be freed from death itself. Let a man's 
debt be satisfied, let the favour of the prince be 
obtained and a pardon granted, the prison shall 
not hold him long, lie shall never be brought to 
the place of execution, but when his gyves are 
knocked off he is set at liberty : so, when we are 
freed from the power and guilt of sin by the 
work of the Spirit of God, it is impossible that 
death should lay hold upon us, as his prisoner, to 
carr}' us to the dungeon of hell, and to hold us 
under the wrath of God, and that fiery indig- 
nation of his which caiiseth hell to be hell. 
Therefore, certainly, the words of Christ are an 
undoubted truth, and we must rest upon them 
without distrust or wavering,— _ffe that keepeth my 
sayinffs shall never see death .- for the knowledge, 
and believing, and obeying the doctrine of Christ, 
is the only way to escape the hurt and ill of death 
itself. 

Let us make some application of this doctrine 
to our souls. 

First, to stir us up to a right hearty thank- 
fulness unto Almighty God, who is pleased to 
cast oiir times and days into that age, and those 
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places, where the doctrine of the Gospel, this 
saying of our blessed Saviour, is so clearly and, 
plainly and evidently laid open to us, so fre- 
quently and earnestly pressed upon our souls ; 
where the Lord cometh to declare unto us the 
way of hfe, where he scoreth us out a path that 
will bring us quite out of the clutches and danger 
of death : this is the happiness of our present age 
and place wherein we live. The grace and mercy 
of our loving God hath so disposed of us that 
we do not live intimesofPar;;msni and ignorance, 
when there was no news of Christ ; nor yet in 
places of popish darkness, where the doctrine of 
the Gospel is so mixed and darkened with tricks 
and devices of man that Christ cannot clearly be 
seen. It is our happiness, I say, that we do not 
hve in those places and times where either 
paganism or popery, with their darkness, covered 
Christ from men, and caused them that they 
could not clearly see him nor hear him, and so 
not keep Lis sayings. Now grace is offered ; 
light is tendered to us : we iiiay be saved, we 
may escape the danger of damnation, if the fault 
be not solely and wholly in our own carelessness 
and wiiftUness and neglect and abuse of the 
means that God hath afforded us. 

The heathen men that have not heard of 
Christ cannot possibly attain to life, as far as we 
can judge by the Scripture. And it is very 
difKcuIt for the Papists, that hear so darkly, and 
are told of the doctrine of the Gospel with so 
many sophistications, to come to the knowledge 
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of salvation. But for us that have the saying of 
Christ so plainly and cai-efuUy taught and revealed 
unto us, we may be saved and may easily see the 
way to obtain forgiveness of all our sins. So we 
go beyond them' in blessings, and ought to exceed 
them in love and thankfulness. 

Oh, blessed be the name of the everhving 
God, that beside the peace and plenty and other 
temporal benefits wherewith he hath crowned this 
unworthy nation of ours, he hath added this 
blessing of blessings, this king of favoure, to give 
US so clear a revelation of the doctrine of salvation 
by faith in Chiist alone. Blessed be his name, 
and let your hearts say Arnen to this thanks- 
giving ; and let it be one pai"t of your endeavour 
this day to give solemn praise for this unspeak- 
able mercy of his, in making you live in the days 
of light, and in the bright sunshine of the Gospel ; 
and you shall thus prove yourselves to have begun 
to keep Christ's saying, if you be thankful for his 
making of it known unto you, and for writing it 
in your hearts. 

Next, I beseech you, let me take boldness to 
reprove — I fear, a great number of you — of a sin, 
whereof I will make it appear that you are giulty. 
Men there are that make large promises to them- 
jelves that they shall never be damned ; they 
shall not go to hell ; they hope death shall not 
have power to drag them from this world to the 
place of darkness. 

Dost thou hope so ? Come, render a reason 
if thy hope. To hope vrithout ground is to 
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deceive one's self with extreme folly. As for ex- 
ample—there are a iramber of prisoners in New- 
gate, or in some other prison : if these should 
hope for some man of great wealth to pay their 
debts and to save them from hanging, would 
they not be arrant fools, except they could show 
some ground for their hope, and some reason for 
their expecting such a kindness ? Thou that 
hopest thou shalt never see death, corae, answer 
God in thy conscience, — Dost thou keep the 
saying of Christ, or no ? Where is the knowledge 
of the doctrine of the Gospel ? Dost thou believe 
that which concerns thee touching thy misery, 
and so apply that to thyself to make thee a 
penitent sinner ? Dost thou believe the doctrine 
concerning the remedy, and so apply that to 
thyself to make thee perfect thy repentance, by 
being not only grieved for sin but taking bold- 
ness to confess it and to ask pardon, and by 
framing thyself to amendment of life and new 
obedience ? Dost thou, I say, know this doctrine, 
and so know it as to practise it ? Then hope and 
spai'enot r the more thou hopestthe better thyhope 
is ; and the stronger and surer it is the more thou 
glorifiest God and the more it shall comfort thee. 
But oh, unhappy man, if thou findest not in 
thyself the care and power, in some measure, to 
do these things, cursed be thy hopes because 
they be disgraceful to Almighty God, tending to 
make him a liar and an unjust person, and 
because they are dangerous to thine own soul, 
tending to rock thee asleep in the cradle of security. 
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Cursed be those unsound and sandy-built hopes 
of most men, that never yet apphcd themselves to 
confess and lament their sins ; that never apphed 
themselves to crave pardon and to resolve upon 
amendment ; that never studied to throw them- 
selves into the arms of God's mercy in Christ for 
pardon ; that never intended to mortify the deeds 
of the body and to subdue thejlesk with the lusts 
thereof; and yet they hope they shall not be 
damned. Thou mayest as well hope that the 
Devil shall come out of hell into heaven, aa that 
thou shalt go out of earth to heaven. If thy hope 
be not grounded upon the workings of these 
graces, making thee sad and penitent and care- 
ful to rest wholly upon Christ for salvation, lead- 
ing thee diligently in the study of newness of 
life ; except, I say, thy hope be thus grounded, it 
is the vainest thing in the world, and it will 
never do thee good at thy last hour. 

Brethren, give me leave to tell you that there 
are two gospels in the world : the Gospel of our 
Lord Jesus Christ, and the gospel of Beelzebub — 
the gospel of the Devil that comes from hell and 
tendeth to bring men thither. Christ's Gfospel is, 
Rq>ent and believe and obey, and be saved. The 
Devil's gospel is, Say you believe, make yourselves 
imagine that you have faith, and then never care 
for repentance nor obedience, and you shall be 
saved. Christ's Gospel is summed up thus by 
the prophets, — Return to him and live. But the 
Devil's goeth thus, — Assure thyself thou shalt 
hve, though thou care not for repentance. 
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Oh, let not the Devil beguOe you with that 
false, counterfeit gospel of his ; whosoever Icaneth 
to it shall find it, hke the author of it, a liar ; and 
when he hiith trusted to it, that confidence and 
hope of his shall be as the spider's web; the 
besom of destruction shall sweep it and him 
down to the depth of hell. Death shall have 
dominion over him, and carry him from this 
present world to the region of darkness into 
eternal torment. He shall see death in the 
grinmess and terribleness of it ; he shall feet it in 
all the extremity that the wrath of God can inflict 
upon the children of disobedience. 

Thirdly, I have to command and require you, 
in the name of the Lord Jesus Christ, that you 
apply yourselves to a thing tending so much to 
the honour of him and to the commodity and 
comfort of your own souls. 

I have showed you that Jesus Christ hath 
revealed a way how you should escape the danger 
of death eternal, and the hurt of death natural. 
I beseech yoii now fall a-doing at once, as you 
have now been busied in hearing. To what 
purpose is it that you flock to hear sermons and 
throng to receive the word, except you lay it up 
in your hearts, and apply yom'selves to practise ? 
If thou hast not begun before, now begin -. if thou 
hast begun before, now resolve to proceed with 
more life and courage. Either begin or persist 
in the practice of the doctrine of the Gospel. 

If thou hast not yet repented, I require thee, 
in the name of the living God, to make this hour 
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the first beginning of thy repentance ; and apply 
thyself to lay the foundation of that work before 
thou lay thy head to sleep. Go and call to mind 
thy sins, and make thy cheeks wet, at least thy 
heart heavy, for the multitude of thy great of- 
fences : down oil thy knees in thy closet; make thy 
confession ofthem to God; sigh for them; mourn 
for them ; labour to weep for them ; afflict thy soul 
with great sorrow and remorse: then cry for pardon 
and remission. As the thief begs at the bar for 
mercy, so do thou for the forgiveness of thy sins 
through Christ Jesus; and put upon thyself a 
firm resolution and steadfast purpose to go on no 
more in the ways of wickedness, to practise gross 
sins no more, nor no more to allow any sin that 
thou knowest to be a sin, though it seem never 
so small. 

Do thus, my brethren, and then you may 
and will (it will follow almost of itself) rest on 
Christ for salvation. He that so secth his own 
sins as unfeignedly to lament for them and to 
judge himself before God, if he apprehend the 
truth of the doctrine of the Gospel, he cannot, 
for his life, but come on amain and throw him- 
self down before Christ, to embrace and receive 
and entertain him, and lie in his bosom. 

And that man cannot for his life, when he 
seeth the sweetness of the grace of God in Christ, 
but resolve to obey him, and determine to walk 
in the ways of hohness, and take pains, and use 
industry, for the overcoming of all sin. And by 
the virtue of Christ, he shall prosper in this. 
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I beseech you therefore, set yourselves a-work 
about this great business, to get repentance and 
faith and new obedience .- it is much more need- 
ful than sleep, than meat, than attire : there is 
nothing in the world so requisite for thy welfare 
as these things. 

Scrape thou riches together, in the same 
quantity that Solomon did, and ten thousand 
times more ~ yet death shall take them all from 
thee, within an hundred or half an hundred 
years. Get wisdom — yet thou shalt see death 
after a few years. Take pleasure with as much 
greediness as Solomon did once, when he forgat 
himself for a space — yet soon thou shalt see death. 
These things that the foolish world hunts after 
with so much earnestness of desire, will not 
secure thee from the sight of the King of fears. 
But if thou once get faith and repentance and 
new obedience, then thou hast obtained that that 
all the riches and honour and pleasures and 
learning, or whatsoever seemeth desirable in the 
world, will not help their possessors to. 

What will you do, brethren ; grovel still on 
the earth, and still be mad after things that 
perish with the using ? or will you now begin to 
think— I must die ; I must shake hands with that 
dismal enemy, pale-faced death, that is able to 
strike terror into the strongest heart and amaae- 
raent into the stoutest soul that is not well con- 
firmed : and if this death find me destitute of 
tnie repentance and faith and new obedience, it 
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will seize upon me and drag me before the judg- 
ment-seat of God, where I shall be henced away 
with a malediction and a curse, and be forced to 
take my place with the devil and his angels in 
unquenchable flames ? Oh what shall I do then 
to secure myself from the great, from the strong 
arm of death ? I will repent ; I will begin now : 
Lord, draw me, help me that I may do it. I 
will believe now ; Lord, do thou work faith in 
me, thou that requirest it. I will obey : Lord, 
enable me to perform such needful duties as thou 
conimandest me. Shall this be your practice 
when you come home ? Will you thus study to 
practise repentance, and faith, and obedience ? 
and study to cry and call for it, and use aU your 
endeavour? or what will you do? Will you be 
as idle and careless, as negligent and slothful in 
making after these graces, as before? Will you 
be as greedy of the transitory vanities of this life 
as in former times ? Oh, abuse not the word of 
God : if thou go out of the church without a full 
purpose to apply thyself, from henceforward, 
either to begin or to proceed in the practice of 
the saying of Christ, then — cursed art thou in thy 
hearing ; cursed is this hour that thou hast spent 
and thy misbestowed labour, thou dissembling 
hypocrite. 

But if thou labour to practise this of Christ, 
namely, to keep his sayings, to repent, to believe, 
and to obey, then blessed art thou in thy hear- 
ing, and in thy doing, and in thy obedience ; 
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happy is the time and the place and all things 
that concxir to draw thee to so needful a 
work. 

I pray, brethren, set not your labour upon 
gold and silver and money and trash ; not npon 
the pleasure and dehghts and contentments of 
the world, nor on any other earthly thing : but 
mainly and principally, above all things, let your 
chief care be for faith and repentance and 
obedience. If you strive for these things 
earnestly and heartily and constantly, as sure as 
the Lord is in heaven he will bestow them upon 
you, and with them the benefit of benefits, free- 
dom from death. 

And now, lastly, I shall speak comfort to those 
few that ai'e in the world, that keep these sayings 
of Christ. Let them be of good comfort : if their 
capital enemy, the King of fears and the King of 
afflictions, be held from a possibility of doing them 
harm, nothing can harm them. Him that death 
cannot hurt, pain cannot hurt, poverty and dis- 
grace cannot hurt, nothing can hurt him. You 
know, if the king of an army be reconciled to a 
place he will keep his soldiers from spoiling and 
burning and destroying that place. If death be 
put out of power to do thee hurt, and God be 
reconciled in Christ because thou keepest the 
saying of Christ, nothing can hurt thee ; thou art 
the happiest man under the sun. 

Why should the poor, sad, afflicted, grieved, 
mourning, lamenting, saints of God, envy them 
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that are rich and jolly and merry worldlings 
any of their pleasures and profits, any of those 
things wherewith they, like idiots, make them- 
selves laughed at ? What ! hath not God given 
thee better things than these, that thou shouldest 
murmur and whine and weep for want of them ? 

Remember what St. James saith : Let the 
brother of low decree (that is abased and despised 
in the world) rejoice in that he is emdlted. This is 
the exaltation of the saints ; Christ, writing his 
Spirit in their hearts and inclining them through 
the operation of his Spirit and the powerful work 
of his word, to repent and believe, hath freed them 
from the danger of death and made them heirs 
of eternal happiness and of that bliss that no 
tongue can express nor no heart conceive. This 
is thy happiness. It is not to be rich, nor to be 
great; for these cannot deliver the owner from 
the hurt of death natural, nor from the danger of 
death eternal : but to have faith and repentance 
and obedience ; this is riches and exaltation -. for 
he that hath them shall not alone escape the 
dungeon of eternal darkness, but be advanced to 
the palace of everlasting felicity. The saint is 
the happy man ; the penitent believer and true 
practiser of Cln-istian obedience, he is the sole 
and only happy man under the sun : for whatso- 
ever stonu he suffereth in this present world, he 
shall certainly escape death and obtain glory. 

Bless Gfod and bless thyself in God ; magnify 
him, rejoice in him, take comfort in thy lot and 
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portion. Death, tliat devoiireth kings, that de- 
stroyeth emperors, tliat conquers captains and 
men of valour, shall not be able to approach thee 
for thy hurt ; for thou keepest the saying of the 
Lord Jesus Christ. Rejoice, I sayj iu this ; mag- 
nify him that is the author of it; and account 
thyself happy that thou hast received from him 
so excellent a gift, as to be in some measure 
enabled to keep his saying. 

Yea, if it were so, may some Christian hearl 
object, then I should esteem myself the happiest 
■ man alive : but alas, where is this repentance you 
describe p where is this new obedience in me, 
that still, still find myself captive and thrall to 
this and that and the other lust and passion 
and corruption ? Where is, I say, that repent- 
ance, when I find so much sin ? where is that 
faith, when I find so much wavering and quaking, 
so much aptness to distrust and almost to des- 
pau*? 

Where is it ? It may be in thy heart, for all 
thy complaining: tell me, when thou findest 
those corruptions whereof thou speakest, and for 
which thou exclaimest thus against thyself, dost 
thou allow them or not ? dost thou confess them 
and lament them, or not ? Art thou sorry for 
them? Is it such a sorrow as draws thee to 
God and drives thee out of thyself? such as 
makes thee to fall before him and judge thyself 
worthy to be damned, and to submit to his jus- 
tice ? Is it such a sorrow as makes thee confess, 
and then purpose amendment ? such as makes 
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thee cry to him for power and strength? such as 
makes thee rest on him for ability ? Dost thou 
determine still, still to amend that which still 
troubleth thee P Dost thou continue to fight with 
the lasts of thy flesh by the spiritual weapons 
that God hath ordained for thee ? Then I say 
to thee thy repentance, thy faith, thy new obe- 
dience, may be true, though they be weak. When 
a man hath a shaking, palsied hand, yet it is a 
hand. A sick, weak man that lies crying and 
groaning, and can scarce turn himself between 
the sheets, is yet a man, a living man. A poor 
child that is new-born and hath nothing almost 
that discovereth reason, but the shape of a man, 
that poor child is a reasonable creature. Faith 
beginneth with weak apprehensions and faint 
leanings on Christ. Deep godly sorrow and 
other parts of repentance may bring small fruits 
at first, and amendment of life may proceed but 
gradually ; but if it be true and sincere, and con- 
stant, — if thou go on and continue, daily renew- 
ing thy repentance and obedience and faith, and 
striving by God's help to get the increase of these 
graces and to be upright and sincere in them, 
then thou art blessed notwithstanding thy weak- 
ness : take comfort in a little, and be thankful 
for it : God will give more ; and the only way to 
get more is to take comfort in a good measure 
in that thou hast ; and the way to take comfort 
is to labour to increase these graces. Let not 
the weak, trembhng, feeble Christian be troubled 
in mind as if he had no grace, because he hath 
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but a little; as if he did not at all keep Christ's 
sayings, because he keepeth them but a httle. 
He 18 a scholar in the school, that is but just 
entered : he is a student in the college, that 
beginneth but in a low book with the first rudi- 
ments of logic ; and he is a member of a family, 
that began to be an apprentice but yesterday, 
and comes not yet to a deep knowledge of his 
art and mystery, but is glad to do sorry 
work. 

Believe it, brethren, there may be great con- 
ceits of repentance and believing and obeying, 
that may make a man good in his own eyes, and 
yet be altogether false. There may be a small 
measure of repentance ; but if one be humbled in 
the smallness of that measure, and labour and 
desire and pray and beg for the increase of that 
measure, and take pains to edify himself in it by 
the means of Gtod, then it is true and upright, 
and shall save him. 

It is not with the covenant of grace as it was 
with that of works. The covenant of works, the 
law, required perfection of obedience to all the 
things prescribed ; a man must not only love 
God, but love God perfectly. But the Gospel 
satisfieth itself with accepting earnest endeavour 
to the thing required. If there be repentance, 
though it be not in full perfection ; if thou be- 
lieve, though not with the fullest measure of 
believing ; if thou obey, though not in the highest 
degree of obedience ; this Gospel, this sweet, this 
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favourable, gracious doctrine, giveth thee conso- 
lation enougli. Go home therefore, comforted 
in the beginning, and resolve to proceed, and 
know that thou shalt enjoy that which Christ 
hath promised — freedom from condemnation ; 
Thoa shalt never see death. 
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THE PLATFORM OF OHARTTY; 
THE LIBERAL MAN'S GUIDE. 



E HAVE THEBEFORE OPrORTUNITY, : 
TO ALL was, ESPECIALLY UNTO THE 
E HODSEHOLD OF FAITH." 



In the sixth verse of this chapter the Apostle 
begins to persuade the Galatians to beneficence, 
and in the ninth verse he giveth them great en- 
couragement in this course : Let us not be weary, 
saith he, in well doing .■ for in due season we shall 
reap, if we faint not. The words I have now read 
to you are an inference upon that which went 
before. Seeing that, if we hold out, we shall in 
due time reap the harvest of our labour, therefore 
as we have opportunity, let us da good unto all, Spo. 
Js we have opportunity. The old translation 
reads it, as we have time; but the word signifieth 
more : there is a chronos and a kairos ; a time, 
and an opportunity of time : there is a time, 
taken in the largest seiise ; and there is an oppor- 
tunity of time, that a man may malie to himself 
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for the performing of any duty that God requires 
of him. This must be understood with reference 
to what was spoken of before, — We shall reap, if 
we faint not. There is a time for all things -. a 
time to sow, and a time to reap. Now is the 
sowing time : let us, while it lasts, embrace the 
opportunity of doing good. 

Bo good. This precept is of large extent ; of 
as large an extent as the law. AU is good that 
is agreeable to God's will revealed. But in this 
place it is limited to some particular acts of bene- 
ficence towards men, towards the servaots of 
God, which are then said to be good deeds, when 
both the action and the affection are accordhig 
to the rule. 

First, there must be deeds. It is not enough 
to speak good or to mean good; we must do 
good. Solomon compares such charity as goes 
no fui'ther than outward expression to clouds and 
winds without rain. 

And secon<My, these actions must have a good 
rise : they must proceed from a good affection, 
or else they deserve not the name of good actions. 
Make the tree good, and the fruit shall be good ; 
the actions are not good if the affections be 
nought. And therefore the same God that re- 
quires beneficence, commands benevolence also ; 
a good will as weU as a good work : he would 
have men become tender-hearted, and put on 
bowels of compassion ; that they should sym- 
pathise with others, and be like affectioned to 
them ; to mourn with those that mourn, and to 
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be with those that are bound as being bound 
with them. This our Saviour called being mer- 
ciful ; Be ye therefore merciful, as your Father 
also is merciful: he saith not only — ^do works of 
mercy ; but, be merciful -. do such works from a 
merciful heart, from bowels of compassion that 
yearn towards those that are in necessity. That 
is the second thing. 

But then, thirdly, these actions and these 
affections whence they rise, must both hold con- 
formity with the law. There is no good but 
what is conformable to the rule of goodness, 
that is the written word of .God ; and therefore 
ail those will-worships and almsdeeds which are 
done to be seen of men^ are not good works, 
because they want that good rule that should 
uphold and make them so. Good deeds, then, 
are such actions as rise from a sanctified affection 
and receive ground and wan'ant from God's will, 
I'evealed in his holy word. 

There is yet a third terra. — Do good to all men. 

What, doth the Apostle mean that every man 
should leceive the fiuits of our beneficence? 
There are bome men notoiiously idle and wicked, 
and lather to be punished than relieved. The 
Apostle means not such, for he giveth a caution : 
If any man woih not, neither shall he eat. Re- 
lieve not him that hath ability to get and will live 
idly and unprofitably, but do good to all men, 
that IS, to all men bO fai as you see them in ex- 
treme want, and unable to help thembclves. If 
theii lawful necessities call upon joui charity, 
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then all men must be looked to ; but especially 
the household of faith. 

By household of faith is here meant the multi- 
tudeof true believers ; and notonly those that dwell 
near us and about us, but those that are dispersed 
throughout the whole earth,— all members of the 
church of God. All the saints of God, in what 
difference or distance soever one from another, 
yet they are of the same household together, of 
the same Church of God. So the Church is 
called the Home of God. Christ so speaketh of 
the church triumphant, — In my Father' s house are 
many mansiojis: and St, Paul exhorts Timothy 
how he should carry himself in the Home of 
God — that is, in the church militant. As for the 
saints that be above us, they need not our good 
works and actions, therefore the household here 
intended is the church militant, and that is called 
God's household, because there is such a com- 
munion among beHevers as among those that 
abide in the same house, that hve under the same 
government, that eat at the same table. 

So then jou have the meaning of all the parts 
of the text, which is no more than this : Take 
those opportunities which you can obtain to do 
such actions of mercy as tend to the relief of 
those that want them. Whatsoever thy hand 
findeth to do, do it with thy might, or the occa- 
sion may slip by unprofitably. If there be ex- 
treme necessity, do good to all, but if you may 
make choice of persons to whom you shall do 
good, then choose the household of faith. 
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Thus you have the substance and the meaning 
of the words, and in them you may observe these 
three parts : — 

The MRST is a determination or Hmitation of 
time, to which the saints are tied in the perform- 
ance of the duties that are enjoined them, — Js 
you have opportunity, and while you have time. 

Secondly, there is a declaration of duty, — 
do good. 

Thirdly, there is a description of the persons 
to whom this good must be done — first, more 
generally, do good to all ; and then more par- 
ticularly, especially to the household of faith. 

First then, embrace the times and opportu- 
nities of doing good. You shall not always have 
life to do good ; and it may be, if you have life, 
you shall not always enjoy means and ability to 
do good. While you have life therefore, while 
you enjoy means, embrace these opportunities : 
do good. 

Do good while you have life ; let your good 
works go before you. Do things while you live, 
and defer not the performance of them tUl your 
death. Make to yomsehes fiends of the mam- 
w,on of unrighteousness, that when ye fail, they may 
receive you into everlasting habitations. Not only 
that which is unlawfully gotten is called unright- 
eous mammon, but that which is unlawfully kept 
is unrighteous to you ; and if you would dispose 
of it rightly, do so now, that when your time 
and your worldly possessions come to an end, you 
may be received into everlasting habitations. It 
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was the folly of the five virgins that they took 
not the opportunity of life (while the Bridegroom 
tarried) : they left all to the last, and hoped to 
effect that in a trice which would have given 
them eraployraent through all the days of their 
lives ; and therefore they came short of heaven ; 
the gates were shut against them, as you see, 
when the Bridegroom came. 

If any man imagine, because it is said, 
Blessed are the dead that die in the Lord, for 
they rest from their labours, and their works do 
follow them, that therefore it matters not so long 
as a man doth good at his death, though he may 
have neglected the ways of goodness all his life; 
let him know that in this text is not meant the 
actions of men, but the fruits of their actions. 
Their works follow them, not the works they have 
deferred imtil death, but the fruit of those works 
they did while they were living, and of which 
they received not the benefit before. It is more 
good and pleasant by far to have the actions go 
before and the fruits and comfortable effects to 
succeed and follow after. 

But if any man yet suppose that he may 
make that up in his will, which he hath neglected 
all his life long, and though he have lived miser- 
ably, covetously, and unprofitably, may hope by 
charitable bequests to make at the last fit com- 
pensation and satisfaction for neglect of former 
duties, this is a pitiful delusion ; for this is a sign 
of infidelity, — that a man will not trust God, 
for fear he should want in his life-time : what 
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is the reason else that he defers dsing good 
ill health, unless it be for fear of wanting him- 
self? such distrust hath he in the providence 
of God. Besides, the same God which bids thee 
do good when thou hast opportunity, and while 
thou enjoyest the advantage of life, he expects it 
now ; and it were no good deed, no gift at all, 
to resign that which thou canst keep no longer : 
this were no sacrifice acceptable to God, that 
costs thee nothing. It may be truly said of many 
that neglect the times of doing good while they 
live, and would supply the defect when they die 
by the large benevolence of their wills, their will 
is good but their deed is nought. 

But thou must not only take the time of thy 
life,— thou must use also the opportunity of thy 
means and of thy estate, while there is yet a 
price in thine hand. The time may come when 
you may desire to do good but cannot, wanting 
an estate and opportunities whereby to do it. It 
is the vanity of men that they still forbear and 
stay while their estates increase, pretendmg that 
they shall be better able to do good, and to 
extend themselves more largely by and by : but 
why wilt thou trust in a thing of nought ? Riches 
make themselves wings as an eagle, and fly away ; 
thou hast them now in thy possession and re- 
tainest them fast in hold, bat presently they are 
departed. Solomon, when he exhorteth men to 
cast their bread upon the waters, he gives them 
this reason, — Thou knowest not what evib God will 
briny upon the earth. Thott knowest not what 
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judgments and calamities Gfod intends to bring 
upon that nation where thou Hvest, upon the 
city, upon the family wherein thou dwellest, 
upon thy person or estate. 

Observe the case of Job : he discourseth of 
this very point. He was now a man stripped of 
ail he had, — but the other day the richest man in 
the East. In a moment all his goods, his cattle, 
his children, were taken away. Yet there was 
one thing that ministered comfort in the day of 
his affliction, and it was this : saith he,— .Ti'" -^ ^'^"^ 
caused the eyes of the widow to fail, or have eaten 
my morsel alone, and the fatherless hath not eaten 
thereof, &c. : if I have not done thus and thus, 
then let the Lord's fiercest judgment fall upon 
me : but herein consists my comfort — my con- 
science bears me witness, that when I had wealth 
and estate, and enjoyed the goods of this life, I 
did good ; I was a father to the poor, feet to the 
lame, and eyes to the blind. I did all the good 
that lay witliin the compass of my power when 
I had the means to do it. 

Little dost thou know, whosoever thou art, 
how soon God may turn his hand upon thee, 
when thou mayest be as Job was on the dung- 
hill, deprived of all comforts. What should be 
thy consolation then? that when thou hadst wealth 
thou didst good with it. It will but add to thy 
affliction, if having had great possessions, thou 
didst neither glorify God thereby nor do good 
to men. 

Now this point serveth to the reproof of many 
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to whom God hatli given the price into their 
hands, but they want hearts to embrace the 
opportunities of doing good. Remember what 
Solomon saith ; Say not unto thy ndffhbour, Oo, 
and come again, and to-morrow Ivnll give ; when 
thou hast it hy thee. The Lord will not only 
have a man not deny to do good, but he would 
have him not delay to do it ; and how often does 
it arrive that men delay their purposes until they 
lose them altogether ? 

Nothing is more ordinary, than in cases of 
distress and sickness for men both to purpose 
truly and to promise heartily, that if God wil! 
deliver them from such and such fears and 
dangers they will perform these and these acts 
of mercy. But how many of these promises and 
purposes come to nothing ! They flattered the 
Lord with their lips ; they vowed, but they have 
not paid. Is it not so with many of us ? Have 
we not promised many things, — one to become 
more liberal and bountiful ; another, to make resti- 
tution of unjust gain ; another to be more gentle 
and courteous towards his weaker brethren ; and 
the Lord hath waited, week after week, month after 
month, year after year, and yet you are the same 
men, as far as ever from accomplishing your pro- 
mise to God, or rendering him his due. 

Again, let this stir up every one of us not 
only to take opportunities of doing good, but also 
to seek them. In Judges, xix. we see a good old 
man, as he observes a stranger passing in the 
streets, taking occasion to question his wants, not 
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waiting till the man complain. We see also 
David inquiring if there were any of the house of 
Saul to whom he might show kindness, for Jona- 
than's sake. So should we do. Is there any of 
the household of faith unto whom I may show 
kindness, for the Lord's sake ? He hath been 
better to us than Jonathan was to Da\'id, and yet 
we are much more backward in thankfulness 
than David was to Jonathan. We ought always 
to inquire after men's needs, that we lose no 
opportunity of doing good. 

So much for the opportunity. I come now to 
the SECOND point of the doctrine: — Let us do good. 

I told you what this goodness is that the 
Apostle here intendeth : it is a relieving of those 
that are in necessity, — and it is the especial duty of 
God's servants to employ themselves in this wise. 

Men are apt to think they do well whenever 
they spare any little trifle out of their abundance 
for the rehef of their fellows, and not very ill in 
omitting such deeds of mercy. ■ They conceive 
charity to be a thing of choice, and not a duty of 
necessity. They agree that it is a duty to lay up 
wealth, but they forget that is a still greater duty 
to lay it out as stewards for God. And here is 
the reason why there are such lavish expenses 
bestowed upon every vanity, that the portion 
which by virtue of God's commandment be- 
longeth to the poor is swallowed up. It is spent 
by some in excessive apparel — by others in super- 
fluity of diet— by others in hawks and hounds 
and dogs ; and thus is the portion of the poor 
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consumed, and themselves, for want of the same, 
exposed to all the misery that the world can in- 
flict. What is the reason of it, but that there is 
naturally, in the heart of every man, rebellion 
against God, so that they will employ their estates 
in any way rather than to that purpose for which 
they are given by God ? Oh what account shall 
such be able to make at the day of judgment, 
when the books shall be opened, and they shall 
find that the money they have wasted is all set 
down by God, though they have never troubled 
themselves to keep account thereof? What shall 
they answer when the diaries and passages of 
their life shall be examined ? Item, so much for 
a feast. Item, on such a day, for such another 
feast ; and many a hundred iteim for as many 
hundred feasts, while thousands of the servants 
of God have endured extreme want, because thou 
couldest find nothing for one of them in a comer 
of thy purse ! What, nothing for the servants of 
God p Are they so orapty while your houses 
appear so full ? live they so poorly while you are 
richly clad ? can you spare nothing for Christ 
and the suffering members of his household all 
this time ? Oh my beloved, remember what St. 
James saith ; Go to now, ye rich men, weep and 
howl, for your garments are moth-eaten whereon 
you have bestowed so much cost ; and your gold 
and silver is cankered; and the rust of them shall 
be a vntness against you and shall eat your flesh, 
as it were fire. 

But how shall a man, in his actions of mercy 
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and bounty and liberality, make it appear that 
be doth good ? for this is the main point to be 
endeavoured after. Take, briefly, some helps in 
this. 

And first, he must do what he doth jtistly ; 
he must not, out of mercy to one, injure another ; 
he. must not do evil that good may follow; he 
must level his charity by his own abOity. 

You see how Zaccheua gives : If I have 
•wronged any man, I restore it fourfold; and half 
ofinyffoods I give to the poor: that is, I will first 
make full restoration of what I have unjustly 
gotten, and then, of the remainder I will give 
half to the poor. 

Secondly, he must give wisely ; for this is the 
mark of a man fearing God, — A goodman shotceth 
favour, and lendeth, he toiU guide his affairs toith 
discretion. So must thou order thine affairs, or 
perchance, thou raayest give that which is not 
thine own, so that another man may lose by thy. 
Uberality. Also, thou must consider wkely of 
those to whom thou wilt afford relief. There are 
some persons, as I told you before, who ought 
not to be relieved, except in extreme necessity- 
Extend thy benevolence to those of the household 
of faith. Give unto Christ, and to the naked and 
hungry members that belong unto him, and thou. 
shalt not want a sweet and comfortable return of 
thy charity. 

Again, as it must be done justly and wisely, 
so, if we desire to do good in relieving, we must 
do it simply, in the simplicity and plainness of 
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our hearts i Let him that distributeth, do it in sim- 
plicity, saitli the Apostle. What is this simplicity? 
When a man looks up to God, and respects God 
only in his actions of charity, and makes no other 
reckoning of any outward object, then he looks 
with a single eye : for the eye may be said to be 
single when it views but one object at a time. 
A double-minded man, he looks up to Gfod, and 
yet carries some respect to the outward honour 
which he expects of the world, and more, often- 
times, to the world than to God. But he that 
desires to bestow his benevolence with a purpose 
to receive recompense from above, let him do it 
for his sake that commands it, and reflect upon 
God in all things, 'f/iis is the testimony of our 
conscience, saith the Apostle, that in simplicity 
and godly sincerity we have had our conversation, 
in the world; not affecting the praise of men, but 
aiming to approve ourselves to God in that we 
do. This is that that Christ advised his disciples: 
Let not thy right hand know what thy left hand 
doeth. 

Lastly, as it must be done simply, so it must 
be done cheerfully. God loveth a cheerful giver : 
and this is a perfect sign of cheerfulness, when a 
man doth not only give without grudging upon 
all occasions, but will also be careful to seek 
opportunity, as I said before. So much for the 
second point — ^the duty itself. 

Now 1 proceed to the last thing— that is, the 
description of the persons to whom this must be 
done. First, generally, all men; and then, parti- 
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cularly, the household of faith. It is, as I have told 
you, to all that endure such wants and necessities, 
as that it may be a work of mercy, and no trans- 
gression of the rule, to reheve them. Though 
they live wickedly and unprofitably, yet if they 
be in extreme necessity, relieve them. Have we 
not all one Father? saith the Prophet ; hath not 
one God created us ? =q then we are children and 
brethren by creation, though not, it may be, by 
adoption and especial grace,— and as they are the 
creatures of God and bear the image of their 
Maker, there ought on this account to be some 
consideration extended towards them in their ex- 
treme necessity. 

But some man may reply in this fashion, — My 
will is to do good, but I have nothing to do with 
such and such a man ; he is a stranger to me, and 
one with whom I had never any acquaintance. 
What is this but the churlish reply of Nabal to 
the servants of David ? Who is David? and who 
is the son of Jesse ? Shall I take my bread and 
my flesh and my water that I have provided for 
my shearers, and yive it unto men whom I know 
not whence they be? Nabal was his name, and 
folly was with him. Abigail did truly interpret 
his nature to be answerable to his name, which 
signifieth a man of folly ; for if he had been other- 
wise he would not have sent the messengers 
empty to their master, knowing their absolute 
necessity, which ought to have been relieved 
though they were strangers. 

Another may object, — Such an one is not a 
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stranger, I confess ; but he is an enemy : when it 
lay in his power he procured me all the mischief 
he could, and should I relieve him now ? 

Mark the rule of the Apostle : If thine enemy 
hmgef,feed him ; if he be naked, clothe Mm ; if 
he thirst, give him drink. 

Biitsomeman will say, — There remains so much 
unthankfulness in the world, that one is soon dis- 
couraged by people's ingratitude from doing good. 

But what saith the Lord, — Cast thy bread upon 
the waters, for after many days thou shalt find it. 
Though it may seem to thee but as a stone sunk 
down into the deep, or as a morsel of bread in 
the water that floats from the sight of him that 
cast it in, yet cease not to cast it there ; for after 
many days thou shalt find it. 

But some man replies, — I do good to some 
already ; I give something to the education of a 
poor scholar ; somewhat 1 do for binding a poor 
orphan child to an apprenticeship ; I contribute 
to these and these good works : is there to be no 
(;i)d of doing good ? 

Mark again the advice of Solomon for that : 
Gwe a portion to seven, and to eight. If thou 
have done good to one, extend it to a second, to 
a third, to a fourth ; nay, cease not while there 
remains any object of mercy, and power in thine 
hands to do good. 

Some may argue, that by this course, if all 
bestow their benevolence so largely, none could 
become rich ; and Gfod appoints some rich men 
in this world as well as poor. 
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Solomon answereth this objection also, — If 
the clouds be full, they pour down rain. God hath 
bestowed riches on men, as he hath given rain to 
the clouds ; he gave them that superfluity of 
waters to pour down on the earth for the benefit 
of the same, and not that they shouhi detain it 
to no purpose at all. So God hath given riches 
to men, that when they arrive at a fulness of 
estate, they should then pour down and distil 
the fruits of that blessing on them that live in 
necessity, as the rain descends upon dry clods of 
earth. 

But some may answer again, — I have con- 
tinued a great while in the exercise of doing 
good; I am now old, and have continued thus 
long at my trade ; or thus long I have had an 
estate, and all this time I have busily employed 
myself in the performance of good offices for 
others. Is it not yet time to cease? No, saith 
Solomon, In the morning soid thy seed, and in the 
evening withhold not thine hand. Give in the 
morning of thy life, when thy condition begins to 
improve; and then in the evening of thy life, 
when thou hast left off gaining, cease not to per- 
sist in giving. 

Saith another man, — You must not lop the 
twig too soon that is but beginning to grow. I 
am now in the way to thrive, and when I am 
further advanced in that coiu^e I will not fail to 
extend my goodness to others. 

Fear not that you will lose by deeds of 
charity and mercy. He that giveth to the poor. 
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lendeth to the Lord ; and look, what he layeth out 
it shall be paid him again. God is able to pay 
thee back with interest, and if thou wouldest 
prosper, make him thy fiiend. If thou hast little, 
do thy diligence gladly to give of that little. 
Sow thy seed in the morning of thy hfe. 

But, saith another man, — I have done that 
already ; and now it ceaseth to be with me as 
before, by reason I follow not my trade, and 
have no more possihOity of getting. 

But let not thy hand cease in the evening, 
saith God. When thy shop windows ai'e shut 
up, thy compassion must still continue open. 
When thou hast bid adieu to gain, still, if there 
remain ability in thy hands to do good, thou 
must not cease from bestowing, though it be 
evening with thee. 

Thus, we see, there is no time excepted, nor 
any person to be refused, if necessity require ; 
but a man must do good to all men, at all times. 
So much for that. 

It remaineth only to point out those to whom 
we are to have especial regard in our charity, — 
especially to them that are of the household of 
faith. 

This tells us, first, that God hath in the 
household of faith some that stand in need of 
relief; and secondly, that all who are better off 
in the household should especially look unto them. 

There are many true believers who suffer 
want in this world. Christ spealts as it were for 
himself, when he speaks of thera : I was hungry. 
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and you did not feed me ; naked, and ye clothed 
me not. Those that Christ owns as his, and 
accounts as a part of himself, even those are 
huiigiy and naked. And so Hkewise God lath 
chosen the poor of this world, rich in faith. They 
be rich in faith, and so of God's household, yet 
poor, nevertheless, in the world. You may find 
many examples of this. One shall suffice. We 
see a poor man, and yet an heir of heaven, lying 
full of sores and in want at the gate of that Dives 
who was afterwards thrown into hell. An heir 
of heaven, and yet on earth a beggar. 

You see then, beloved, this point is true : 
now we will descend, and see how it appears to 
he so, and wherefore it comes to pass, by God's 
providence. 

Pirst, it becomes so that there may be a con- 
formity between the head and the members : for 
Christ, that was rich, yet for our sakes he became 
poor ; so poor that the foxes had holes and the 
birds of the air had nests, yet our Redeemer had 
no shelter, no not so much room as to lay his 
head. Now if the root be poor, the branches 
will be poor also ; if the head be afflicted, all the 
other members suffer with it. 

Again, if you observe the condition of God's 
saints on earth, you shall find small occasion to 
wonder at their simple estates, since they are 
but a company of travellers and pilgrims in this 
world. I beseech you, as strangers and pilgrims, 
&;c. Here they have no abiding place : they are 
travelling from one place to another, and the 
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jaroverb is true, that a rolling stone gathers 
nothing. They are pilgrims, and desire nothing 
further in this life than a staff and a scrip. 

There is another reason for their poverty, and 
that proceeds from the opposition they find in 
the world against their course. The world 
hateth them, and striveth against them. You 
shall find that our Saviour, intending to go to 
Jerusalem, made his way through Samaria, 
and despatched some before to provide him 
lodging. But the Samaritans, suspecting that 
he was going thither, refused to entertain him. 
They would not receive him, saith the text ; 
Why ? because he was going to Jerusalem. 
Beloved, thus deals the world with the members 
of Christ. The world, which persecuted him, 
persecuteth his disciples also : if they would rely 
on the world and make that their, end, then 
riches should flow in in abundance and all 
would go prosperously for a little time ; but if 
their minds be resolved for Jerusalem and their 
eyes turned that way, let them seek their own 
entertainment, for the world will give them none. 

Lastly, God diaposeth it so, by his wondrous 
providence, that his glory may be so much the 
more conspicuous and open. He provideth that 
they of the household of faith should endure the 
scourge of poverty on earth, that so the work of 
his grace may appear the more in them : for 
when doth grace make itself more manifest in 
the heart than in the midst of such extremities? 
The stars make the brightest reflexion in the 
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obscurest night, and grace appears most glorious 
in the deepest distress. Ye have heard of the 
patience of Job : but had not Job endured much 
sorrow and been exercised in many afflictions, 
the world had been ignorant of his virtues. You 
have heard of the faith of those which wandered 
in sheepskins and goatskins, but how eonld you 
have been acquainted with their faith if you had 
not heard of their clothing ? 

Is it so then that God's servants are thus ? 
Then let the world wonder their fill at it ; but 
let not US account it a strange matter, when we 
see those of the household of faith in poverty, 
that God bestows not riches in this world to one 
that is rich in grace. You see a multitude of 
believers stripped of all they had, and yet they 
were holy and good : and you see that Gfod had 
wise and merciful reasons for dealing so with 
them. 

Seeing then there be many poor who are of 
the household of faith, it is our duty to look 
eternally unto them, David saith, My goodness 
ewtendeth not to thee, but to the saints that are in 
the earth ; and the Apostle witnesseth of Philemon, 
that he had refreshed the dowels of the saints. 
This is the duty. 

And the reason of it is that God hath, for 
this intent, given riches unto some that have 
grace, that they might especially administer the 
comfort that wealth brings with it unto those 
that are poor, of the same household and pro- 
fession of grace. Zet the brother of low degree 
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r^oice in that he is exalted, hut the rich in that 
he is made low. What is the low bringing of the 
rich brother, but that he becomes servant to him 
of low degree ? his wealth and revenues, nay, all 
that he hath, he confesseth to be for the service 
of the poorest Christian. Also the near union 
and rektion between one member and another 
. should be a strong obligation upon those that 
are rich to extend their care to those of low 
degree, and not to please only themselves. Por 
they are brethren: they have ^ the same Father, 
being begotten by the same word of truth ; and 
they enjoy the same mother, the church : Jeru- 
salem that is aiove is free, and is the mother of 
us all. Therefore let us see and acknowledge this, 
that whatsoever difference there may be of nation, 
yet aU that believe are of the same household in 
this respect: they are brethren together of the 
same family. The Jews, notwithstanding they 
were distinguished by tribes, yet they are de- 
nominated together — the house of Israel : so all 
the people of God are called — ^his family upon 
earth. Beloved, let us look to this point ; what- 
ever differences there may be in respect of wealth, 
of natural birth, of descent, or outward ornament, 
we are all brethren and all of the same house. 

Is it not a shame, when one brother is full, 
to suffer another to die with famine and hunger 
in the same house ? or to let him sink under 
reproach and disgrace, not offering a hand to 
help him, and to prevent his extremity? It is 
therefore the duty of Christiana to look especially 
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to the wants of their brethren, and to let the 
respect they bear to the people of God be 
advanced above all the affection they bear to 
others. 

And the more to incite you to this duty, 
know that Christ calls for it, and doth con- 
tinually expect it. Neither doth he demand 
anything that is not his own ; as David con- 
fesseth, in his provision for the temple — of thine 
ovM have we given thee — so you may account of 
whatever Christ calls for r if you possess it, it 
came from him ; he entrusted it to you to be 
used according to his command. If you confer 
any gift on your children, you think you may 
reserve to yourselves the power to take it again 
at your pleasure ; and shall not God be allowed 
that privilege — he that confers so many liberal 
blessings on thee? Sure thou art much in his 
debt, and it argues too foul an ingratitude if he 
lend thee a milhon and thou refuse to pay him a 
mite. 

Again, if he call for it thou shalt not lose 
thereby, but he will give thee better riches. 
Ask of him, and he will give you the Holy Qhost, 
nay the kingdom of heaven, aud these are riches 
far above the value of any substance thou cn- 
Joyest. Ask of him, and he will forgive thy 
sins — ten thousand talents ; whereas he demands 
but one penny of thee. . If you do his will you 
may ask for these great mercies, and you will 
receive : but if you refuse to obey his commands 
then he will not hearken to your prayers i he 
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will answer only, Why call ye me Lord, Lord, and 
do not the things that I say ? I dare say he doth 
greater things for thee already than he desires at 
thy hands for others. 

And mark who it is that asks this from 
thee : even he whose favour thou must one day 
seek, for whose comitenance thou wouldest then 
give all the world. It is he, before whose judg- 
ment-seat thou must appear, poor and blind 
and naked, except he make thee rich in the 
merits of Christ, and clothe thee with his right- 
eousness. No man, desiring the favour of a 
prince or judge in sotoe business of importance, 
but would gladly embrace an occasion of doing 
him a pleasure before the trial of his cause, that 
so the judge may take notice of his good will, 
and deal with him kindly. Beloved, we have 
special need of the favour of Cln-ist, and we 
have opportunity sufficient to do him pleasure by 
relieving his poor members : for inasmuch as ye 
do good unto one of the least of his people, ye 
do it unto him ; and what ye deny unto them, he 
takes it as an injury to himself. Therefore look, 
how you extend mercy here, to enjoy it here- 
after ; and as you desire the favour of the judge, 
make way for his kindness by the performance of 
his wiU. He that useth not mercy here, shall 
find none hereafter ; and judgment shall be 
merciless, aaith the Apostle, to them that show 
not mercy. Wouldest thou reap liberally in the 
last day? then sow hberally whilst thou hast 
opportunity. Do according to your several abi- 
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lities ; seek occasion to do good ; take it cheer- 
fully, and naake use of it wUlingly. Look to it, 
for Christ looks for it. It will much commend 
thy love to religion, and greatly improve thine 
own good in the end. 
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SERMON VIII. 

THE PERFECTION OF PATIENCE ; 
THE COMPLETE CHRISTIAN. 



In the second verse of this chapter, the Apostle 
persuadeth the distressed servants of God to bear 
their afflictions cheerfully -. My brethren, saith 
he, comd it all joy when ye fall into divers tempt- 
ations. This ediortation he presseth, in the 
third vei^e, by showing the gi'acioas effects of 
temptations when God sanctifieth them ; know- 
ing this, that the trying of your faith worketh 
patience. Yea, but if this be all the fruit of our 
afflictions and temptations, that we shall be made 
patient — what great matter is that ? what great 
advantage cometh by patience? it is but a dull 
grace, it is merely passive. The Apostle answereth 
this objection in the text, and telleth them that it 
is, notwithstanding, such a grace as is necessary 
to the being and perfection of a Christian. Let 
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patience have her perfect work, that ye may be 
perfect and entire, wanting nothing. 

I shall speak something for the explication of 
the terms and phrases used here, and then come 
to elect such points as shall offer themselves to 
us from them. 

Firsts I will show you what is meant by 
patience. 

Secondly -. What is meant by letimg jyatience 
have herperfebt work. 

Thirdly : What is meant by this, that, doing 
of this, ye shall he perfect and entire, wanting 
nothing. 

Patience, in a word, it is a grace or fruit of 
God's Spirit, whereby the heart of a believer 
willingly submitteth itself to the will of God in 
all afflictions and changes in this life. 

I say it is a work, or fruit, of God's Spirit. 
He is called the God of patience; and long- 
suffering, which is the same thing with patience, 
is said to be a fruit of the Spirit. 

And the effect of this patience is to make a 
man submit himself willingly to God in afflictions. 
I say wilhngly, for there is a submission which 
is by force — when God subjects a man to himself, 
not by a gracious and sweet inclining of the will, 
but by a powerful subduing of the person. 

Now when I say there is such a willing sub- 
mission to God in afflictions, the meaning is 
thus — that there may be in a believer, in a child 
of God, an inclination of the will, a natural desire 
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to be freed from afflictions ; yet, nevertheless, 
there is in him that wOhiigness to suffer that is 
able to subdue every other longing. 

In every renewed soul there is a principle of 
nature and a principle of grace : there is a desire 
that ariseth from nature, and that tendeth to the 
conservation of a man's being, and to the conserva- 
tion of a man in all the comforts and contentments 
of his being. This is, and may be, in a child of 
God ; but then it is overswayed by grace, which 
makes a man now resign up this will of his to 
God's hand— to be content against his own na- 
tural desires to be disposed of according to God's 
will. This we may see in our Lord and Saviour ; 
Father, saith he, if it be possible, let this cup pass 
from me. Here is a desire to continue, not only 
in his natural being, but to continue in the com- 
fort of nature and life; and this is a lawful and 
good desire, for these affections are the works of 
God upon the soul of man. The will of man 
moveth naturally by these affections ; these de- 
sires, they are the fruits of nature, and so the 
works of God in nature, and therefore in them- 
selves not to be blamed. But now that which 
keepeth them within compass is an over-ruling 
work of grace, whereby the creature is made to 
acknowledge his distance from the Creator, and 
that subjection he oweth to God as the Sovereign 
Iiord of nature and of all creatm'es. And in this 
sense our Saviour, Christ, doth check his natural 
desires: If it be possible, let this cup pass from 
me ; nevertheless, not as I idll, hut as thou wilt, 



,1 Google 



lob DEFINITION OP PATIENCE. 

saith he. So here is a work of grace ordering 
and over-ruling nature. And this is the kind of 
willingness we mean, — such a willingness as, in 
the issue and close, resteth in Gfod's will. 

The object of this patience is — affliction and 
the changes of this hfe. Affliction is, properly, 
anything that is grievous to a man's sense, any- 
thing that crossetb a man's wiU. There are some 
things that are indeed afflictions, but not to tliis 
or that person, because he is not sensible of them, 
or because he is not carried away by any desires 
against them. But when a man is crossed in his 
will, that is an affliction to him, and that is an 
object for patience. When a man that hath tinted 
the sweetness of prosperity is suddenly cast down 
into the depths of poverty and distress, as was 
Job's case, this is especially an object for patience. 
Ye Iiave Jieard of the patience of Job. 

But how did Job's patience appear in the 
afflictions and changes of his life P In this : that 
notwithstanding he had felt the sweetness of a 
prosperous estate and the comfort of friends, yea 
and the comfort of Giod's favour shining upon his 
heart, and many other particular mercies, yet 
when Gfod turned his hand and took away the 
comforts of his hfe, the society of his friends, the 
comfortable expressions of his own love to his soul, 
and threatened the taking away even of life itself. 
Job could now, in this case, resolve to rest in the 
determination and appointment and will of God. 
Here now is patience. 

Thus briefly you have heard what the duty is 



,1 Google 



THE PERFECT WORK OF PATIENCE. 187" 

to which the Apostle exhorteth. It is patience : 
that is, a wUling resignation of ourselves to God's 
appointment in the changes of our hfe. 

But now that is not enough. The Apostle 
contents not himself to say, Have patience, but 
Let patience have her perfect work. He would 
have them grow in patience ; to grow from one 
degree to another ; to abound in patience (as the 
Apostle speaks of hope and joy) ; that they might 
not only have patience, but have it brought to 
perfection, which is called all long mffering ; that 
there might not be the least defect, that they 
might have a measure of patience proportionable 
to the measure of trials, — that as God suffered 
the measure of their trials to increase upon them, 
so they might have more and more patience to 
answer those trials, and to support the heart 
when the greatest weight should be laid upon 
the soul to press it down. And the word here 
translated patience, signifieth to bear up a man, 
to support him under a burthen, that he be not 
pressed down by it. So he would have them 
have such a measure of patience as might bear up 
the soul iu the greatest pressures, that though 
they were afflicted, they might not be broken in 
their afflictions. Thus you have the duty opened. 
Let patience have her perfect work. 

The reason is, that ye may be perfect and 
entire, wanting nothing. 'ITiat you may be entire. 
Some understand it thus, that you may be entire 
in respect of every grace, in respect of all gra- 
cious habits ; that you may have one grace as 
well as another ; that as you have knowledge and 
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faith, so you may have patience too, which is a 
necessary gi'ace for a Christian, as well as for any 
other. 

Others by entireness, and wanting nothing, 
think that the Apostle meant this ; that they 
might have that which could supply comfort to 
their souls in all their wants. A man is then 
said to want nothing when he is content and 
satisfied with that estate wherein he is, as if he 
had aU things. So David, when Ziklag was 
burnt, his wives carried away captive, his soldiers 
beginning to mutiny and to threaten him, yet 
he seemed in these troubles to want nothing, 
when he could comfort himself in the Lord his 
God. Godliness is great gain; but how? with 
contentment: that is, there is such a sufficiency, 
with contentment of heart, as if a man had aU 
the things he wants. So then, here is the pdint, 
that you may be entire in respect of all gracious 
habits necessary to the being of a Christian : 
that you may have that inward store and supply 
of comfort that may support your heari.3 in all 
outward wants. Thus you have the meaning of 
the words. 

The parts of the text are two : an exhortation 
to duty, and an argument to enforce tliat ex- 
hortation. The duty whereto we are exhorted 
is that we should be perfect in patience. Let 
patience have her perfect work. The argument 
whereby we are persuaded to this duty is that 
we may be perfect and entire, wanting nothing : 
that we may have all that is necessary to a 
Christian. 



,1 Google 



THE DUTY OP PATIENCE. 189 

We may obsen'e two conclusions hence, 
which we will follow at this time. The first is 
this : that patience is necessary to the perfection 
of a Christian ; or a Christian is not perfect 
without patience. The second is this : that 
every Christian should strive for the perfection of 
patience ; he must labour to attain the highest 
degree and perfection in patience. These two 
conclusions we will handle separately in the ex- 
plication and proof, and join them together in 
the application and use. 

For the first then, that a Christian is not per- 
fect without patience. Our Saviour, exhorting 
his disciples to patience because they should 
meet with many enemies and injuries in the 
world, concludeth thus, — Be ye therefore perfect, 
even, as your Father which is in heaven is perfect. 
"What perfection speaks he of here? Such a 
perfection, such a work of grace, as might enable 
them to carry themselves as became them in the 
midst of those many enemies and oppositions 
they should meet withal. 

There is a twofold perfection of a Christian : 
there is a perfection of parts, and a perfection of 
degrees. A child is a perfect man in respect of 
parts, but not in respect of degrees ; because it 
is not yet come to that measure of strength and 
stature which a man bath. 

Now there is a necessity that there should be 
a perfection of parts, for this is but the making 
up of all those graces which are necessary to a 
Christian, and without which he cannot obey 
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Grod, nor walk according to the rule. And 
patience is one of those parts — one of those habits 
of grace with which every renewed soul is en- 
dowed, and without which a man is not truly 
sanctified. St. Peter saith, Add to yom faith, 
virtue; and to virtue, knotoled^e; and to knowledge, 
temperance; and to temperance, patience ; and to 
patience, godliness; and to godliness, hrotherlif 
Undness ; and to brotherly kindness, charity. 
Thus, patience is one of those necessary graces 
which make a man to be neither barren nor un- 
fruitful in the inowledye of our Lord Jesus Christ. 

But it is more than this. It is a means for 
preserving and keeping alive other graces in the 
soul : this is its perfect work. Patience is as the 
wall of the soul, whereby those riches and treasures 
of grace that it possesses are defended from a 
battery of temptations, and from the fiery darts 
of the enemy. In your patience possess ye 
your souls. The soul, which is the seat and 
subject of grace, cannot itself be kept without 
patience. 

Por once let impatience into the soul, and 
you let in all sin with it. Impatience is a 
destroying of all grace, a pulling down of the 
wall. Nay, what is all sin but a species of 
impatience ? What is pride but the impatience 
of humility P What is uncleanness bnt the im- 
patience of chastity ? What is covetousness but 
the impatience of abstinence ? Every sin be- 
ginneth in impatience ; so you see that, for the 
very preserving of the soul — the subject of grace. 
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and of grace — the treasure of the soul, it is neces- 
sary we should have patience. 

Again, it will plainly appear that a Christian 
cannot be perfect without patience, because he 
cannot do his work without it. He cannot do 
the works of religion, the task that God lays on 
him, without patience. Look, in what measure 
patience is defective, in that same measm'e he 
halteth in his duty, and in the very acts of religion 
he goeth about. 

Take any one duty of religion that yoii can 
name, and see whether a man can do it without 
patience. Suppose it be prayer. How can a 
man go on in the duty of prayer without patience ? 
Sometimes God delayeth the grant of a man's 
petition : now will he sink and give over in dis- 
couragement if he have not patience to support 
the soul. 

The Canaanitish woman, when she came to 
Christ and spake unto him and he did not 
answer a word, she had so much patience as 
to speak the second time to him, and then he 
answered her, yet not favom-ably : but her pa- 
tience held her to the third trial, and at the last 
she received her desire. Had she not been 
patient to go on with her request and to repeat 
her prayer, she had lost her petition. The 
Apostle Paul saith. For this thing I besought the 
Lord thrice. He would have given over at the first 
seeking of the Lord, if he had not had patience 
to uphold him to the second and third petition 
— to the renewing of his suit twice, yea thrice. 
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Come from praying to hearing the word 
preached. How can a man hear the word profit- 
ably without patience ? Therefore, those who 
are like the good ground arc said to hear the 
word, and to bring fruit with patience: and it is 
the commendation of the church at Philadelphia, 
I%ou hast kept the word of my patience. There is 
need of patience if we would profit by the word. 

Por first, if a man will obey the word, he 
shall be sure to have many set against him in the 
world. He had need of patience then, or else he 
will leave the rule of the word because of the 
reproaches of the world. Again, there are many 
secret corruptions in his own heart that will be 
shown him in the preaching of the word, which 
a man cannot abide to hear of; but he will be 
vexing and fretting and discontented at it (as 
we see in Ahab and divers others), unless he 
have patience to keep him from raging against the 
preacher and the word preached to him. You 
have need of patience, that you may bear the 
reproofs and exhortations of the word. There- 
fore saith the Apostle James, — Receive with 
meekness the engrafted word, which is able to save 
your souls. There is no engrafting the word ia 
the heart, except those forms of impatience, those 
hindrances of the growth of the word, be taken 
away. 

But, further, the whole life of a Christian is 
a continual exercise of patience; and a man, 
though he begin in the spirit, yet he will without 
doubt end in the flesh,- if he have not patience to 
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persevere in well-doing. Therefore, saith the 
Apostle, ye have need of patience, that after ye have 
done the will of God, ye miyld receive the promise. 
You have need of patience, because, between the 
time of the making of the promise and the time 
of its accomplishment to the soul, there is often 
a great distance ; and you must wait after you 
have obeyed the word, and not expect the 
promise to follow immediately. You must run 
with patience the race set before you; looking 
to Jesus, the author and finisher of your faith. 
Our Lord himself had not perfected the work of 
our redemption if he had wanted patience ; 
neither can we finish our course of Christianity, 
wherein we mnst follow Christ, except we have 
patience added to other graces. You see then, 
a Christian cannot be perfect without patience. 
This is the first point. 

The second point is, that it is the duty of a 
Christian to strive to bring patience to the utter- 
most perfection ; to make this the effort of his 
life, that patience may have her perfect work — 
that there may be no defect in it. The Apostle 
prayeth for the Colossians, that they may he 
strenffthened with all iniyM unto aU patience and 
long-sufferiny. And our Saviour speaketh ex- 
pressly concerning patience, in that place where 
he telleth his disciples, Be ye perfect, even as your 
Father which is in heaven isp&ifect. This then is 
the duty of a Christian to aim at perfection, as in 
other graces, so especially in this grace of patience. 

Why soP 
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Pii'st, because a Christian is to follow the 
best pattern. The best patterns are propounded 
in the Scripture, and God doth not propound 
patterns and examples in vain ; but as he gives 
us rules and precepts to tell us what we should 
do, so he giveth us patterns and examples to 
direct us in the degree and manner of doing. 
Therefore we have God set as a pattern of 
patience,— 5e ye folhioers of God as dear chil- 
dren. Wherein P In ail those examples wherein 
you have a rule ; for the examples of God and 
Christ and the saints bind men no further than 
there is a rule in the word. There are many 
things in which we cannot follow God, but the 
patience of God is expressly set forth as a pattern 
for us. In that glorious proclamation of him in 
Exodus, among other of his attributes he is set 
out to be a God hng-svfferinff and patient : and 
saith St. Peter, God, that he might show his long- 
suffering and patience, bore with the world. God 
hath borne with this ungodly world many ages, 
many thousand yeai-s already ; and yet beareth 
still with the world. The most holy God, that 
perfectly hateth wickedness, yet showeth his 
patience in bearing with the ungodly ; the 
mighty God, that is able to destroy the earth and 
the heaven with the breath of his mouth, even as 
by a word he made them, this mighty God bear- 
eth with weak rebellious men ; he suffereth all 
their sin and hardness of heart and contemptuous 
boldness, that his patience and forbearance may 
appear. So then you have God for an example. 
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And Christ for an example too; and for this 
very end are yoH predestinated, that you may be 
conformed to the image of Ids Son. Wherein ? 
In all imitable and necessary graces ; and this 
his patience among the rest. See the patience of 
Christ — ^in his carriage towards his Father, how 
he bore the displeasure of God with submission ; 
—and in his carriage toward men, when he 
might have commanded fire from heaven upon 
his enemies, how he bore with them and rebuked 
his disciples, — Ye know not what manner of spirit 
ye are of. He was led as a lamh to the slaughter ; 
and as a sheep before her shearers is dumb, so he 
opened not his mouth. 

Again you have the example of the servants 
of God. Ta&e, my brethren, saith St. James, 
the prophets, who have spoken in the name of the 
Lord, for an example of mffering auction and of 
patience. The prophets suffered long, and en- 
dured the frowi]s of the world and the rage of 
princes i they endured a thousand miseries, and 
all to discharge their duty. Again, you have 
heard of the patience of Job, and what end the 
Lord made with him ; and this was written for 
our example, to teach us to be as patient as he 
was. 

Again, as it is necessary for a Christian to 
strive for the perfection of patience in the de- 
grees of it, because of the conformity that should 
be between him and those examples of God, of 
Christ, and of the saints ; between God the 
Father, and believers his children ; between 
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Christ the head, and believers his members ;— so 
also it is necessary in respect of the trials where- 
unto a Christian may be put ; you had need to 
strive that you may be perfect in patience, 
because you know not what trials ye shall be put 
to, what times ye are reserved to. Every man 
must expect troubles and afflictions, which are 
called tribulations ; and you know what trihvlmn 
was, — an iron ball that was full of spikes round 
about, so that wheresoever it was cast it did 
stick ; an instrument used in war. Tribulations 
are unavoidable: they will fall and stick; ye 
cannot escape them on any side, by any turning 
to the right hand or to the left. It is the will 
of God that through many tribulations we should 
enter into the kingdom of heaven, and whoso- 
ever will live godly in Christ Jesus must suffer 
persecution. 

Now, beloved, is this so, that this is a statute 
in heaven, decreed and ordained by God, and 
one that, like the laws of the Medes and Persians, 
will not be reversed, that every man must pass 
to heaven through much tribulation and affliction 
upon earth ? Then it concerns every one to be 
armed and prepared with such a measure of 
patience as may support him in such afflictions. 
Ye know not what afflictions ye may have, what 
particular trials God may put you to. How 
miserable is the case of that man who, when he 
is in the midst of the pikes, hath to seek for his 
armour : yet he is no worse than the man who 
when he is in the midst of trials, disturbed and 



,1 Google 



APPLICATION OE THE DOCTRINE. 197 

distracted with vexation of spirit, hath then to 
seek for patience. What foolish, disorderly 
speeches proceed from men in the time of afflic- 
tion ! We may see it in David: So foolish was I, 
and ignorant, saith he, I was even as a beasi be/ore 
tJtee. What foohsh, senseless, brutish speeches, 
unreasonable absurd passages, proceed from men 
in these times of trouble, if they have not got to 
themselves beforehand this grace, and are not 
fitted in time to a Christian carriage by 
patience. 

Thus ye see the necessity of patience for the 
perfection of a Christian, and of the perfection of 
patience for the ornament of a Christian, We 
come now to malie use of both these together. 

j^rst, it serveth for the just reproof of Christ- 
ians that are careful for other parts and acts of 
religion, and are not so seriously mindful of this 
duty of patience as they should be, but are so far 
from striving for patience that they seem rather 
to strive for impatience, that makes their crosses 
more heavy and their afflictions more bitter than 
they would be. Indeed we make God's cup 
(that of itself is grievous enough to nature and 
to sense) far more bitter that else it would be, 
by putting into it our own ingredients, that are 
inbred in our own earthly minds, in our own 
passions and pride and self-wiU. 

Far from perfecting patience in themselves, 
men take divers ways whereby they wholly destroy 
patience. I will enumerate some of them, that 
you may be warned against them. 
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The fiist is, by aggravating of their afflictions, 
exaggerating them by all the several cirenmstances 
they can possibly invent. All their eloquence is 
used in expressing the grievousness of that cross 
and affliction that ia upon them. They that in 
the times of mercy would scarcely even drop a 
word of thankfulness and acknowledgment of 
God's goodness to them, now they can pour out 
floods of sentences in expression of God's bitter 
and heavy dealing with them in such afflictions 
and crosses and distresses that befall them. As 
the Church speaks in Lamentations : Is it nothing 
io you, aU ye that pass hy ? Behold and see if 
there be any sorrow like my sorrow, wlieremth the 
Lord hath afflicted me ? The like is, ordinarily, 
in the mouths of those that are in trouble. Is 
there any affliction like mine? "Who is so wronged 
in name and credit as I am ? Who suffereth such 
pain of body or such heaviness of heart as I do ? 
Never any man hath endured so many injuries, 
by friends, and enemies, and all sorts of people, 
as I have. As if all the afflictions in the world, 
the waves and billows of trouble, were met 
together upon one person. This is the language 
whereby men aggravate their afflictions and 
increase impatience in themselves. 

Another way whereby they do this is, by giving 
free vent to their passions. Passions are like a 
wild horse; if they have not reins put upon theni, 
if they be not pulled in, they will fly out to ali 
excess. If once we give our passions vent, there 
is no stopping of them. David, we see, checks 
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himself— he hath a curb to bridle his passions. 
Why art thou cast down, oh my soul ? But other- 
wise, when men give the reins to their passion 
and do not stop their course, but think they have 
reason for it, they break out into all exorbitancy. 
Jonah, when the Ijord challenged him for his 
anger : Boest thou well to he angry ? — Aye, saith 
he, / do well to be angry. So David, though as 
we have seen, able to check himself sometimes, 
yet breaks out for the loss of his son : Oh Ab- 
salom, my son ! would God I had died for thee, 
oh Absalom, my son, my son ! What hurt was 
done to David ? What wrong had he that he 
should take on thus ? His son was taken from 
him, but it was that son Absalom, who if he had 
lived, would have kUled his father : and yet he 
takes on as if the father could not live because 
the son that sought his death was taken from 
him. Such unreasonable passions, such causeless 
distempers ofttimes are in the souls of men, that 
they mistake God's ways ; and that very way in 
which he intendeth and doeth them good, they 
complain of it as if it were their utter undoing. 

Again, another way whereby men increase 
their impatience and distemper is, when they will 
not give way to consolation, refusing to be com- 
forted : they will not only be exceeding vehement 
and intent upon their passions, but besides, stop 
all passages and inlets against comfort. This 
was Jacob's fault concerning the death of Joseph ; 
when he hears that Joseph is dead, not only his 
heart sinks within him but he rends his gar- 
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nient and covers himself with sackcloth, and 
takes on so, that when his sons and children rise 
up to comfort him he will not be comforted : 
why? — ^bccausc Joseph is not, and I will go to the 
grave to Joseph. Nothing would comfort Jacob, 
but he would go down to the grave to Joseph by 
all means ; what an extravagance was this I 
He only heard that Joseph was missing, he 
heard but a present sound of fear, and he was 
carried away with that. Joseph was yet alive, 
and if Jacob had gone down to the grave to seek 
him, he had not found him there. So it is with 
us ; the very apprehension and fear that we en- 
tertain are as bad, or worse to us, than the things 
themselves could be. The more we think on 
them the more we multiply our fears and evils, 
because we will not receive counsel nor comfort. 
Again, a fourth thing whereby men increase 
impatience in themselves and aggravate their 
sorrows is this : they are apt to look only upon 
their present afflictions and not upon the mercies 
they enjoy, as if they had but one eye to behold 
^1 objects with ; and so could only look upon 
one thing at a time. There should be a looking 
upon the affliction, and a looking upon the mercy 
too. This was Haman's case : when he was 
vexed that Mordecai did not do him reverence, 
all his wealth and his honours could do him httle 
good. He had much wealth, and the glory of 
his house was increased ; he had the favour of 
the king, and every worldly advantage be could 
desire ; yet all this avaUetJi me nothing, saith he. 
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SO long as T see Mordecai the Jew sitting at the 
king's gate. He looks only on this particular 
that vexed and grieved hira, and not upon the 
rest. So it is with us. If there be but one par- 
ticular affliction upon us, we fix our eyes upon 
that. Like a fly that flicth about the glass, and 
can stick nowhere till she come to some crack ; 
or as a gnat, that cometh about the body of a 
beast, that wOl be sure to rest on the galled part, 
or on some sore or other : so it is with these 
disquieted thoughts of men, that are of no other 
use but to further Satan's ends to weaken their 
faith and discourage their own hearts; men 
stick on the gall, on the sore, of any affliction; 
and there they will rest. It is true, they argue, 
God hath offered us such and such opportunities ; 
but what is this ? This and that particular afflic- 
tion is upon me, and I can think of nothing else. 
This it is that increaseth impatience, when a 
man will not look on the mercies he receiveth, 
but only on that that he wanteth. 

Again, a fifth course that men take to aggra- 
vate their sorrows and increase impatience in 
themselves is this : they look upon the instrument 
of their sorrows and afflictions, but never look up 
to God that ruleth and over-ruleth these things. 
Men look upon such a person, such an event, 
that bringeth them into trouble, and no more. 
Ye see how David was disquieted at this : if it 
had been an enemy that had reproached him, 
then he coidd have borne it ; but it was thou, a 
man, mine equal, tny guide and mine acquaintance : 
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we tooh sweet counsel together, and walked ■unto 
the house of God in company. This troubled him ; 
by this he multiplied his sorrows, looking on the 
instrument ; but when he looked to God he 
found quiet and resignation : then, saith he, Jicas 
dumb, I opened not my mouth, hecatise thou didst 
it. There is no quiet in the heart when a man 
looks upon man ; nor till he looks to God, that 
ordereth all things by his wisdom, and counsel. 

Lastly, men aggravate their sorrows and in- 
crease their impatience by another course they 
take : that is, when they look on their sorrows 
and afflictions only, and not upon the benefit of 
affliction : they look only upon that that flesh 
would avoid, and not upon that which, if they 
were spiritual and wise, they woiald desire. No 
chastening, saith the Apostle, for the present, 
seemeth to be joyous, hut grievous ; nevertheless, 
afterward it yieldeth the peaceable fruit of right- 
eousness unto tliem which are exercised thereby. 
Now men look upon that only which is grievous 
in affliction ; upon the smart of it, but not upon 
the profit, the quiet fruit of righteousness that 
coraeth thereby. As if a man, when he hath a 
corroding plaister put to a sore, should cry and 
complain of the smart it causeth him, and take 
no notice of the healing that cometh by it and 
the cure that foliowcth. Men complain thus of 
God, as if he grudged them the comfort of their 
lives ; as if he intended to rob them of all conve- 
niences, and to make them utterly miserable, to 
begin a hell with them on earth ; because they 
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never look how God, by this means, fittcth them 
for heaven, purging out comiption and strength- 
ening grace in them : We are chastened of the 
Lord, that we should not be condemned with the 
world. Men loolt too often upon the affliction, 
not upon their freedom from condemnation, to 
which God intends to lead them by that means. 

So much for that. I come now to a second 
use. Let the doctrine and admonition contained 
in the text stir ns up, every one, in the presence of 
God, to set ourselves upon this task of Christi- 
anity ; to labour for patience, that we may be 
perfect Christians. Let patience have her perfect 
work. 

But all the question is, how a man may get 
it. As there arc two sorts of afflictions in a 
man's life, so patience hath two offices. 

One affliction is, those present evils that a 
man undergoeth and snfFereth. Patience is to 
support him in the miseries and calamities of 
this present life. 

Another sort of trial is, when the good that a 
man expects is delayed and is not presently 
granted. Patience is necessary in this case also. 

I will show you how a man may set patience 
a-work in both these cases, and so conclude. 

Pirst, for the present calamities of a man's 
life, whether it be sickness of body, or sorrow 
and distress of mind ; whether it arise from the 
loss of friends, leaving a man destitute of all joys 
and helps, like a pelican in the wilderness; or 
from inwai'd dejection, spiritual desertion, when 
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he seemeth to be as in a cloud, under the frowns 
of God ;— the way to get patience under all such 
afflictions is this : to consider that there is no 
change in thy life, no condition whatsoever that 
thou art called unto, but it is ordered by God. 
Set thy soul a-work now, to give God his glory 
in that particular change of thy life. 

Give God the glory of his absolute sove- 
reignty. Acknowledge him an absolute, inde- 
pendent Lord, that doth what he will among his 
creatures. His will is the rule of all his actions 
upon the creatures here below, and uncontrolled, 
unquestionable. It is high an-ogancy and pre- 
sumption and pride of spirit, for the creature to 
contest with his Creator concerning his actions 
on earth. I must give God the glory of his 
sovereignty, and acknowledge that he hath power 
and right to rule all the families of the earth : 
and why not mine as well as another ? Why not 
my person as well as another's ? Why not to 
order all the change of m^ life as well as another 
man's ? That which Benhadad spake proudly 
to Ahab, Thy silver and thy goU, thy wives and 
thy children., and thy home and thy city, are mine: 
that may God say truly, and by right, to thee. 
All that thou hast and all that thou art is his ; 
therefore give him that glory that Job did, in the 
change of his life ; TIte Lord gave, and the Lord 
hath taken away; blessed be the name of the Lord. 
The Lord that gave hath a right to take what 
he will. There is nothing that will keep the 
creature in hia due nlace but the consideration of 
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God's absolute sovereignty. It waa this that 
meekened the spirit of Eli, when that heavy mes- 
sage was brought to him that there should come 
such mkery upon his house that whosoever heard 
it hoth his ears should tingle. Well, said he. It 
is the Lord; let Mm do what seemeth htm good. 
It is the Lord ; and it becometb not servants to 
stand and contend with their lord. So David, 
when the priests offered him their service to go 
along with him to the field from Absalom, saith 
he, If I shall find favour in the eyes of the Lord 
he will hring me again, and show me both it and 
his habitation : but if he thus sag, I have no 
delight in thee, behold, here I am; let him do to 
me as seemeth good unto him. David considered 
that he was under the hands of an absolute Lord, 
and this it was that humbled him and armed him 
beforehand with patience and submission. Let 
him do to me as seemeth good unto him. 

And as thou must give God the glory of bia 
sovereignty, so also 'of his wisdom. Know that 
God ordereth all his ways with wisdom and 
counsel : he knoweth what is good for his child- 
ren. Ye are content, when ye are sick, that the 
physician should diet you, because ye account 
Mm wise, and one that hath skill in that coiurse. 
If God diet thee for the purging out of some cor- 
ruption and for the curing of some spiritual 
disease in thy soul, submit to God in this case; 
be willing to resign thyself up to be ordered by 
him. A man that hath a gangrene or such 
other daiigerovis disease in his body, subniittcth 
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to the surgeon in his course : though it be the 
cutting and sawing off of a limb,thoiigh it be never 
so painful and the loss never so great, yet he is, 
for the saving of his life, willing to have that 
t-aken away. God is a wise God, that knoweth 
what estate is best for thee, not only when trials 
are better than comforts, but when one kind of 
trial is better than another. It may be it is 
better to exercise one with poverty, another with 
disgrace, another with spiritual trouble, another 
with restraint of liberty. God knoweth which 
particular trial is necessary to cure that disease, 
and which this, that is in thy soul. The Heavenly 
Physician will bring that upon thee as a spiritual 
prescription, and a heavenly course that he takes, 
in infinite wisdom, to cure thee. 

And in all this give him, moreover, the glory 
of his mercy. Believe that mercy is still the 
motive and intention of God, even in those 
changes of thy life that seem most grievous to 
thee. What hast thou lost but thou mightest 
have lost a great deal more ? What dost thou 
suffer but thou mightest suffer a great deal 
more? As Alcibiades, when he was told that 
one had stolen half his plate ; / haoe came, sajth 
hcj rather to be thankful that he took no more, 
than troubled that he took so much I am sme it 
is true of God in this case. What hath God 
taken from thee ? Some part of thy estate, some 
friend, some comfort of thy life, some one or 
other particular comfort. Could he not have 
done more P Hath he afflicted thee in thj body? 
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He might have afflicted thee in thy soul ; and 
a wounded spirit wlio can hear ! Hath he afflicted 
thee in some one member of thy body ? He 
might have cast both body and soul into hell. 
There is not a trial upon thee but God could 
have made it heavier : let that make thee submit, 
therefore, with a more meek heart and willing 
spirit to God, as a merciful God. 

The Church appears as an example of this, in 
the second chapter of Lamentations : It is of the 
Lord's mercy that we are not consumed. The 
Jews were in great affliction when the Babylo- 
nians came upon them, and they were driven 
from the house of God, and from their own 
houses : but yet, it was of God's mercy that they 
were not destroyed wholly. So the prophet 
Jeremiah telleth Baruch, in the Captivity : 8eek- 
est tJuM great things for thyself? Thy life will I 
give unto thee for a prey. Baruch was wondrously 
disquieted. He complained that the Lord had 
added grief to his sorrow. What grief was that ? 
— that he must go to Egypt, and after to Babylon. 
Well, saith the prophet, thy case is not so heavy 
as thou seemest to make it. Thou shalt have 
thy life for a prey in all places wheresoever thou 
goest. God might have taken away life and all, 
but thy life shalt thou have ; therefore be content 
with so much. So I say to thee. When great 
afflictions come upon thee, — they might have 
been greater ; therefore give God the glory of his 
mercy in all things. 

Remember, moreover, that the cause of all 
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thy sorrows is in thyself. It is sin that de- 
servedly draweth on all the afflictions of this life. 
Consider, thou hast fallen by thine own sin under 
God's displeasure ; therefore, whatsoever affliction 
befalleth thee, thy sin hath deserved that at the 
hands of God. The Lord now dealeth with thee 
as a just God, and though not in the extremity 
of rigour, yet doubtless there is a righteous pro- 
ceeding in it ; as the Church confesseth, Miglit- 
eomnem helongeth to thee, Lord. Though the 
Church was then in great affliction, yet she con- 
fessed there was righteousness in her visita- 
tion. 

It is profitable to consider this, and not only 
to say, with the thief on the cross, We receive the 
due reward of our deeds, but to confess that 
we suffer not so much as our sins deserve. Our 
sins deserve far greater punishment at the hands 
of God than he, in this life, inflicteth on us. 
We see that a change of punishment, a less for a 
greater, is ever esteemed a mercy. When a 
malefactor cleserveth to be put to death, he is not 
only content to be burnt in the hand, but esteem- 
eth it a mercy to be so dismissed. So it is with 
us : whatsoever affliction God layeth upon thee 
thou mayest conclude, I have deserved greater. 
Saith the Church, Wherefore doth a living man 
complam ; a man for the punishment of his sins ? 
Let us search and try our ways and turn again to 
the Lord. So let this be the main business of 
thy life in this case. Rather bethink thyself how 
to get the favour of God, than to be eased of 
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Huch a trouble. Let a man look to sin in all 
thiE. 

Lastly, consider the gracious and comfortable 
fruit of affliction that is borne with patience. 
Patience lesseneth the judgment which impatience 
would but increase. A struggling child is the 
more punished. A man in a fever, the more he 
struggleth and striveth, the more he increaseth 
his pain ; and the more patiently a man yieldeth 
himself in the hands of God, the more, by God's 
mercy, he findeth ease and mitigation of the 
affliction. God will take off the affliction when 
once he hath perfected patience by it ; for this is 
God's aim, in all the trials he layeth on men, to 
perfect patience in them -. therefore the issue 
will be good : there wili be, for the present, the 
more ease to the heart, and afterwards a gra- 
cious issue and deliverance from trouble when 
thou art exercised by patience. 

But beside those afflictions of our hfe, in 
which there seemeth to be something of positive 
evil, grievous to nature and sense, there is a suffer- 
ing which ariseth from mercies delayed, and from 
that hope deferred which maketh the heart sick. 
It is an affliction to a man to be kept and delayed 
in the expectation of that good he hath not, and 
which, if he seem to catch at it, is drawn from 
him further and further. Many men have sent 
up their prayers earnestly to God, yet the thing 
they ask is not granted to this day. Many a 
man hath waited long and sought the Lord, yet 
he hath not obtained that which his soul desired. 
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How sliall a man come to exercise patience in 
such a case as this ? 

Iq such cases, when God delayeth, know that 
God's delays are not denials. Though God defer 
the thing, he may and will certainly grant it at 
length, if it be for thy good. What dotli he 
expect of thee ? To wait with patience. This is 
an act of faith. Ife timt believeth shall not make 
haste. Whatsoever God has promised in the 
word, and thou hast a warrant to believe,^— wait 
for it. 

And God's delays are not only not denials, 
but they are a mean which he useth for improv- 
ing his favours. God increaseth and conmiend- 
eth the excellencies of his mercies by delay -. he 
recompenseth our expectation and waiting for his 
favom-s, by putting greater sweetness into them 
when they come. God increaseth the comfort 
according to the delay, as in Isaiah Ixi,, where, 
comforting the distressed church in the time of 
calamity, he promiseth, for your shame ye shall 
have double. Double what? Double comfort 
after their trials. Our light (fiction (saith the 
Apostle), which is but for a moment, worheth for ws 
a far mwe exceeding and eternal weight of glory. 
This is the issue -. a weight of glory, for Hght 
afflictions ; an eternal weight of glory, for mo- 
mentary, passing troubles. As the sufferings of 
Christ abound in us, so oar consolation also 
aboundeth by Christ. This is the coarse of God, 
if we will only yield ourselves with patience to 
his will. 
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Remember also that God's delays are never 
long. At the longest they are but for a short 
time. What if he delay a year ! what if twenty, 
thirty, forty years ! What if the whole life of a 
man ! This is no great delay. Compare this 
time of thy waiting for mercy (I mean for any 
special mercy, as relief from poverty, or pain of 
body, or distress of mind, — for, even at the worst, 
we are still surrounded in this world with 
mercies innumerable)— compare this time of thy 
waiting for mercy with the time to come, in 
which thou shalt enjoy the perfection of this and 
every other bounty. Compare the time of thy 
suffering with eternity. What proportion is there 
between them ? A moment to eternity ! If the 
life of a man should extend to an hundred, a 
thousand years, yet that is but a moment, yea 
even as a point thai Jiaili no parts, compared with 
eternity : a thousand years past, a thousand years 
to come, they are but as yesterday with God. 
I'ake the eternity past and the eteniity to come, 
and put the life of a man between these two, and 
it will be but as a point too small to be ac- 
counted of. 

Stretch out the duty of patience, then. Hast 
thou waited a week ? wait a month, a year, seven 
years, seventy years, nay, seventy ages, all (he 
ages of the world, if that were possible. AH these 
are b«t a moment to eternity. 

And where is the man that hath waited so 
long, but God, that his servants may not faint in 
their expectation, either supports them with other 
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comforts, or else giveth them that which they desh'e 
before their hearts faint P Know therefore, that 
it is no such great matter for a man to wait upon 
Godj for it is but for a short time ; and reflect, in 
the time of thy waiting upon this, that when thou 
art fittest for mercy it shall come ; and when 
it Cometh it shall come with an abundant weight 
and sweetness, such as shall countervail all thy 
expectation and longing. 

Patience must be exercised by faith, it must 
be strengthened by hope, and at length perfected 
by self-denial. We have need of patience ; we 
cannot be perfect or acceptable to God without 
it ; we cannot wait for his promises, nor receive 
them at the last without it ; it is the ofepring of 
faith and hope, which are but barren trees except 
they bear this fruit. Then, brethren, in all con- 
ditions and circumstances of your life, get pa- 
tience, exercise patience, perfect patience. Let 
patience have her perfect work, that ye may he. 
t and entire, wanting nothing. 
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The latter part of this chapter, from the 12th 
verse to the end, is spent in a grave and powerful 
dehortation of the faithful from security in sin, 
against which the Apostle useth sundry argu- 
ments. That which he presseth most is drawn 
from the several ends to which sin and righteous- 
ness do lead men. The end of sin is death; 
therefore that is not to be served: the end of 
righteousness is life everlasting ; therefore that is 
to be embraced. And because there is a great 
difference in the manner of these two conse- 
quences — death coming from sin as the merito- 
rious cause, but life from righteousness as a free 
gift, therefore the Apostle adds this epilogue and 
conclusion in the last verse, — T/ie wages of sin is 
death; but the gift of God is eternal life, through 
Jesus Christ our Lord. 
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In which words we have a description of a 
twofold service ; — - of sin in the former claiise ; 
and of God, or righteousness, in the latter ; and 
how both these are rewarded ; — the one with 
death ; it pays us justly : and the other with hfe, 
which is "bestowed by the free gift of God, through 
Christ. These are the two parts, the two general 
points that we are to consider. 

The wages of sin is death, saith the Apostle. 
By death is here signified both temporal and 
eternal death, but especially eternal death ; for 
in the next clause of the sentence it is opposed to 
eternal life : therefore it is eternal death that is 
intended. And by sin is meant — the corruption 
and depravation of our nature, which is the mo- 
ther of all sin ; and so it includeth every evil 
word or thought or deed that we commit, 
touching which it is said in another place. Sin, 
when, it is finished, bringeth forth death. This for 
the exposition of the terms. 

The point to be observed from this first part 
of the text is this, that death is due to sin, as 
wages to one that earns them. 

To him that sinneth, wages are due in strict 
justice. If a man have a hired servant he may 
bestow a free gift on him, if he will ; if he will 
not, he may please himself; but his stipend, or 
his wages, he must pay him, unless he will be 
unjust : for it is the price of Lis work, and so is 
fairly due to him. After such a manner is death 
due to sin : the very demerit of the work of sin 
requires it, as being earned. God is as just in 
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inflicting death upon sinners for their sins, as any 
man in paying his labourer or hired servant his 
wages. 

God appointed it so in the beginning, when 
he told Adam concerning the forbidden fruit, hi 
the day that thou eatest thereof thou shalt surely 
die: and the same is repeated by Ezekiel, The 
soul that sinneth, it shall die : plainly declaring 
that death is the recompense of sin, and that if 
sin have its due, then death must follow. So 
the Apostle Paul had shovped before in his epi- 
stle, that hy one man sin entered into the world, 
and death by sin ; and so death passed upon all 
men, for that all have sinned. All had sinned, 
therefore all were paid with death. These places 
are evidences that death, by God's ordinance and 
appointment, is the due recompense of sin ; as 
due to it as wages to a hired servant, or to one 
who hath diligently earned them. 

What death is it that is due to sin ? Both 
temporal and eternal death ; I say both deaths, 
concerning both which the truth is to be" cleared 
from some doubts. It was the Pelagians' error 
to think that man should have died a natural 
death though he had never sinned ; so they 
thought that the natural, temporal, bodily death, 
was not the wages of sin ; contrary to the Apostle, 
who makes that death that passed upon all men, 
and which must needs be natural death, to enter 
by sin ; death entered by sin — no sin, no death 
at all. 

But it may be objected, when God told Adaiji 
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that in the day when he should eat the forbidden 
fruit he should surely die, he meant not temporal 
death, as the event showed ; foe no such death 
was inflicted upon Adam in the day that he 
sinned, since he continued living naturally in the 
world many years. 

I answer, notwithstanding all this, Adam may 
be said to have died a natiu'al death as soon as 
he sinned, because by the gnilt of his sin he then 
presently became subject to it, and God straight- 
way denounced upon him the sentence of death : 
therefore it may be said, he straightway died -. as 
a condemned person is called a dead man, though 
he be respited for a time. Besides, the messen- 
gers and sergeants of Death presently took hold 
of him and arrested him for sin, as hunger and 
thirst and cold and diseases, daily wasting of 
the natural moisture, to the quenching of life. 
Indeed God spared him for a little time that he 
might give him the means of salvation, the pro- 
mise of Christ being after made, and he called to 
repentance, and by that means to attain a better 
life by Christ than he had lost by sin. 

If it is objected, again, Christ redeemed us 
from all sin and from all the punishment of sin, 
but he did not redeem us from temporal, bodily 
death ; for the faithful, we see, die still, even as 
others do : therefore temporal death is not the 
wages of sin, for then, when we are free from sin 
by Christ, we should be free also from that ; — 
our answer to this is, that Christ hath freed all. 
liis elect, not only from eternal but even from 
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temporal deathj though not from both in ttie 
same manner. 

PiRST, from temporal death; in hope of which 
dcUverance the Apostle saith. The last enemy 
that shall ie destroyed is death ; and this mortal 
shall put on immortality: and in the mean time, 
it is destroyed in hope, though it remain indeed 
and must be undergone, even of the faithful, in 
this life. 

Howbeit to them God hath changed the 
nature of it, and now they no longer undergo it 
as the wages of sin, but for other causes. 

Mrst, for the exercise of their graces, their 
faith and hope and patience, and the rest i all 
these are exercised, as in other afflictions, so also 
in the death of God's children. 

Secondly, for the total removal and riddance 
of the reliques of sin, from which they are hot 
freed in this life : but when they die, then all sin 
is taken away ; for as, at the first, sin brought 
death into the world, so to the faithful now, 
death carries it out again. 

Thirdly, for their entrance into heaven and 
to be at home with the Lord, from whom they 
are absent as long as they are at home in these 
bodies. Death is but the passage from this life 
to life eternal. 

Fhurthly, to prepare their bodies for renewing 
at the last day. As a decayed image or statue 
must first be broken that it may be new cast, so 
these bodies of ours must be broken by death 
that they may be cast into a new mould of im- 
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mortality at the general resurrection ; and this is 
the work of Christ. 

Thus even temporal death is left to the child- 
ren of God to be undergone before they come to 
heaven ; for as sin remains here, so death re- 
mains ; and though they be in Christ, yet they 
are still in that estate wherein it is appointed 
unto all men once to die. It is left to them, I say, 
and that justly, in respect to the remnants of sin ; 
yet they undergo it in no other way than for 
their own good and benefit. Nevertheless, to an 
unbeliever, temporal death is in its own nature 
the wages of sin. 

And as temporal, so, in the second place, 
eternal. For when God told man that in the 
day he sinned he should die the death, he meant 
not only temporal but eternal death ; and the 
latter more particularly (as 1 showed before, in 
that the Apostle opposeth it to eternal life, in the 
next clause of the sentence). Now Christ hath 
freed all believers actually from eternal death. 

But how eternal death should be the wages 
of sin may be doubted, because, between the 
work and the wages there must bo some pro- 
portion, that seems not to bo between sin and 
eternal death : for sin is a finite and temporal 
thing, committed in a short time, and that death 
is eternal, and to visit a temporal fault with an 
eternal punishment would seem to be against 
justice. 

But for an answer to this doubt, we must 
know that, however sin considered in the act and 
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as a transient action may be finite, yet in other 
reapecta it is infinite, and that in a threefold con- 
sideration. 

First, in respect of the object against whom 
it is committed : for, being an offence against 
infinite Majesty it deserves an infinite punish- 
ment ; for we know that offences are reckoned of 
for their greatness, according as the greatness of 
the pei'son offended. If he that clips the king's 
coin, or defaces the king's arms, or counterfeits 
the broad seal of England or the prince's privy 
seal, ought to die as a traitor, because this offence 
is against the person of the prince, much more 
ought he that violates the law of God to die 
both the first and the second death too, because 
this tends to the defacing of the image and the 
disgracing of the person of God himself, who is 
thereby contemned and dishonoin-ed. 

Secondly, sin is infinite in respect of the sub- 
ject wherein it is — the soul of man. Seeing the 
Soul is immortal and of an everlasting substance, 
and that the guilt of sin doth stain the soul as 
a crimson and scarlet die upon wool, and can no 
more be severed from the soul than the spots 
from the leopard, it remains, as the soul is eternal 
and everlasting, so sin must be infinite in durance, 
and deserve an infinite wages and punishment, 
which is eternal death. 

Thirdly, it is infinite also, in respect of the 
desire and endeavour of an impenitent sinner; 
for his desire is to walk on still in sin, and, except 
God cut off the line of life, never to give over 
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sinning ; but he would run on infinitely, com- 
mittitig all manner of sin with greediness. And 
it is reason that, as God accepts the will for the 
deed in godliness, so he should punish the will 
for the deed in wickedness. If we sin according 
to our eternity, in our will and purpose, God will 
punish us according to hb eternity : it is just 
that they that would never be without sin, if 
they might have their own will, should never bo 
without punishment. 

Thus we see eternal death is the wages of sin, 
and though sin be committed in a moment, 
though it be a ti-ansient action in itself, yet it is 
just with God to give it the wages of eternal 
death. 

Therefore death, both temporal and eternal, 
is the wages of sin. 

The point being thus declared, we come to 
make some use of it by application. 

First, it teacheth us, contrary to the doctrine 
of the Church of Rome, that original lust and 
concupiscence, in the regenerate, is a sin : for how 
else could God be just in inflicting temporal 
death upon infants that are regenerate ? Actual 
sins they have none ; and if they have no original 
sin neither, then the wages of sin were inflicted 
where it had never been deserved, which cannot 
be, because there is no unrighteousness with God. 
Therefore certain it is that, after regeneration, this 
original lust, though the guilt of it be taken 
away, yet, as sin, it remains ; that is, the sub- 
stance of it still remains, and will remain as long 
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as we live in this world. For it is in us as the 
ivy is in the wall, which having taken root, so 
twines and incorporates itself that, though it die, 
yet it can never be quite rooted out till the wall 
be taken down. So, till body and soul be taken 
asunder by death, there will be no total riddance 
of the oiTginal corruption and depravation of 
our nature ; it is still in us, as appears by the 
temporal death even of the best saints, of those 
who are most sanctified in this life : for if there 
were no remainders of corruption in them, they 
would not receive the wages of sin : there would 
be no death for them if there were no sin in 
them. 

Another use of this point is to' take away a 
fond popish distinction of mortal and venial sin. 
The Church of Rome teacheth some sins to be 
venial, that is, not in their own nature deserving 
of death ; whereas the Apostle here, speaking of 
all sin in general, saith, ihe wages of dn is death. 
And how can it be otherwise when all sin is the 
transgression of the law, and all transgression of 
the law deserves and is worthy of the curse, 
which is both the first and second death ? for 
Cursed is every one that continuetk not in all things 
that are written in the hook of the law to do them. 
There is no sin, therefore, but it is worthy of 
death ; and therefore there is no such venial 
sin as they dream of. 

We deny not that some sins are venial and 
some mortal, in another sense ; not in respect of 
the nature of the sin, but of the estate of the 
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person in whom the sins are. So we say, all the 
sins of the elect are venial, because though they 
be greater in themselves, being committecl against 
light and knowledge, yet, through God's mercy, 
tkey shall be pardoned : and all the sins of repro- 
bate persons are mortal, because they shall never 
be pardoned. It is the mercy of God, and not 
the nature of the sins, that makes them venial ; 
for, otherwise, every sin in itself considered, be it 
never so small, is mortal : for if it work according 
to its own nature, it works death both of body 
and soul. 

It is a foolish exception that they bring 
against it, that thus we make all sins equal ; and 
that we bring in, with the Stoics, a parity of sin, 
because we say all are mortal : for it is bs if one 
should argue, because the mouse and the elephant 
are both mortal creatures that therefore they are 
of equal bigness. Though all sins be mortal, 
they are not all equal ; some are greater and 
some are lesser, according as they are extended 
and aggravated by time, and place, and person, 
and sundry other circumstances. 

Suppose one should be drowned in the midst 
of the sea, and another in a shallow pond : in 
respect of death all were one — both are drowned ; 
but yet there is great difference in respect of the 
place, for depth and danger. So there is great 
difference in sin ; yet the least sin is in its own 
nature mortal, and as the Apostle here saith, the 
wages of it is death. 

Again, seeing the wages of sin is death, this 
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should teach us what use to make of death when- 
ever it is presented to our minds or before our 
eyes : we should then call to mind the grievous 
nature of sin, that brought death into the world : 
by the woful wages, we should be reminded of 
the unhappy service. Had there not been sin, 
there would have been no death : upon the death 
of the soul came in the death of the body : first 
the soul died in forsaking God, and then the 
body died, being forsaken of the soul : the soul 
forsook God willingly; therefore it was compelled, 
unwillingly, to forsake the body. This is the way 
that death came into tlie world by sin, therefore 
let the remembrance of death help us to put out 
sin. 

That householder in the parable, when he saw 
tares grow among his wheat, he said to his 
servants, Jn enemy hath done this. So, when- 
soever thou . seest death seize upon any, say to 
thvself, — Sin hath done this; this is the wages of 
sin ; for if man had never sinned we should have 
seen no such thing. 

Once more, this text ought to deter us from 
sin, since it earns such wages. Indeed the man- 
ner of sin is for the most part, if not always, to 
promise a better satisfaction ; but it, is deceitful, 
and this is the wages it pays. The wages of sin 
is death : wages are paid in the evening ; and 
though the morning of sin may be fair, yet the 
evening will be foul when the wages come. At 
the firet, sin may be pleasing ; but remember the 
end, — the end of it is death. Like to a fresh 
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river that runs into the salt sea, the stream is 
sweet, but it ends in brackishiiess and bitterness .- 
or like to the feast that Absalom made for 
Auinon, where there was great cheer and jollity 
and mirth for a while, but all closed in death 
and bloodshed and murder, Sin deals with men 
as Laban dealt with Jacob : it entertaineth them 
at the first with great compliments, but useth 
them hardly at the last. As the governor of the ■ 
feast said r — -Bv&ry man at the beginning doth set 
forth good wine, and then that which is worse ; 
so sin gives the best at first, but the worst it 
reserves for the last. 

This should keep us from every sin, thougb 
it seem never so pleasing and never so sweet to 
us, remembering that the worst is still to come. 
We read that when the people saw that Saul 
forbade thcra to eat, though they were exceeding 
hungry, yet not one of them durst touch the 
honey for fear of the curse ; so the pleasures of 
sin may drop as honey before our eyes, but we 
must not adventure to taste of them, because they 
are cursed fruit, and because of the wages that 
will follow. Never take sin by the head, by the 
beginnings, &s most men do ; but take it by the 
heel ; look to the extreme part of it ; consider 
the end, and thou shalt be careful to avoid it. 

Jezebel might have allured a man when, 
having painted her face, she looked out of the 
window ; but to look upon her after she was cast 
out, eaten of dogs, and nothing remaining but 
her extreme parts, her skull and the palms of her 



,1 Google 



BE HUMBLE AND THANKFUL. 325 

hands, and her feet, it could not be but with 
horror. So sin may allure a man, looking only 
on the painted face in the beginning ; but if he 
east bis eye upon the extreme parts, it would 
then aifright and deter him : for the wages, the 
end of it, is death. What a world of people run 
blindly and desperately on ! they turn to the race 
of sin as the horse to the battle, without fear ; as 
if the Psalmist's — Stand in awe and sin not wei'e 
rather — Sin and fear not. Whereas we have great 
cause, every one, to tremble at the least motion 
of sin in ourselves, to which so dreadful and 
woful wages is due. 

Lastly, from this point those who have re- 
pented and have already left the service of sin, 
may learn to be humbled in themselves, consider- 
ing what danger and misery they have escaped ; 
and to be more thankful to Christ, who, by taking 
the whole punishment upon himself, hath freed 
them from so wretched wages due to their sins. 
For we must know, beloved, that the best of us 
are ^ nature children of wrath, even as others : 
the stipend we have earned is eternal death ; and' 
surely it had been paid to us, and nothing could 
have kept it from us, but for the satisfaction of 
Christ, coming between God's justice and us. Let 
us view then, if we can, the misery that we have 
escaped (as many of us, I mean, as be in a state 
of grace) : we have escaped temporal death, that 
is, the hurt of death natural ; and we have es- 
caped eternal death too. 

What is eternal death? It is a separation 
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from the blessed presence and glory of God — 
destruction of body and soul for ever— unutter- 
able torments — company with the devil and his 
angels, and the rout of reprobates — dark- 
ness, blacker and thicker than that of Egypt — 
weeping wad wailing and gnashing of teeth in the 
infernal lake — the worm that never dies and the 
fire that is not quenched. This is the wages of 
all sin ; and the cause wherefore it is not duly 
rendered to all sin and to all sinners is only 
this, that the payment hath been already exacted 
of Christ, in the behalf of those who believe, so 
that in their own persons they are discharged. 

How infinitely then are we bound in thank- 
fulness to him for this great mercy, and how 
careful should we be to walk worthy of it — re- 
solving never to return to the service of sin, but 
studying to please and honour a Redeemer who 
hath delivered us from such misery as this ! 

The SECOND thing to be considered is the 
reward that God giveth of free grace to them 
that serve him. 2%e gift of God is eternal life 
through Jesus Christ our Lord. There is a two- 
fold life to men : the one is natural, and is common 
to all, good and bad, in this world ; the other is 
spiritual, and is proper to the faithful, being 
begun by the union of God and the soul, and 
maintained by the bond of the Spirit. 

And this spiritual life hath three degrees : — 
the first degree is in this life ; and it begins when 
we are first bi-ought to repentance, and to a saving 
knowledge of God and of his Son Jesus Christ : 
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as it is said, TJds is life eternal to know thee, the 
mdy true God, and Jems Christ whom thou hast sent. 

The second Aegvet is — from the time of death 
to the resurrection : for in that time the soul 
being freed from the body, it is withal free from 
all sin, original and actual. 

And the Mir;? degree is after the resurrection, 
when body and soul shall be reunited and we 
shall have immediate communion and fellowship 
with God, and so enjoy a more perfect and 
blessed life than ever we could here. 

And this spiritual hfe, with all the three de- 
grees of it, is the life here spoken of, especially 
the last degree, the perfection of it in heaven. 
This is the gift of God, through Jesus Christ ow 
Lord, to all that believe. 

It is called the gift of God, because we cannot 
but it is given and bestowed on us 
freely for Christ. The Apostle, when he hath 
said. The wages of sin is death, doth not add and 
say, the wages of righteousness is life eternal ; 
but he calls that the gift of God, to make us 
understand that God brings us to eternal hfe 
merely for his own mercy, and not for our merits ; 
or else surely he would have made the latter 
part of the sentence answerable to the former. 

But here perhaps some may ask — why eter- 
nal life should not be the wages of righteousness, 
as well as death the wages of sin ? 

I answer, because there is no reason or 
comparison between sin and righteousness ; and 
therefore there can be no like consequences. 



,1 Google 



228 THE GIFT OF GOD. 

For first, sin is our own — it merits punish- 
ment ; but righteousness is none of our own : ' it 
is given and imputed to us, and is due to God. 

Then again, sin is perfectly evil, and so it 
deserves death ; but our righteousness is not per- 
fectly good; it is imperfect in this life, and 
nothing that is imperfectly good can merit, as 
wages, eternal life. Yet eternal life is sometimes, 
yea, many times in Scripture, called a reward ; 
and God is said to reward his children. How is 
that ? Though the reward come originally from 
mercy, yet God hath tied himself by a promise to 
bestow this upon his people, and therefore the 
Lord may be accounted a debtor. How ? saith 
St. Austin. As a promiser ; for if he had not 
promised us this blessing, he would owe us no- 
thing at all — much less eternal life, which is so 
great a thing. 

Yet it may be doubted how eternal life is the 
free gift of God, seeing it is given for the merits 
of Christ, as it is here expressed, — Tliegift of God 
is eternal life, through Jesus Christ our Lord. 
Now, he that gives a thing upon merit, gives it 
not freely. 

I answer. It is free in respect to us ; what- 
soever Christ hath done, we did not merit it. 

If it be replied, Christ's merits are made 
ours, and we merit in and by him, and so it 
cannot be free ; I answer. This reason were of 
force if we ourselves could procure the merits of 
Christ for us : but that we cannot do, therefore 
that also is of free gift. God so loved the world 
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that he gave Ms only-hegotten Son, that whosoever 
believeth in Mm should not perish .- he gave him 
freely, a free gift ; so that, though eternal life be 
due to us by the merits of Christ, yet it is the 
free gift of God. I will stand no longer in prov- 
ing the truth of this doctrine, but come at once 
to tha appUcation and use of it. 

I'ii'st, it serves to confute our adversaries of 
the Church of Rome in the point of merit. They 
look for heaven and eternal life as wages : we see 
the Apostle teacheth us otherwise ; that eternal 
life is not given in that manner, but it is the free 
gift of God. And this was the constant doctrine 
of the primitive church— a good life when we 
are justified, and an eternal hfe when we are 
glorified; all that is good in us is the gift of 
Glod, and eternal life is not a retribution to our 
works but an additional benefaction from him. 
When God crowns our merits, he crowns nothing 
else but his own free gift: these and many other 
sentences we find among the ancient fathers, 
plainly connncing our adversaries that in this 
point they swerve, not only from Scripture, but 
from all sound antiquity. 

Secondly, to come to ourselves, this should 
humble us in respect of our own deservings. Do 
all the good thou canst, but take heed it do not 
puff thee up : think not to merit heaven ; alas, 
thou canst not do it. Is it any pleasure to the 
Almighty that thou art righteous? Thy well- 
doing extends not to him ; thou canst do him no 
good, therefore thou canst look for imthing at his 



,1 Google 



330 APPLICATION. 

hands. All thou dost in his service is not for his 
good but for thine own, and the utmost thoa 
canst do is no more than thou art bound to do : 
therefore, when thou hast done all that thou canst, 
thou must acknowledge thyself to be an unprofit- 
able servant. If thou hast many good vporks, 
yet thou hast more sin ; and the least sin of thine, 
in the rigour of justice, will deprive thee of the 
favour of God. Therefore thy appeal must be to 
the throne of grace, and thy only plea must be 
that of the publican, God he mercifid to me a 
sinner. When we have done aU we can, it must 
still be mercy, and not any merit of ours, that 
must bring us to heaven. 

Thirdly, here is comfort for the children of 
God, in that this inestimable treasure of eternal 
life is not committed to our keeping, but God 
hath it in his own charge. It is his gift ; it is 
not committed to the rotten box of our merits : 
if it were we could have no certainty of it, the 
devil would easily pick the lock ; yea, without 
picking it, he would shake in pieces the crazy 
joints of the best work we do ; he would steal it 
from us and take it away, and deprive us of this 
excellent benefit. But the Lord hath dealt better 
for us : he hath kept it in his own bands : he 
hath laid it up in the cabinet of his own mercy 
and love, that never fails, for toith everlasting kind- 
ness he tvill have mercy on us; he lovcth us with 
an everlasting love ; his compassions fail not ; and 
whom he loves, he loves them to the end. There- 
fore in temptations, when we are driven to doubt 
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of our attaining eternal life, let us cast our eye 
upon the keeper of it ; it is the Lord, and he is 
wary to discern and faithful to bestow it : there- 
fore let us comfort ourselves and say, every one 
of us, as Saint Paul, I know whom I have believed, 
and am persuaded that he is aUe to keep that 
which I have committed unto him against that 
day. 

Lastly, seeing eternal life is the free gift of 
God, we must be thankful to him for it. Pride 
is a great enemy to thankfulness ; and if we did 
think eternal life were the due reward of oar 
merits we should never be thankful for it. 
Therefore we ought to humble ourselves, and to 
consider that we deserve no good thing at God's 
hands, and to take this great benefit most thank- 
fully. And this is all that God requires of us ; 
for, saith he. Call wpon me in the day of troiibU, 
I will deliver thee, and tluiu shalt glorify me. 
Glorifying God and being thankful to him is 
all the tribute we are to pay to this our God and 
King ; and shall we deny him this ? It is a 
small benefit that is not worth thanks. We set 
eternal life at too low a rate if we forget to be 
thankful. There was never a precious jewel 
offered at so cheap a price, as — eternal life for our 
thankfulness. 

If we did but know what it were to want 
it, wc should give ten thousand worlds rather 
than be without it. Therefore, as Naaman's 
servants said to him concerning his washing in 
Jordan, If the Prophet had bid thee do some great 
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thing, woulded thou not have done it? So, if 
God had commanded us a great matter for eter- 
nal life, we should have been ready to do it ; 
how much more then, when he saith — take it 
and be thankful : be but thankful. 

Thus have I described to you this twofold 
service ; the service of sin and its wages, that is 
— death temporal and eternal : and the service of 
righteousness and its reward — eternal life, which 
is not wages, Irat is the gift of God, So that I 
may now say to you as Moses did to Israel, I 
have set hefore you life and death, cursing and 
bleadnff. Therefore choose not cursing, choose 
not sin, nor the wages thereof; but choose life, 
that both thou and thy seed may live. If we fol- 
low ain the wages will be death, but if we apply 
ourselves to righteousness in the service of God 
our reward shall be eternal life; not that we de- 
serve it, but that it is the pleasure of our heavenly 
Father to bestow it upon us — For the wages of 
sin is death, hut the gift of God is eternal life 
through Jesus Christ our Lord. 
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THE STEWARD'S SUMMONS. 



a THOU MAYEST 



In the chapter going before, our blessed Lord 
and Saviour had preached the doctrine of the 
free grace of God, in the remission of sin and 
receiving of repentant and returning sinners, in 
the parable of the prodigal son. The Pharisees 
were a people that hardened their hearts, and 
scoffed at everything that Chiist delivered: 
therefore he cometh now in this chapter to warn 
them that they must soon appear before God, 
the great master of the world, to give an account 
of their stewardship; that, by the consideration of 
God's proceeding in the day of judgment, they 
might the better know how to prize the remission 
of sins in the day of grace. This he doth by 
presenting to them a parable of a certain rich 
man that had a steward, who was accused unto 
him that he had wasted his goods, and whom he 
thereupon calleth to account. And to the end 
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that the Pharisees might not think that it was a 
matter to be jested witha!, and that such con- 
siderations as these were to be shghted, he 
telleth them how the unjust steward, having 
received this summons and warning from his 
master, forthwith, for his temporal good, easteth 
about him, that he may the better be prepared 
for the loss of his office ; thereby teaching them, 
and in them the whole world, that if this steward, 
for his own temporal benefit, was thus careful to 
prepare himself, much more should they be care- 
ful to prepare themselves for that great day of 
account, wherein God will come to judge the 
world, and will bring to light aU things that are 
hid in darkness. 

In these words ye have two things con- 
siderable : — A narration or parable ; and an 
application of it. 

The narration is twofold: — ^Of the persons ; 
and of the proceedings. 

Of the persons, in the first verse : — A rich 
man and his steward. 

Of the proceedings, in the second verse :— 
The rich man, on the information made against 
his steward that he had wasted his goods, caUeth 
him to an account. Give an account of fhy 
stewardsMp, for thou mayest be no longer steward. 
The steward thereupon falleth first to consult, 
and after to resolve, as we shall see presently. 

In this verse then that I have read you see 
here is, tirst, the siunmons or warning, — Give 
an account. 



,1 Google 



EVERY MAN IS GOd's STEWARD. 235 

Secondly, The reason of that summons, — 
For thou mayest be no lonffer steward. 

In the FIRST, the summons and calling of 
this steward to account, ye have clearly offered 
to ye these two propositions, considerations, or 
conclusions : — 

First, That every man in the world is God's 
steward. 

Secondly, That every one of God's stewards 
must be brought to a reckoning. 

First, I say, every man in the world is God's 
steward. 

If ye ask me who it is that is called a steward, 
the text tells ye : it is he that must give an 
account to his master. 

If ye ask me who is the master, it is God. 
If then God be the master, and if every one 
must give an account and reckoning to God, 
then every man is the steward intended in this 
text. That every man must give a reckoning to 
God it appeareth by St. Paul-. — We must all 
aj)pear before the judgment -seat of Christ, that 
every one may receive the things done in his body, 
whether it be good or bad. All men, — that 
which is here expressed by the Apostle in plain 
terms is more obscurely signified by Christ in his 
word steward — Give an account of thy steward- 
shif ; so that the conclusion remaineth clear, and 
is gathered directly from the text, that every man 
in the world is God's steward. There is no man 
or woman in the world, but in some respect or 
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other is the steward that must be called to an 
account. 

For consider these two things : — What every 
man receives from God, and what God expect 
from every man. Man receiveth from God that 
which a steward doth from his lord, and God 
expects from every man that which a lord expects 
from his steward. 

I say a man receiveth from God that which a 
steward doth from his master : that is, such 
goods and such abOities as may enable him to be 
of use in that place in which his master hath set 
him in the family. All the world is but God's 
great family, and all the fittings and endow- 
ments of men are the talents, the gifts, wherewith 
God hath entrusted them. Some have the gifts 
of the world — riches and places of authority ; 
others have the gifts of the body, as health and 
strength, and the like : others have the gifts of the 
mind, understanding and wisdom and pohcy : 
and to all these, some have spiritual graces. 
According as men are furnished with these gifts, 
and according to their several qualifications and 
endowments, they all receive them from God, as 
stewards. 

And God expects, in return, those things 
which a lord requu'es from his steward. 

He requires that they acknowledge him to be 
the chief, and that they hold all from him; that 
they have it not from themselves, nor for them- 
selves : this is what every master expects from 
him to whom he committeth his treasure ; and 
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this would God have all men do. God speaks 
that truly which Benhadad spake proudly and 
falsely to the king of Israel, — T/i?/ stiver and ihy 
gold is mine; thy wives also and thy children, 
even the goodliest, are mine. All are his ; the 
earth is the Lord's, and the fulness thereof. He 
is the possessor of all things, and he letteth out 
parcels of his possession to the sons of men. To 
some he committeth a larger portion than to 
others, yet they are but tenants at will; and 
tenants upon certain conditions and reservations, 
wherein this great Lord bindeth those that hold 
anything of him. 

And one condition or reservation unto which 
he ties all liis stewards is this — that they waste 
not his goods, that they scatter them not abroad 
vainly or unproiitably. Now a man that hath 
riches, if he relieve not the poor, — a man that 
hath authority, and helpcth not the oppressed,— a 
man that Iiath wisdom, and instructeth not the 
ignorant, — in a word, a man that hath any abili- 
ties and turneth them not to good account— this 
man scattereth his master's goods, and is like 
that unprofitable servant that hid his talent in a 
napkin, and therefore was bound hand and foot 
and cast into outer darkness. This was the 
accusation that was brought against this steward 
here : he had wasted his Lord's goods, that is, he 
had spent them vainly, he was no honour to his 
master, there came no profit to the household by 
him. 

Another thing that this great Lord expects of 
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all his stewards is, that they do not scatter his 
goods, nor vainly waste them, nor abuse them 
to evii ends. There is in the world a generation 
of men that fight against God with his own 
weapons, and use all their strength and wisdom 
and power to maintain a faction of rebellion 
against him, — that side with the wicked of the 
world against his laws and ordinances ; and this 
is the greatest ingratitude and presumption that 
can be. If a kmg should raise a servant to 
honour, and bestow offices and dignity upon him, 
and yet if he should raise an army against him, 
and set himself against all his laws, what great 
uuthankfalness would this be ! Therefore Christ, 
the King of the Church, shall say of all who thus 
rebel against him, — Those mine enemies which 
would not that I should reign over them, hring 
hither and slay them before me. This is the case 
of all those men that have wealth and abuse it, 
consuming it upon their lusts and their pride; 
that have wit, and spend it, like TertuUus, to cry 
down the ways of God and to harden themselves 
and others in the course of sin ; that have great- 
ness and authority, and misemploy it to the 
crushing of good persons and fair causes : these 
and the like are stewards that abuse their master's 
goods, and misemploy them to his dishonour: 
these Christ counteth his enemies, and he will 
not spare them. 

Again, God expects this of all his stewards, 
that they should do him homage, and especially 
that they should present themselves before him 
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at his coui't-days. God's Sabbaths are God's 
court-days, wherein he calleth and assembleth 
his servants together. He will have every one 
wait upon him, that they may know his wiU. As 
Cornehus bringeth his family together, and saith 
to Peter, — We are all here present to hear all 
things that are commanded thee of God, — so God, 
I say, will have his servants present at his court- 
days ; and not only so, not only to be present 
there to hear his will and to understand his mind, 
but to submit to his orders, to yield obedience to 
his laws, to be governed by his rules, God hath 
certain rules to which be will have every man 
subject : there be rules for magistrates, for 
ministers, for masters, for parents, for servants, 
for children, for all ; and he is a rebel, and car- 
rieth himself not as God's steward, that doth not 
keep the rules that God hath set up in his own 
house. 

Once more : God expects from all his stewards, 
that whensoever he sendeth his bailiffs for rent, 
they wiU return him the fruit of his own ground. 
Every soul is God's ground, from which God 
expects some fruit or other ; and he sends his 
servants, his bailiffs, continually, to gather these 
fruits from men. When he sendeth a poor man 
to a rich, there is a bailiff sent to him to gather 
some fruit of his wealth. When he sendeth an 
oppressed man to one that is in authority, there 
is a bailiff sent to him to gather the fruit of 
his power and greatness. When he sendoth an 
ignorant man to one that hath wisdom and 
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knowledge, there is a bailiff sent to him to 
gather the fruit of his knowledge. And so we 
may say of all things. Whatsoever endowments 
of body or mind or estate any man hath, if 
another need it, that other is God's bailiff, sent 
to him to call for his rent, to. call for the fruit of 
his ground ; and to such an one thou must return 
it, for thou art but a steward, and thou knowest 
how fearful the proceedings of the great king are : 
He will miserably destroy those mcked men who 
will not render the fruits in their season. So, 
when God shall send the poor to thee for relief, 
and thou helpest him not; shall send the ignorant 
to thee for instruction, and thou informest Mm 
not; shall send any one to thee that he may have 
use of thy gifts and abilities, and thou dost not 
employ them that way, — thou deniest the great 
Lord the fruit of his own ground, and art of the 
number of those husbandmen that must expect 
this at his hand, to be miserably destroyed in his 
wrath. 

Ye see the point opened, that all men are 
God's stewards, both in respect of what God 
hath bestowed on them and what God doth 
expect from them. I come now briefly to make 
some use of this. 

Are all men God's stewards ? Then cer- 
tainly there is some work required of every man 
in the world, by virtue of this title and office put 
upon him. It concerns therefore tyfuj one to 
look to his place. 

There are two things required of every 
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steward : — a dispensation ; and a right ordering 
of his dispensation. 

A steward, ye know, is appointed to dispense 
for others, not for himself; for the good of the 
family in which he is set, not for his own benefit. 
God hath made every creature to be for the use 
of others, and not for itself. Those heavenly 
bodies, the sun and moon and stars, their motion 
and influences, are for us, for the service of the 
world. The earth with the fruits of it, the beasts 
and all, are for the service of man. So every 
man in his several place hath some work to do 
for others, some abilities given him for the 
service of others. Hence it is that the magis- 
trate is said to be the minister of God for the 
people's good. Hence the ministers are said to 
be servants of the church ; — I am debtor, saith 
■Paul, both to the Greeks and to the Barbarians ; 
both to the wise and to the unwise. Hence it is 
that the master of a family is said to be worse 
than an infidel if he provide not for those of his 
own house. And every other Christian, though 
he stand not in any of these relations, yet he hath 
some particular gifts that are to be laid out for 
the use and advantage of others ; and every person 
in the world may be of some use or other in the 
place in which he is set. This is the cause that 
the name of brother is common to all Clu:istians, 
and ye know that Joseph acknowledged that he 
was called to those honours and to that authority 
and place that he had, for the good of his brethren 
and of his father's house. So should all God's 
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people acknowledge other Christians their breth- 
ren, and that whatsoever parts they have, they have 
them for the good of the family. Christians are 
rightly called members one of another; and as every 
member is of use to the whole body, so must 
every Christian be profitable — some by the riches 
of the body- — some by the riches of the mind — 
some by the abilities of their estates — every one 
according to the treasure he is entrusted with 
and the talent that is committed to him. 

This is one thing that men must make con- 
science to do, to be dispensers of their goodness, 
of whatever they possess ; to be communicative, 
to diffuse and extend themselves to others, as 
occasion shall be offered. And indeed where 
there is any goodness in a man, he will express it 
this way, by doing all the good he can to others. 

It is likewise required of a steward that he 
consider of the manner and right ordering of his 
dispensations. He must dispense both faithfully 
and wisely : WTio, saith the Lord, is that faithful 
and wise steward, whom his Lord shall make ruler 
over his household? &c. 

If we would be faithful in our places, God's 
glory must be our end, and his word our rule. 
Let a man consider what God commands him 
in such a place, in such a qualification, having 
such endowments, such parts, such abilities ; and 
let him dispense these — by that rule, according 
to that command — to the glory of God that gave 
him those talents. Thus was Moses a faithful 
steward, faithful in all the house of God as a 
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servant. His Master's glory was his end; and 
therefore, when he saw bis Master dishonoured by 
idolatry, he could not then contain himself, but 
Ms anger waxed hot, though he was the meekest 
man upon earth. And his Master's will was his 
rule theiefoie he tame down from the mountain 
with the tables in his hind, that it might appear 
what was his guide and direction in all his car- 
riage amongst the people and we shall find that 
in aU the doubts of the people, either in matter 
of commiud or puuisliment, he always sought 
direction fiom Gud He is no faithful servant 
that doth not do this 

And ag he mu'^t be a faithful steward in dis- 
pensmg so he must be wise in his dispensing too. 

What IS the wisdom of God's stewards? 
Not the wisdom dra^in from the writings of 
Macehia\elh noi the wisdom of the world, nor of 
the flesh foi that is enmity against God — not 
drawn fioui the lules that pohticians walk by; 
but that ■wisdom that is drawn out of the Scrip- 
tures the woid ot God which is able to make us 
wise unto salvation. This is the wisdom that 
God's servants must express and manifest, in dis- 
pensing their gifts ; they must be made wise by 
the word ; they must seek wisdom from the word, 
the rule of wisdom, and from the example of 
those who were guided by the Spirit of wisdom. 
They must compare the precepts of the word 
and the practice of the saints together ; see what 
God commandeth in such a place, in such a con- 
dition ; see what God's servants that have gone 
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before have done in such an office. Mark how 
Abraham and Job and others of God's saints 
have employed their wealth and authority for the 
relieving of the poor, for the furtherance of God's 
glory, for the help of those that were oppressed. 
Mark how Neheiniah bestirred himself for the 
sanctifying of the Sabbath, for the furtherance of 
God's worship. Mark again how St. Paul, as a 
minister, watched against the wolves, and how be 
would spend himself to the uttermost for the 
church of God, Mark how Abraham, as a master 
of a family, governed his household, teaching and 
commanding his children to walk in the way of 
the Lord. Mark how other of God's servants 
have employed their gifts, as Samson his strength, 
for the church, and as Solomon his wisdom; and 
whatsoever gift any of them had, they acknow- 
ledged that the talents that were committed to 
them were for God and for the sei'vice of his 
church, for the furtherance of his glory in the 
particular places in which he set them. I say, 
if men would be wise stewards they must do 
thus. But I cannot stand upon this, lest I be 
prevented in that which I most intend, which 
followeth. 

Ye have heard who is the steward. It is 
every one that hath received any ability from 
God to do him service ; God expects that he 
should employ that ability in his service. 

We come now, secondly, to consider the reck- 
oning which every man must make, the account 
that every man must render of his stewardship. 
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In tlie opening of this I will show ye two 
things. I will show ye, first, what time of reckon- 
ing God hath with his stewards ; and after, why 
Grod proceedeth judicially in this manner, called 
a reckoning or account. 

For the first ; there are two times of reckon- 
ing that God will have with his stewards : the 
first time is in this life ; the second after death. 

Also he hath two ways, while in this life, of 
caOing them to account ; by his word and by 
his rod. 

By his word he hasteneth every man to an 
account, by the Gospel and by the doctrine of 
repentance. This course Gfod himself took with 
Adam, when he called him to account for his 
carriage in the garden. Adam, saith he, where 
art ihou ? Who told thee that thou wast naked ? 
Hast thou eaten of the tree whereof I commanded 
thee that thou shouldest not eat? AfterwM-ds, 
when God sent his prophets into the world, they 
took the same course ; as Ehjah, when he came 
to Ahab : — Hast thou /killed, and also taken pos- 
session ? So John Baptist, when he cometh to 
the Pharisees and those other hard-hearted sin- 
ners, he calleth them to a reckoning: — gene- 
ration of vipers, who hath warned you to flee from 
the wrath to come ? So Peter calleth those three 
thousand souls to a reckoning for crucifying of 
Christ, whom, saith he, ye have taken, and by 
wicked hands have crucified and slain. 

And because there are many that, like the 
deaf adder, stop their ears, and if God speak to 
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them they pass it by (as Ehhu, in Job, saith, — 
God speaketh once, yea ticice, hut man perceiveth 
it not), therefore, when the word doth not prevail, 
God calleth them to a reckoning by his rod : — 
Hear ye the rod, and mho hath anointed it : that 
ia, God hath appointed scourges and afflictions 
for men, to awaken them to hearken to the voice 
hat calls them to a reckoning. 

Now afflictions are outward or inward, cor- 
poral or spiritual. God sometimes calleth man 
to account by corporal afflictions. lie chasteneth 
him with pain upon his bed, and the multitude 
of his bones with strong pain. What is the 
reason of this, but that man may come to this 
conclusion with himself — that he must bring his 
own heart to a reckoning for his former carriage? 
This is that the Apostle saith : — For this cause 
many are weak and sickly among ym, and many 
sleep. Some were taken with sickness, upon 
others there was a consuming weakness, and 
others were stricken with death. What is the 
end that God propounds in all this ? It is this, 
— that we should judge ourselves./or if we tooidd 
judge ourselves we should not be judged; but when 
we are judged, we are chastened of the Lord, 
that we should not he condemned with the world. 
As if he should say, God now calleth you to 
a reckoning in this life, to the end you may 
prevent that heavy and grievous one that cometh 
after this life. 

Again, when outward afflictions prevail not, 
God hath spiritual afflictions to awaken men. Thus 
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David, when he was in a deep sleep of security, 
God awakened him with a spiritual judgment. 
See his speech in the 33d Paalm : — When I kept 
silence, my hones warned old, through my roaring 
all the day long. What followed ? God hy this 
means ■ brought him to confession : — I said, 1 
will confess my transgressions unto the Lord, and 
thou forgavest the iniquity of my sin. 

Thus God, in this life, calleth men to a reckon- 
ing, sometimes by the preaching of the word, 
sometimes by judgments upon the outward man, 
and sometimes by terrors upon the soul. But if 
all this prevail not to make a man reckon with 
himself in this life, then GEod hath another reckon- 
ing after this life, where every man must give an 
account, and cannot avoid it ; and there he that 
would not prevent the sentence of the judge, 
must submit to it and abide by it for ever. 

That there is such a judgment to come is 
evident both from the equity of it, and from the 
necessity; and that in respect of God, of the 
saintsj and of the wicked. 

In respect of God, there is a necessity of it, 
that his decree may be fulfilled and executed. 
Me hath appointed a day in the which he will 
Judge the world in righteousness .- and he hath 
said. My counsel shall stand, and I mil do all my 
pleasure. 

Also, it is necessary that God's honour may 
be vindicated. Now things seem to go in some 
confusion and disorder in the world. Good men, 
the children of God, are often oppressed by the 
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wicked; they are in adversity, they suffer wrong, 
while the wicked flourish aa a green bay-tree ; 
justice is perverted, wickedness is in the place of 
judgment, and in the place of righteousness 
there is iniquity. Therefore Solomon makes this, 
observation : — I said in mine heart, God shall 
jvdge the righteous and the wicked; for there is a 
time there for every purpose and for every work. 
Glod hath a time to do that great work that he 
hath now purposed. What is that work? To 
bring every thing to judgment, whether it be 
good or evil ; to set all to right again that is un- 
even and unjust in the world. 

In respect of the saints also, a day of judg- 
ment is necessary, both that their innoeency, that 
is here traduced, may be made manifest, and also 
that their works may be rewarded. Por the first : 
— they undergo many disgraces and hard censures 
amongst men; the world accounts them proud, 
hypocrites, singular, foolish, vain-glorious, and I 
know not what. Now, saith Job, my mtness is in 
heaven, and my record is on high .- and, saith St, 
Paul, I care not to he judged of you, nor of man's 
judgment; hut he that judgeth me is the Lord. The 
word in the Greek is man's day ; as if he should. 
say, men have their day here, but God hath a 
greater day after : the Lord will judge in another 
manner and upon other grounds than men do. 
And for the second, the reward of their works : — 
When we speak of reward, we mean not the re- 
ward of merit ; we mean the reward of grace, 
called a reward because God is tied to it by his 
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The servants of God, though they serve 
him with aE care, they have not the fat of the land, 
as sometimes the Ishmaels of the world have; they 
do not abound with outward things as many others 
do : nay, sometimes they arc in the worst condition. 
God therefore hath a time in view when his ser- 
vants shall have full measure, heaped up, pressed 
down, shaken together, and running over. When 
God shall make up his Jewels, then shall ^e discern 
between the riffhteous and the wicked, between. Aim 
that serveth God, and him that serveth him not. 
Mark, ye shall discern; God will make it appear 
to the whole world that, notwithstanding his 
servants are despised and Me here under divera 
pressures, yet they are a people in whom he de- 
lights, whom he accounteth as his jewels, his 
precious treasures. 

It is necessary in respect of the wicked, too : 
both that God's righteousness may be fully mani- 
fested, and that their unrighteousness may be 
fuUy punished. 

The day of judgment is called the day of 
wrath and revelation of the righteous judgment of 
God: for then God will manifest his wrath 
against the vessels of Wrath, and so make it 
appear to the world that he proceedeth in a 
right manner and by a right rule in judging. 
For we must know, that though God cannot 
be unjust, and though the ungodly men of this 
world are ever convicted by their own con- 
sciences, yet such is their corruption and the 
hardness of their hearts, that they would fain 
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justify themselves among men. And again, 
though it be true that the soul when it is 
departed out of the body is under God's par- 
ticular judgment, and hath such a spiritual 
illumination and understanding of God's actions 
as that it may know itself to be accursed or 
acquitted, and accordingly is entered already 
into the possession either of happiness or misery ; 
yet all this is secret in the world till the day 
of God's tribunal come, wherein secret tilings 
shall be revealed, and things that have been done 
in darkness shall appear before men and angels. 
Then shall God's justice be cleared and fully 
manifested. 

And then, also, shall the wicked and un- 
righteous receive their fall punishment. They 
are not fully punished while under the sense of 
God's wrath in this life ; nor yet when the soul 
is judged at their death : there must be yet a 
further degree for all this. For the wicked 
sin, not only in soul but in body too. The 
body hath been the instrument of the soul in 
sinning, and therefore it cannot serve the turn 
that the soul be pimished while the body lie in 
the grave ; no, those that have joined in the sin 
must be joined together also in punishment. 

Again, though the sinful actions of the wicked 
are transient, and seem to die with them, yet, 
in respect of the contagion and evil effects, these 
actions work upon others and upon posterity ; 
and thus the actions of those wicked men con- 
tinue to the day of judgment. See how the 
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Jews revived the sins of their fathers : JTe will 
burn incense to the queen of heaven, say they, as 
our fathers have done. See how the kings of 
Israel, that succeeded Jeroboam, went on in the 
steps of JeTOboam the son of Nebat, who made 
Israel to sin. As long as men go on in the sins 
of their forefathers, the sins of their forefathers 
hve. So that some men's sins, by a continued 
imitation, are perpetuated long after they are 
dead, even to the day of judgment. Wherefore 
there must be a day of judgment, that may fill 
up a measure proportionable to their sin. 

This it was that Dives feared iu hell, and 
that made him cry out as he did, that one might 
go and tell his brethren upon earth, that they 
might not follow him into that place of torment. 
Why would he have them tell his brethren ? 
W^as there in hell such love to the kingdom of 
Christ, that Dives would have his brethren con- 
verted ? No such matter. Was it love to the 
souls of his brethren p No such matter, neither. 
What then ? Certainly it was nothing else but 
a sense of his own guilt : he knew what evil 
example he had given, and what a counsellor he 
had been to his brethren ; and if they should go 
on in his steps, and their children after them, all 
this would but add to his punishment in the 
great day when soul and body shall be joined 
together to make up the full measure of their 
torment. For this reason, also, I say, it is 
necessary there should be a day of judgment, 
after this life, at the end of the world. 
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The SECOND thing remaineth ; and that is, 
why the Holy Ghost expresseth Grod's proceed- 
ings by way of reckoning, or calling to account ? 
What need the Lord reckon with men? He 
might proceed to pass sentence and to execute 
judgment ; but he saith, — Come, give an aecount 
of thy stewardship. I answer, there are four 
things implied in this, all showing the manner 
of God's proceedings at the day of judgment 
with his stewards, that it shall be hke the 
proceedings of a master with his servants, in an 
account and reckoning. 

The first is this -. that it shall be a pro- 
ceeding in particulars. God shall then proceed, 
not by gross sums and in the total;— ye have 
done evil in the general : none wdl deal thus 
with an accountant, but he will run over the 
particulars, and require an account for pounds, 
for shillings, for pence, for everything. So will 
God deal with all his stewards when he bringeth 
them to a reckoning. He will reckon on par- 
ticulars : he will require an account of all things 
that he hath enabled them with for his service. 

Those that are rich men he will ask, first, 
how they have gotten, their estates ; whether they 
have built their houses as a moth, that is, to the 
hurt of others, as men do that raise themselves 
by USU17 and oppression and fraud and bribery, 
and such-like courses. 

And then again, how they have h^t their 
wealth ; whether to the injury of others, with- 
holding good from them, to whom it is due, from 
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the poor, who in case of want are the owners of 
their goods, because God hath entrusted them to 
his stewards for their sakes. 

And again, how they have spent what they 
had, whether on their lusts or no. Ye ask and 
receive not, saitb St. James, became ye ash amiss, 
that ye may consume it upon your lusts. So ye 
lay out amiss ; ye spend it on your lusts. When 
men, for pride in apparel, for excess at their 
tables, for vain buildings, for sinful upholding of 
wickedness, for unnecessary and injurious pro- 
ceedings in law-suits, or in whatsoever indirect 
course lay out their estates, it is a mis-spending 
of their master's goods. And as he that hath 
got his wealth unjustly and he that keepeth it 
unjustly shall give an account, so he that 
layeth it out in a confused, sinful, profuse way, 
shall be called to give a reckoning for that. 

And not only for matter of estate, but besides, 
for matter of place and authority. Moses knew 
this well enough ; and therefore, when he was to 
go out of the world, he first clears all reckonings 
with the people of Israel : — I have been a ruler 
thus long ; let any man come and stand up 
and say, I have done him wrong ; let every man 
come and clear me this day, before the Lord. 
This was the account that Moses made with the 
people of Israel before he died, that he might 
lift up his head with comfort in the day of the 
Lord. Thus it must be with you i ye must 
give an account of your places. 

And so for the state of your bodies. The 
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health thou hast had, how hast thou spent it ? 
Mark the speech of Solomon to the young man. 
Mejoice, young man, in the days of thy youth ; 
but know thou, mat for all these things God mil 
briny thee unto judyment. Now thou hast a great 
deal of health, a great deal of strength ; but hast 
thou been the better for God's service ? hast 
thou employed it for God's glory or no ? 

And so for the members of thy body ; thou 
must give an account for thy employment of 
those instruments. Thou must give an account 
for thy tongue, for eoery idle word that thou 
speakest. And if for every idle word, what then 
for thy swearing and cursing and lying? What 
for the abundance of filthy, obscene, and rotten 
commuiiication that cometh out of thy mouth ? 
Thou must give an account for thy tongue, and 
so for every other member and for every sense 
that thou hast. 

Thou must give an account likewise for the 
gifts of thy mind, how thou hast employed thy 
wisdom and learning and experience. 

For all thy passions ; Whosoever is angry tcith 
his brother without a cause shall be in danger of 
the judgment. 

For all the dispositions and inclinations of 



thy heart ; for out of the heart proceed evil thoughts, 
murders, adulteries, and many other things which 
defile a man. 

In a word, whatsoever ability thou hast, 
whereby thou mightest have been beneficial and 
serviceable to the church and commonwealth. 
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thou must give an account of it in particular unto 
God. He will call thee to a reckoning of every 
parcel of it by itself. The master in the Gospel 
that gave the talents to his servants, he called 
them to an account for every talent he gave them. 
So there must be a particular enumeration to 
God of all those several abilities wherewith he 
hath fitted thee for his service : how thou hast 
behaved thyself in matter of health, strength, 
and time ; in thy senses ; in the members of thy 
body ; how with thy mind ; how with the dispo- 
sitions of thy soul; how in all the gifts and en- 
dowments he hath entrusted thee with, for the 
service of the church and commonwealth. 

Secondly, it is called a reckoning, because in 
this reckoning, Grod will go by a method, keeping 
an order, such an order as men do in reckoning 
with their accountants — everything being taken 
in its due place. God will proceed to give every 
one in the day of judgment his due place, and ye 
shall find that many sins that ye have accounted 
the lightest of all will be the heaviest and giievous 
at that day. I will reprove thee, saith God, and 
set them in order before thine eyes. God will 
observe such an order, that everything shall have 
its due place, its due head. 

In the first place shall be that apostasy 
whereof all Adam's posterity are guilty. This 
David saw ; and therefore when he judged him- 
self, he judged himself as one bom in sin. I was 
shapen in iniquity, and in sin did my mother con- 
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In the next place shall be that concupiscence, 
that depravity of nature from whence all actual 
sins proceed. This St. Paul knew, and therefore, 
in the 7th of Romans, he bewaileth it, as the 
original and root of all other actual sins. GEod 
will begin first with the sins of the heart, because 
•thence come all the outward actions of the whole 
man. 

Then he will judge the outward works them- 
selves. He will begin with those against the 
first table, atheism, infidelit}', profanencss, con- 
tempt of God and his service, neglect of his glory 
and of the opportunities he hath given us. 

And when the Law and the Grospel come to- 
gether, he will proceed more severely for the sins 
against the Gospel than the Law. Therefore our 
Saviour telleth us it shall be easier in the day of 
judgment for Sodom and Gomorrah, that had the 
Law only, than for Capernaum that had the 
Gospel too. And, saith the Apostle, If he that 
despised Moses law died without mer<y, of how 
much sorer punishment sJiall he be thought worthy 
who hath trodden tinder foot the Son of God! how 
much worse shall it be for him who hath disobeyed 
the Gospel of Christ — the law of faith ! Thus 
God will proceed. 

And therefore, when ye would exercise repent- 
ance, follow God's order. Mourn more for impeni- 
tency and infidelity than for other things. Be more 
humbled for sins against the first table, for pro- 
fanencss, for atheism and neglect of God, than 
for sins against the second ; though these, too, 
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must be repented of. Again, be more constant 
in lamenting the inward sinful disposition of thy 
heart than thy outward sinful actions, and for- 
get not the original root of all, which we brought 
with us into the world. I say, mark God's 
method and his order : that which he takes most 
notice of in the day of judgment, lay that to thy 
thoughts, and take greatest notice of it now. 

It is a grievous thing for a man to be born 
in sin, but to add actual sin to that is still more 
grievous. Por a man to sin in thought and in 
heart, this is very grievous. 

It is a grievous thing for a man to sin against 
righteousness and to deal unjustly with men; but 
to deal unrighteously with God, in point of his 
worship, is more grievous. It is a grievous sin 
for a man to disobey the law of God ; but to 
disobey the law of faith, to delay repentance, to 
despise the mercy and forgiveness of God, this is 
far more grievous. Thus, we should mark God's 
order that he will observe in calling us to a 
reckoning. 

Thirdly, it is called a reckoning, because God 
will proceed with men at that day as a master 
with his servants, by writings, by books. In 
Daniel — the Tiooh was opened, and in Revelation 
there is mention made of the looks that were 
opened. There are two books -. the book of the 
law, that shows what we should have done — The 
word that I have spoken, saith Christ, the same 
shall judge you in the last day ; — and the book of 
conscience, that shows what we have done. God 
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will put the memories of men to the task, as 
Abraham did Dives. Son, remember that thou 
in thy lifetime receivedst thy good things. So re- 
member that thou in thy lifetime hadst riches : 
how didst thou employ them? Remember that 
thou hadst authority and office and place in the 
commonwealth; and what service didst thou do 
to God? Remember that thou hadst wisdom 
and learning and knowledge ; what good had the 
Church thereby? God, I say, wiU put every 
man's memory to the task; what opportunities 
he lost carelessly ; what occasions he avoided 
wilfully ; hoWj when he might have done God 
better service, yet, lest he should be disadvan- 
taged in his bye-respects in the world, he baulked 
them. Remember this r The sin ofJudah, saith 
God, is written with a pen of iron and with the 
point of a diamond: it is graven upon the table of 
their heart. God hath the sins of men graven 
upon the table of their hearts. Little dost thou, 
tliat art an old man, think of a thousand things 
that God will bring against thee that were done 
in thy youth. Job Httle thought, till the day of 
his affliction, when God made him possess the 
sins of his youth, that there was such abundance 
of guilt against him as there was. God wilt re- 
member all that thou hast forgotten. 

God will proceed by books, and this will 
deal' God's justice in his proceedings, and make 
everything appear righteous in the sight of men 
and angels ; because every man's conscience shall 
testify against himself, and therefore the mouth 
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of all ungodly men shall be stopped at the day 
of the Lord ; they shall have nothing to say for 
themselves why justice should not proceed against 
them. Here, will God say, I find so much given 
to usury, so much gotten unfairly, so much spent 
in vain, so much kept injuriously from the fur- 
therance of God's worship and from planting the 
Glospel where it was wanted, so much kept from 
benefiting the Church and commonwealth in 
pubhc and private, so much from helping the 
poor : here I find it ; how comes it here ? was it 
not written with thine own hand ? was it not 
thyself that made this impression upon thy con- 
science by thine own guilt ? What wilt thou 
say for thyself? Ilath any one accused thee 
wrongfully ? hath any one written it by mistake ? 
No, all is done with tliine own band, and thou 
canst not deny thine own handwriting when it is 
brought to thy face. Hath any one else had the 
keeping of this book of thy conscience ? Hast 
thou not always had it in thine own possession ? 
What canst thou allege for thyself? 

I know, beloved, that there are many other 
ways whereby ungodly men shall be accused at 
the last day, God himself shall accuse them, 
and be a swift witness against them : the saints 
shall accuse them i wicked men shall accuse 
them ; the devil shall accuse them. But the 
main proceeding, and that that shall clear God's 
justice and stop the months of all ungodly men, 
is this, that the accusation by their own hand- 
writing, their own book, shall accuse them, that 
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they have wasted their Lord's goods and mis- 
spent them. 

The fourth and last thing wherein this pro- 
ceeding at the last day shall be like a reckoning, 
is this : that there shall be an account made in 
measure and in proportion to the trnst committed 
to men. The master, when he reckoneth with 
his servant, he calleth him to account, not for 
some lesser sums, or for some one or two things, 
but for all that he hath entrusted him with ; 
and if one servant have more than another, 
his account shaJl be greater than another's : ac- 
cording to the greatness of that that is committed 
to him, so shall the largeness of his reckoning be. 
TJnto whomsoever much is given, of him shall he 
much required. When the master, in the Gospel, 
called his servants to an account for the talents, 
he that had ten talents made account for ten'; 
and he that had five, for five ; and he that had 
one, but for one ; every one for so much as he 
had received. He that hath received bodily 
abihties of health and strength shall account for 
that. He that hath had wealth and an estate 
in the world shall make account further for that. 
He that hath had all these, and authority and 
place wherein he had power to do right and to 
glorify God amongst men, he must make account 
for so much the more. 

Alas, beloved, if men considered that the 
more wealth they heap up and the more places 
of authority and preferments they have in the 
world, their accounts shall be greater at the day 
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of the Lord, certainly it would make them more 
sober and to walk more humbly and watchfully ; 
it would make them so much the more indus- 
trious to improve their talents to the best advan- 
tage of their Lord that entrusted them with 
them. 

So much for the opening of the point. I will 
conclude, briefly, with a few uses of it. 

Ye see, beloved, not only that all are God's 
stewards, but that all God's stewards shall be 
brought to a reckoning — brought to it in this 
life and in another. The first use then shall be, 
for confutation of those atheists that put far from 
them the fear of the day of judgment. 

Is it possible that there should be a genera- 
tion of men in the world that should doubt of the 
judgment to come ? Nay, shall we go further and 
say that there should be, not only in the world, 
but even in the Church, such as doubt of the 
time and day? Do but try men's courses. 
What sins do they most fear and most avoid ? 
They fear only such sins as, in the course of jus- 
tice, men and their laws take hold of : such as 
are only a breach of the second table. Men will 
not be injurious to men, lest man's justice be 
brought against them : but how comes it to pass 
that there is so little regard of God, so little 
reverence of his name, so httle of his worship in 
their houses and in their hearts ? Certainly men 
do not think that God will be as exact in his 
judgment, as men are in cases that are brought 
before them. Again, do not men fear those out- 
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ward actions that expose them to the censure of 
their neighbours ? Yet, at the same time, they 
fear not evil affections and the motions of sin in 
their own hearts. A man would not be taken 
with open theft ; yet, nevertheless, he useth fraud 
when men cannot discern it. A man would not 
be charged with murder ; yet, nevertheless, he is 
full of malice and envy and repining. Why is this, 
but because men acknowledge not a judgment to 
come? They fear not the judgment of God 
wherein he will bring the breaches of the first 
table to an account as well as those of the second, 
and the secret thoughts and sins of the heart to 
a reckoning as well as outward actions. 

Yet God wOl assuredly call all men to judg- 
ment ; and let no man think that he will fail in 
this because he now deferreth the promise of his 
coming. The time may be long with us, but it 
is not long with God ; and in that he deferreth, it 
is that some men may be brought to salvation 
and others made inexcusable. 

Secondly: it serveth for instruction. If there 
shall be such a judgment to come — if God will 
have such a time of reckoning with aU his stew- 
ards in the world — then it teaoheth us not to 
busy ourselves in judging one another, since God 
shall judge us all ; but to turn judgment on our 
own hearts ; to be more in judging ourselves, 
that we may the less be judged of the Lord. 
WiU God call thee to a reckoning ? Then begin 
to call thyself to a reckoning tirst. 

Reckon with thine own heart. Doth God 



,1 Google 



FOR INSTRUCTION. 303 

awaken thy conscience by the preaching of his 
word : descend into thine own heart and ask thy- 
self. What have I done ? How have I followed this 
teaching and these commandments of God? If 
God smite thee with afflictions and losses, reckon 
with thyself how thou hast gained and how thou 
hast employed thy wealth. If with disgraces, 
reckon with thyself about thy pride and ambition 
and vanity of heart. If God smite thy body with 
sickness, consider how thou hast employed thy 
health and strength, and for what object. Every 
evening, call thyself to an account : What have I 
done this day; where have I been; in what 
company ; how have I carried myself there ; what 
good have I done ; what good have I received ? 
In the matters of thy caUing, reckon with thyself, 
with what heart thou hast followed it, with what 
care to conform thyself to God's word, the rule 
of righteousness : if tliou hast been in pleasures, 
whether they were lawful; and if so, whether 
they were lawfully used. Thus must every man 
reckon with his own heart, as the Church in 
Lamentations, — Wherefore doth a living man com' 
plain, a manfor the punishment of his sins? Let 
us search and try ow ways, and turn again unto 
the Lord. There ai'e many that think to outface 
God and man in their sins ; but know this, who- 
ever thou art, that if thou forbear to reckon with 
thine own heart, God will assuredly reckon with 
thee : thou must reckon here with self, or here- 
after with God. Therefore, saith David, Commune 
■with your own heart upon yowr bed: that is, be 
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sure to take time from your sleep, rather than 
neglect this business of reckoning with your own 
hearts. 

Reckon also with others. 

Let masters reckon with their families, their 
servants and children, whether they have done 
their duty towards them faithfully, in furthering 
them by instruction and by example to all good. 

Let those who are in a way of traffic reckon 
with those that they deal withal. If thou hast 
wronged any by unjust gain, thou must reckon 
with him by restitution : there is nothing thou 
hast gotten unjustly, but if thou dost not reckon 
for it now, at that day, saith St. James, it shall 
eat your flesh, as it were fire. Therefore, Zac- 
cheus, when salvation was brought to his house, 
restored fourfold all that he had gained by unjust 
dealing. Doubtless there are many that now 
clothe themselves in satin and velvet, and abound 
in all variety and bravery, that would be house- 
less, and moneyless, and apparel-less, it may 
be, if they should make restitution of their 
unjust gain. Well, but let them do it as they 
love their souls. They must reckon with God, as 
stewards, how they have come by every penny 
they have in the world, and therefore let them go 
about it now. 

Reckon with others, also, for works of mercy; 
in what thou hast been wanting to thy brethren. 
Thou hast lived thus long in a plentiful estate : 
what good hast thou done with itP Josephus 
reckons up three several tenths that were ex- 
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pectcd and exacted from the Jew. Wouldst thou 
be loss hberat now, in the time of the Gospel, 
than they were under the law? 

Is God less merciful, or hath he less interest 
in thy estate ? You cannot, if you look about 
you, want objects of mercy, and means to further 
your reckoning at the day of the Lord ; and if 
you would be faithful stewards to God, say thus : 
I have been thus much behind-hand in paying 
the due I owe to the poor, to the church, &c. ; 
but I will now pay it while I live, and while 
I have the means and opportunity to do so. Let 
every man reckon thus with his own heart. 

Again, if you would stand at that great day 
of judgment, when there shall be such an exact 
reckoning, interest yourselves now in Christ. 
There is no way to escape the judgment to come 
but by making peace with the Judge now. There 
is no condemnation to them that are in Christ 
Jesus. 

Once more : seeing that ye must thus ac- 
count to God for all that ye do, what mann&r of 
persons ought ye to he in all holy conversation and 
godliness? Alas! brethren, little do ye know whe- 
ther this be the last sermon that many of .you 
may hear, whether this be the last day wherein 
God will ever call upon you to repent and amend 
your lives. There shall be a fearful dissolution 
and destruction of all things that you see. There 
shall be a naked appearance made before the 
Judge at that day of reckoning ; let every man, 
therefore, say within himself. How shall I stand 
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at tliat time, at that judgment? All our care 
should be that of the Apostle Paul ; because, saith 
he, there shall he a resurrection from the dead, 
doth of the just and unjust, therfcfore, herein do I 
exercise myself to have always a conscience void 
of offence toward God and toward men. Look to 
it in your places and in your hearts, that you 
may have a good conscience, for the time shall 
come that nothing in the world shall stand you 
in stead but this ; and if then, when the books 
are opened, it be found that your reckonings are 
even, and the accounts clear between you and 
your Maker, by repentance, by faith, and by 
obedience, happy shall that servant be whom his 
Master shall find so doing. 

The last use is a use of comfort to all the 
servants of God. Let them quietly and cheer- 
fully suffer that portion of misery and affliction 
that the Lord dealeth out unto them. Let them 
not gnidge at the prosperity of ungodly men, nor 
at the variety of changes that themselves are 
exposed to ; because there is a day of reckoning 
and account, when all things shall be made even. 
The Apostle, St. James, exhorteth Christians to 
patience upon this veiy ground, because the coming 
of the Lord draweth nigh. If, therefore, you see 
wicked men prosper, and bring their enterprises 
to pass, be not troubled at the matter. Yet a 
little whUe, and they and we shall all be called to 
account for the things committed to us : then alt 
shall be righted ; the wicked shall be cast out and 
condemned, and the good and faithful steward. 
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he who has held his account right before God, 
who has got repentance and obedience and 
hearty faith in the merits of Jesus Christ, as a 
set-off against his debts and deficiencies, shall 
be called to enter for ever into the joy of his 
Lord. 
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SERMON XL 

SPIRITUAL HEART'S-EASE ; 
THE WAY TO TRANQUILLITY. 



John, xiv. 1. 2, 3. 

lAIlT BE TROUBLED : T 
[N ME. IN MY FATHEB's ] 
T WERE NOT 80, I WOULD 



PREPARE A PIACI 
RECEIVB YOU TlNTi 
YE MAY BE ALSO."' 



In the 33d verse of the former chapter, our 
Saviour Christ told his disciples that he must 
now go away from them ; Little children, yet a 
little ■wJtilelam with you. Ye shall seek me, and 
as I said unto the Jews, Wldther I go ye cannot 
come ; so now I say to you. 

This message of the departure of Christ from 
the earth, of his being taken from them, did ex- 
ceedingly sadden their hearts and very much per- 
plex and disquiet their spirits. They knew what 
a comfort they had in the presence of Christ; 
they know what a faithful Teacher he was, what 
a nughty Protector he had been, how gracious 
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and full of heavenly comfort he had manifested 
himself to them at all times ; and they could not 
now think of parting with him without much 
anxiety and trouble of spirit. Therefore the 
words that I have now read are the speech of 
our blessed Saviour to comfort them, strength- 
ening their hearts against those disquiets under 
which they were exercised. 

In which words you may observe, mainly, 
these three things ; — 

First, a duty whereunto they are exhorted, — 
Let not pour heart he troubled. 

Secondly. The means whereby it may be 
performed, — Ye belieoe in God; believe also in me. 

Thirdly. Some instruction and encourage- 
ment in the use of these means, 

First, the duty that is to be performed is 
this, to stablish and comfort the heart ; to eon- 
firm it against fear and trouble. 

The word that is here translated trouble, sig- 
nifieth such a trouble as is in water when the 
mud is stirred up, or when the waves and surges 
are raised by some tempest or storm. It sig- 
nifieth such a trouble as is in an army when the 
soldiers are disranked and routed ; and it shows 
us that those distempers that are in the hearts 
and affections of men do exceedingly hinder their 
judgments, so that they can see and discern no 
better than a man can do in muddy water. All 
the affections are as so many soldiers in an army 
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that k disordered, that keep not their due subor- 
dination to their leader and guide, by reason that 
the understanding, that should govern the will 
and affections, is led captive by them. 

And this distemper of spirit, arising from the 
inordinacy of the affections, doth so affect the 
soul, that no faculty can perform its own work, 
but it is deceived and misled, and disabled from 
judging of things according to truth. It is with 
the mind in sorrow, as with the eye in tears ; it 
can see nothing clearly, it can judge nothing 
correctly. 

But that which our Saviour aims at here hath 
a particular respect to the affections of fear and 
grief. When these are in excess, when a man 
overfeareth anything, or yieldeth to overmuch 
grief, then is the soul troubled and (as it were) dis- 
jointed : it suffereth pain and disquiet, as a bone 
that is out of joint : therefore, by all means, 
keep your hearts in a right state, in that order 
that God hath set them. Let not your heart he 
troubled. 

Men are wondrous prone — even the very 
best men — to be troubled when sorrows and 
afflictions come upon them. You may see the 
malady in the medicine. Every prohibition in 
the word supposcth a corruption, and an apt- 
ness in the natural heart and spirit of man, to 
transgress in that particular against which it is 
directed : therefore, when Christ speaks to his 
disciples and tells them not to be troubled, it 
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shows that even the best men are subject to ex- 
cess of passion and affection, and to be disturbed 
through immoderate fear and grief. 

And this trouble that is sometimes upon the 
spirits of even the best men, it ariseth partly 
from God's providence and hand upon them, 
partly from Satan, and partly from themselves. 

First, It ariseth many times from the hand 
of God. The Lord is to his people a sun and 
shield ; but, as with the earth, wheii the sun 
withdraweth his Ught, it is all dark and cold and 
dead, so with the soul of man; when God 
withdraws the light of his countenance from the 
soul, it is as the earth at midnight. And as it 
is witli soldiers in the battle, if their shields be 
taken from them they are exposed to every dart 
and danger ; everything may annoy and wound 
them ; so it is with the soul : if God withdraw 
himself from it, and do not support it as before, 
and do not fence and strengthen it as at other 
times, the fiery darts of Satan will pierce deep 
into the soul, and the spirit will not be able to 
uphold itself against these assaults. 

Now God withdraws himself sometimes from 
his servants in special wisdom, and that either 
in respect of the time past, of the present, or of 
the time to come. 

In respect of the past, he doth it by way of 
correction. In their former wantonness they have 
abused the expressions of his love, and now, as a 
father takes away the light from his child when 
he sees that he makes no better use of it than to 
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play with it, so God withdraws the light of his 
countenance : that is, he casts clouds before him- 
self; he doth not manifest himself in his wonted 
loving favour, when his servants neglect the reve- 
rence and fear that he expects from them in the 
midst of his mercies. He doth it also, some- 
times, as a correction of their negligence ; when 
God hath called on them from time to time, and 
they have not waited upon God. He hath called 
upon them for duty and for the leaving of such 
particular evils, and they have neglected it ; and 
now, because they will not hear his voice when 
he calls, he will make them feel it, by not hear- 
ing their voice when they pray. Sometimes he 
calls to them, as he did to the Church in the 
Canticles ; Open to me, my sister, my love. The 
Church is negligent and careless; I have put off 
my coat; how shall I put it on? I have vyashed 
my feet; how shall I defile them? Now he with- 
draws himself from the soul ; and what is the 
end of it ? I sought him-, but I could not find him: 
I called him, but he gave me no answer. The 
watchmen that went about the eity found me, they 
smote me, they wounded me : the keepers of the 
walk took away my veil from me. So the soul is 
left to trouble and perplexity when Christ ab- 
senteth himself, whom she would not entertain 
when he was present. 

And farther, God doth it sometimes to correct 
that carnal confidence and security whereunto 
men are wondrous prone when they go on in a 
clear way, with much comfort, with wind and 
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tide. In my prosperity, saitt David, / said, I 
shall never he moved: thou hast made my moun- 
tain to stand strong. But what followeth ? Thou 
didst hide thy face, and I was troubled. Trouble 
came upon hiia, trouble of spirit, because he 
rested too much on that outward mountain to 
which God had exalted him : he placed his hope 
too much on this, and thought it should be 
always thus ; therefore God now turns his face 
from him, and David is troubled. 

And in respect of the time present, God hath 
this further aim, — to inform aU his servants 
where their strength lies, that it is not in them- 
selves nor in any creature. God will have them 
seek it only in him, and that they may do this, he 
draws them to it by sense, depriving them of 
comfort, in respect sometimes of outward conve- 
niences, and sometimes of the light of his coun- 
tenance shining upon their souls. 

How do we know that the moon shines but 
with a borrowed light? Because we see it is 
not always alike in its light ; sometimes it hath a 
fuU light, sometimes it is enlightened but by- 
half, and sometimes only by a very little part. 
We know by these changes and variations that 
the hght of the moon is not its own, but is bor- 
rowed from somewhat else, from the sun. And 
how do we know that the heart of man is fed, 
and reheved, and supported with comfort from 
without itself, with comfort borrowed from a 
foreign source ? By this — that the state of God's 
servants, in respect of their spfritual quiet and 
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satisfaction and contentment of heart, is not 
always alike. Sometimes they have abundance 
of joy, and seem to be in heaven : sometimes 
they are perplexed with many disquiets and 
griefs, and are cast down to the deep : what 
is the reason of this, bnt that no flesh should 
gloiy in itself, that every man may know that, 
whatsoever he hath to make his life comfort- 
able and pleasing to him, he hath it only from 
God, who dispenaeth it to men in such pro- 
portion as seemetli good to his wisdom ? God 
will have »s know that all the happiness of our 
spirits is in their union with himself— the chief 
of spirits; and that when they arc but a 
little separated from him, when he doth but 
withdraw himself from them, they are as if dead. 
How shall we know that the branches have sap 
from the root, that it is the root that makes them 
to flourish and grow ? By this — that if you do 
but cut them off from the root, they wither pre- 
sently. So with the soul of man. Let sin 
make a separation between God and the soul, 
and man becomes as a withered branch : he 
hath nothing now to revive him, because he is 
separated from the root. At the least it is 
with him as with a tree in winter, when the 
sap remains in the root ; so that, though he 
be still in union with the root, yet he getteth 
no moisture from it ; for the servant of God 
that is once imited to Christ shall indeed never 
be separated ; the miion is now, and always 
shall be ; but the sap and comfort of the Spirit 
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may for a time be cut off; our life may be 
hid in Christ and not appear in us ; and we 

are then in that estate as if we were branches 
cut oiF: whereby it may appear that, whatsoever 
life and comfort and strength of heart we had, 
we had it only from Christ, and by the influ- 
ence and work of his Spirit. 

And then, for the time to come,— God doth 
it to prevent some distempers that might grow in 
the hearts of his servants if they should always 
be in a state of spiritual joy. God doth it to 
prevent pride. A man would begm to ascribe 
somewhat to himself, to hia present condition, if 
it were always well with him. Paul was apt to 
be lifted up with those revelations that were 
made to him; therefore a messenger of Satan 
was sent to buffet hira : and he liimself saith, 
We had the sentence of death in ourselves, that we 
should not trust in ourselves, but in God which 
raiseth the dead. To the same end God's faith- 
ful servants sometimes receive the very seuse of 
death, and the sense of the destitution and want 
of all spiritual comforts for a time, that they may 
not trust in themselves, nor in those comforts 
and habits of grace that they have, nor in any 
creature whatsoever. The comfortable work of 
Qod's Spirit in the regenerate soul, it is but a 
creatm'e, a work of God ; and God will not have 
men trust in any such thing, but in himself ; not 
in the effect, but in the cause. God will bring 
them to snch a state that they shall seem as dead 
men, that they may trust in him that is able to 
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give life even to the dead body, and to raise tlicm 
from the very gate and shadow of death. 

Secondly, this trouble of which we speak 
proeeedeth many times from Satan. Satan won- 
derfully sets himself against the seed of the 
woman, especially agaiust the promised seed, 
Christ ; he will always be at his heel ; and in 
his opposition against Christ he sets himself 
against the very glory of Christ, and that is his 
kingdom among men. Now the kingdom of 
Christ consists, as the Apostle speaks, not in 
meat and drink, but is righteousness and peace 
and joy in the Holy Ghost. Therefore if Satan 
cannot keep a Christian from righteousness, he 
wOl labour to interrupt his peace ; and if he can- 
not keep him from the condition of peace, yet he 
will keep him from the exercise and effects of 
peace, from joy, that he may not have the sense 
of his blessedness. He knows that spiritual joy 
strengthens a man to all spiritual duties, and 
his endeavour is to weaken all the servants of 
Christ in all their services ; and therefore he 
labours with all his might, that if they will 
needs go on, he may at least propound and 
occasion as many things to trouble and disquiet 
them as he can. 

And there are two principal ways whereby 
Satan wondrously prevails in this particulai". 

The one is by steahng out of our hearts 
those precious promises, those comforts, whereby 
the word of God revives the soul. And the 
devil meets in man two advantages to help in 
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effecting this. One, is that aptness of the mind 
to turn towai'ds new objects and to entertain 
a constant variety of thoughts, which God hath 
given for the ease and relief of the spirit of 
man ; this very disposition, intended for his 
good, Satan turns against him. He leadeth a 
man on into a world of business and tempta- 
tions and distractions, that shall draw him from 
the thought of those things that he hath heard 
for the relieving of his spirit and wherein God 
spake comfort to his heart, and so he fasteneth on 
him more easily those discouragements that he 
desires. 

The other advantage he hath for this end is — 
the careless neglect that is in man. Every man 
loves ease ; there is sueh a spirit in man that he 
ordinarily avoids the things that require much 
labour ; so, when a man hath come from hearing 
the word and reading the Scriptures, whereas he 
should now be exercised to fasten those things 
on his heart by meditation, he passeth by this 
easily. Now the seed that falleth upon the 
highway, the fowls of the air come and take it 
away, and it is gone presently ; and when there is 
no labour bestowed upon the heart, as there is 
none upon the highway, every motion, every direc- 
tion, every spiritual instruction lies lightly there, 
and is soon carried off. This is the advantage 
that Satan makes of a man's love of ease. 

Thirdly, trouble cometh from ourselves, from 
that general corruption that is in our natures. 

Sometimes we see the soul subdued with 
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lusts and corruptions : some strong lust, some 
grievous sin or other prevails ; and then, as it is 
with the fowl that now flieth in the air, when 
there is birdhme cast upon the wings of it, it 
presently falleth down and can fly no farther, so 
it is with the soul when it is pressed down and 
entangled by sin, and encompassed about with 
evil thoughts and desires. Therefore saith the 
Apostle, Let us lay aside eo&ry weight, and the 
mm. which doth so easily beset us, and let us run 
with patience the race that is set before us. 

And sometimes the soul is disturbed by inor- 
dinate passions, arising from that general distem- 
per that is diSused through every faculty, so that 
the understanding looks upon things as through 
a mist, and sees nothing clearly, but in most 
things is blind, and is led by blind affections 
too ; and when the blind leads the blind, both 
shall fall into the ditch ; and so the memory 
that should retain the precious treasures, the 
promises of the gospel, to relieve the soul in all 
cases, it is like a leaking vessel that lots these 
things run out ; it lets them slip, as the Apostle 
saith, alluding to that metaphor. And the very 
conscience itself, that should be conclusive, it 
now rests in generals and uncertainties. Con- 
science should determine what my case is, whe- 
ther I be a child of God or no, whether I 
be in a state of grace or no : but for the 
most part, by a man's own neglect, all this 
remains in doubt ; and because he cometh not to 
that resolute conclusion that may determine of 
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his own particular case, therefore every thing 
troubles and disquiets him. 

Thus, beloved, you see the causes which 
bring trouble to men's hearts. We will briefly 
pass it over with a word of apphcation. 

And first, it should teach us compassion 
towards those whose spirits are troubled. Our 
Saviour saith here to his disciples. Let not your 
hearts he troubled. He considereth of them in 
their weakness, and doth not much upbraid them 
for it, but helpeth them, in much mercy and love, 
to bring them out of it ; and so should we. There 
is such a disposition among men, arising from the 
pride and cruelty and uncharitableness of their 
hearts, that they are apt to add to the burden of 
the afflicted, and to make their troubles greater, 
by contempt and reproach. You know the speech 
of old Eli (a good man, and yet he failed in 
this) when he saw Hannah in great trouble of 
spirit, pouring out her heart before the Lord: 
How long wilt thou he drunken ? said he ; put 
away thy wine from, thee : he thought she was 
diTinken, and reproved her ; and in that manner 
he rather added to her giief than eased her. So 
Job's friends, you see what they said ; they 
judged that God had cast him off for pride, for 
hypocrisy, for covetousness, or for some other 
thing, and they cast this in his teeth. And Christ 
himself, the censure of all men was upon him -. 
We did esteem him stricken, smitten of God, and 
afflicted. So you see the inclination of the heart 
of man, so uncharitably judging of those that 
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God hath cast down, and sufFereth to be exercised 
under many afflictions and troubles. Let us 
learn then spii'itual wisdom, let us learn love and 
spiritual mercy, and judge more favourably of 
the state of those whom we see troubled in 
spirit. 

Many times God enfeebleth and distresseth 
the spirits of his best servants, to abate the pride 
of men, that they may not exalt themselves 
before God; nay, in that very thing wherein 
they have excelled, he sometimes abascth them. 
Abraham was called the Father of the Faithful ; 
his excellency was in his faith: yet faithful 
Abraham so doubted of God's providence, that 
he could expose Sarah to danger, to save himself. 
Tm /lave heard, saith the Apostle, of the patience 
of Job ; yet who would think that Job, whose 
very excellency was in his patience, should utter 
such complaints as he did, cursing the very day 
of his birth ! David was a man of a cheerful 
spirit, a man full of the praises of God, a man 
wondrous large when he comes to speak of the 
glory of God : one would think that his fortitude 
and coin-age should be invincible; yet you shall 
have David so cast down as that he thinks God 
hath forgotten him, that the Lord will show no 
mercy upon him, that he hath hidden himself 
from him, and will never regard him more : who 
would think that David, who abounded so in the 
oomforis of the Spirit sonjctimes, should ever be 
so dejected or in such a conflict ? 

Why doth God do this ? To show that the 



,1 Google 



FAITH QUIETS THE SOUL. 281 

very best of his servants, in the chief of their 
excellencies, are dependent still on him; that 
they have nothing in themselves nor from them- 
selves : therefore they sometimes seem to want 
that they have, that the very having and using of 
it may be ascribed to his glory. Then let us 
reason thus, when we see the servants of God in 
trouble, exercised under disquiet. Let us con- 
clude, — Now God is glorifying himself. This the 
Apostle infers in that passage — I mil rather 
glory in my injmnities, that the power of Christ 
may rest vpon me. And for ourselves, let us 
learn therefrom to labour, above all things, that 
our hearts may be kept in that blessed plight of 
spiritual joy, that we may be strengthened with 
freeness of heart, to serve God in our inward 
man. 

The SECOND thing that we have to notice is, 
the means whereby we may observe the former 
precept. Ye believe in God, believe aim in me. 

As the words are read in the translation, they 
seem to be uttered by way of concession, — ye 
believe in God; aa if Christ had said. Yon already 
believe in Giod, therefore beheve now also in me. 
The Syriac expresses it otherwise, and renders it 
by way of command. Believe in God ; believe 
also in me ; propounding a twofold object where- 
about faith should be exercised, that the heart 
may be quieted in the time of any trouble. 

The first is God, considered in the trinity of 
persons, in the unity of essence. Believe in God, 
saith he ; rest upon God, 
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The second is Christ the mediator, God and 
man : believe in me also. So the second part 
seems to be the prevention of an objection : for 
when he saith, Let not yowr hearts be troubled; 
helieve in God; they might say, Alas, shall we 
that are sinful men beheve in God ! Our God 
is a consuming fire .■ who shall dwell with the 
devouring fire ? Therefore saith Christ, believe 
also in me: that is, know that God will be 
yoiu: God; for ray sake he is reconciled and 
well pleased with you -. therefore, in all your 
approaches to God, take me with you ; look up 
to God ; pray to him ; depend upon God through 
me ; keep me as a mediator between God 
and you, and this will preserve your hearts in 
peace. Faith in Clnist, a humble, constant 
dependence upon God's providence and mercy 
through the Saviour, is a special means to quiet 
the sonl under all troubles, and this we shall 
see throughout the Scriptures. David found it 
thus, — Why art thou cast dovm, O my soul, and 
why art thou disquieted within me ? hope thou in 
God. Jehoshaphat too, in that excellent speech to 
his soldiers that were troubled for the multitude 
of their enemies, — Believe in the Lord yow God, 
so shall ye he established ; believe his prophets, 
so shall ye prosper. It is written of Moses that 
he endured, as seeing him that is invisible. And 
those three companions of Daniel, that were in 
such an extremity that they must either worship 
the image or be cast into the burning fiery fur- 
nace, this eased them of all trouble and disquiet : 
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Our God, whom we serve, is able to deliver us ; 
therefore, we are not careful to anstoer tliee in this 
■matter. They knew in whom they had behaved, 
and were persuaded that he was able to keep 
both their bodies and souls which they had com- 
mitted to him. 

Oil the other hand, the want of this faith 
hath been the cause of all that trouble and per- 
plexity that hath at any time been upon the 
hearts of Gfod's servants. Moses was wondrously 
troubled when the Lord bade him go to Pharaoh 
and deliver Israel out of Egypt. my Lord, 
eaith he, send, I pray thee, by the hand of him 
whom, thou wilt send. I am slow of speech, and of 
a slow tongue. Saith the Lord, I will be with thy 
mouth : he bids him quiet his heart in that per- 
plexity, and rest on him that made man's mouth, 
and that would revive his heart, so that he should 
not fear to speak. So in other servants of God, 
this was always the reason of any indirect course 
they took. Why did Rebecca use that device in 
getting the blessing for Jacob ? Because she 
failed in her trust in God ; and so, through her 
own foolishness and unbelief, she got many sor- 
rows. And you know what a hard service it 
cost 'Jacob, and how many evils he endured, 
because, through fear and disqaiet of heart, he 
cast not himself upon Qod in His way, but would 
find out ways of his own for the gaining of those 
things which were promised him. 

This should teach us, in all disquiet of spirit, 
to look principally to the strengthening of our 
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faith. This is called a shield, to preserve a man 
when all the darts of temptation, that fire the 
soul and perplex it many ways, are cast upon 
him : faith is a shield to keep him safe ; there- 
fore let us have this for our use, whole and 
sound. You shall find that all the servants of 
Gtod have so far been in a comfortable estate as 
they have been in the exercise of their faith. 

Take David for an example, when Ziklag was 
burnt, and his wives and servants and goods and 
cattle were all carried away, and the soldiers in 
their rage and disappointment began to think of 
stoning him : saith the text, David cncowraged 
Mmsel/in the Lord his God. When there was no 
comfort in his soldiers, nor in any that were near 
him, still David comforted himself in God, So 
Job ; see how quiet his heai't was, and well satisfied, 
when he rested on God in his great afiUctions : 
when his goods were carried away, his sons slain, 
and himself utterly destitute, he cometh only to 
this, — Tlie Lord ^ave, and the Lord hath taken 
away ; Messed be the name of the Lord. He is 
able to look above the creature to God, and 
settling his heart upon that rock he finds comfort 
in it. 

On the other side, the servants of God are 
never out of trouble and disquiet when they ne- 
glect this. The disciples, in the tempest on the 
sea, they cry out that they are utterly undone : 
8ave, master ! we perish ! Saith Christ, ye of 
Utile faith! It was only the not exercising of 
their faith that did so perplex and disquiet them. 
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And if you look upon all the complaints of men — 
for the loss of such friends, for the decay of their 
trade, for the ill-dealing of their customers, and 
for whatever else — you will surely find this to be 
the cause of their uneasiness : they place too 
much hope and confidence in the creature ; they 
look not above these things with the eye of faith ; 
and if the outward means be taken from them, 
they have no confidence in God that hath all the 
means and opportunities in his own hand. 

They that would have their hearts quiet by 
beheving in God should especially exercise faith 
in resting on Christ : Believe in me, saith Christ; 
for the heart of man fears and flies off from God. 
Alas, the Lord is righteous, and I am a sinful 
man -. the Lord is holy, and I am vile ; what am I 
that I should stand before God ? But when faith 
can look upon Christ and set him between God 
and me, and look on God through him ; when 
the sou! looks on Christ as my husband, my 
head, my Lord, that hath taken me under his 
protection, then it beholds God in all his attri- 
butes of love and mercy, wondrous comfortable 
to the soul. There is no ground of reposing the 
soul upon Gfod but by believing in Christ. He 
is the mediator. Therefore, saith Christ, If ye 
believe not that I am he, ye shall die in your sins. 
The Jews, they did beheve God ; they were the 
children of Abraham, and worshipped the God 
of their fathers : but saith the Saviour, Except 
ye beheve in me, — that I am he whom the Pather 
hath sent as mediator, — ye shall die in your sins. 
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And so in this chapter, — J am the way, the truth, 
and the life ; no man cometh unto the Father but 
hy me. As the high-priest, under the law, was 
between God and the people in all things per- 
taining to God, so Christ our gi'eat High Priest 
is, in all things that concern the glory of God, 
the salvation of man, and the acceptance of the 
sinner, between God and us. 

And yet Christ, when he uttered that precept, 
was despised and abased, and about to die a 
cursed, shameful, ci'uel death upon the cross : he 
was then made subject to man that we might 
have acceptance with God. This showefcb us that 
they who believe in Christ must beheve in Christ 
abased and crucified, as well as in Christ in 
glory. This is a thing that flesh and blood des- 
pise. All the world speaks well of the profession 
of the faith and dependance upon Christ, when 
Christ is in triumph— -coM^mMy and to conquer ; 
but when Christianity is cried down in the world, 
when Christ is crucified, those who followed him 
before are apt to forsake him and flee. But faith 
must be exercised no less when Christ is abased 
than in the time of his glory ; and to obey a 
crucified, scorned, despised Christ in the sight of 
the world, to rest on him in the midst of his 
adversity, this will comfort the heart of man in 
the times of his greatest trouble. 

Por Christ is the same Almighty, glorious 
God, in the midst of his abasement ; his divinity 
was not a whit abated, nor his divine excellencies 
diminished, by all his sufferings. You see Christ, 
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in the days of his flesh, was able to cast out 
devils and to heal all manner of diseases ; nay, 
on the cross he saved the thief that confessed 
him in the sight of his enemies : he triumphed 
at that instant, and saved a sinner who believed 
on him, to show that he was as mighty on the 
cross as he is now at the right hand of the Pathcr. 
Therefore I say, if Christ's power and glory were 
not a whit diminished in his abasement, why 
should our behef be abated for all the scorn and 
spite of the world that is cast upon the profession 
of the faith of Christ ? 

Now, briefly, some application of this, and so 
to conclude without more amplification. 

It should teach us, in all disquiet, what course 
is to be taken. Some one will say, I rest upon 
God; there is sufficient to make me happy. But 
how shall I come to have interest in God ? The 
well is deep, where is the bucket? What means 
are there to rehcve my soul and to supply my 
wants ? Believe in me, saith Christ ; let the soul 
look immediately on Christ as the mediator be- 
tween God and man. 

You will say, "What is it to believe in Christ ? 

The first thing that is done in this is— receiv- 
ing Christ upon God's offer of him. God offers 
Christ in all his offices : as king, priest, and 
prophet, and he would have men take whole 
Christ, or no part of him. Now if the soul an- 
swer to this offer of God, He shall be my Lord 
to rule me, my prophet to instruct me, my Saviour 



,1 Google 



288 APPLICATION. 

upon whom my soul shall rest for salvation ; that 
is a true receiving of Christ by faith. 

We must receive him as a prophet ; as one 
that win instruct us in the truths that are con- 
trary to natural principles in the corrupt under- 
standing of man. He will not lead us through 
the broad road, but in the way of the wilderness, 
in bypaths, in crooked, rough ways. He will 
teach us to deny ourselves ; he died to pull down 
the old frame and to set it up again : for what is 
the understanding of man, but a frame of false 
principles, whereby every man periaheth in his 
own delusions ? The first work of Christ is to 
dissolve this frame, and to blot out those rules 
whereby men walk, when they are led by sense 
and natural reason, and observation of the world: 
these must all be taken away, and a man must 
resolve all into the authority of Christ speaking. 
A word of Christ is enough against a thousand 
examples in the world, and against a thousand 
corrupt reasons of a man's own heart. This is 
to receive Christ as a prophet, — when I will not 
walk by the rules of my deluded reason and cor- 
rupt mind, but the word of Christ shall carry me 
in all things ; this is the obedience of faith in 
matter of doctrine. 

And, for receiving Christ as a king, would 
you know what a king he is ? He is a holy 
king, whose laws are all right and just. The 
law of faith is a righteous law, and the obedience 
of faith must b& obedience to righteousness; that 
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is righteous obedience, wherein a man labours 
more and more to perfect holiness in the fear of 
God, 

Hence comes all that care to mortify corrup- 
tions and to frame the inward man to conform to 
those rules that are taught by Christ as a pro- 
phet : the soul, receiving Christ as a king, gives 
itself to obey all the rules and directions that 
Christ, in his word as a prophet, hath left : and 
this it doth in faith, looking upon the authority 
of him that hath commanded it ; believing it to 
be his will, and acknowledging it as a duty for 
that reason. Thus the soul resolves all to Christ 
as a prophet and a king. 

And then it rests on him also as a priest. 
If a man want comfort he must not separate the 
oiRces of Christ, and say, I will rest on Christ in 
this character or that : shall a man be saved by 
a half faith— by a piece of faith ? As Christ is 
entice in all his offices, so the faith of a believer 
must-be entire : we must receive him as king, 
priest, and prophet, that he may be to us wisdom, 
righteousness, sanctification, and redemption, that 
he may be all in all, for present and for future 
happiness, to the beheving soul. For, if Christ be 
not all, he will be nothing : men must not please 
themselves to regard one office of Christ and neg- 
lect the rest ; they must give him the glory of all 
his attributes, or they can have no part with him. 

But a man will say (I speak of a weak 
Christian, or of a Christian that is weakened by 
temptations), Alas, what hope have I in Christ? 
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though 1 be never so careful to receive him, yet 
Christ is in heaven, and I am upon earth ! I 
answer— Did Christ, when he w'as upon earth, so 
tender the hearts of his servants, that though him- 
self about to suffer, yet he took care to comfort 
them, — Be not you troubled, but believe in me; 
as if he should say, Though I be exposed to a world 
of trouble, and at this time my soul is troubled 
even unto death, yet be not ye troubled— and 
will he not care for them now that he is in 
heaven P Certainly the soul that hath recourse 
to Christ shall not return empty -. for though he 
be in heaven, yet in respect of his Church he is 
below : he hath not put off the bowels of love to 
his people, and he will be the same to thee, if 
thou receive him as a Lord and Saviour, as ever 
he was to the disciples. 

But it may be objected. We are exposed to 
many uncertainties, and though we believe in 
Christ yet we find not the comtbrt of it here. 

Therefore Christ saith, Rest not upon things 
present : here you are in tents ; but you shall 
come by and bye to your father's house-. I go to 
prepare a place for you, between which and this 
there is as much difference as between a house 
and a tent, between a man's own mansion and 
an inn ; and though you have soriy entertainment 
in the world, yet there you shall have an abiding 
place for ever. 

But you will say : Indeed there are mansions, 
but there are abundance of good men to receive 
them : what shall we do? 
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There are many matmions, saith Christ. As 
there are many children to be brought to glory, 
so there are many places to receive them into 
glory, and to settle them there. We see what vast 
bodies the sun and the stars are, yet they seem 
but little specks in comparison of the heavens 
above us ; but what is the heaven of heavens 
that contains all these ? Th&re are many mansions. 

But how shall we reach them? How shall 
we ascend up into heaven? 

Chiist hath promised, / wiU come again, and 
receive you unto myself: I will come in glory at 
the day of judgment, and you shall be caught up 
to meet me, that where lam there ye may be also. 
As if he should say. All that I have done is for 
your sakes ; I die and ascend and sit at the right 
hand of God for your sakes; I yo to prepare a 
place for you, and though ye cannot follow me 
now, yet ye shall follow me afterwards ; and I will 
lead you to those heavenly mansions in my 
Father's house in which ye shall dwell with me 
for ever. 

All that Christ did when he was on earth, 
and all that he doth now as God-man in heaven, 
as mediator between God and us, is for our sake. 
Tiierefore saith he, whatsoever affliction or ad- 
versity may befall you, care not for it ; look be- 
yond these things ; remember all that I have done 
and suffered for you : be settled and comforted 
in this, and Let not your hearts be troubled; ye 
believe in God, believe also in me. 
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THE DESTRUCTION OF THE DESTROYER ; 

OVERTHROW OF THE LAST ENEMY. 

i CoH. XV. -26. 

" THE UlST enemy THAT SHALL BE DESTEOYED IS DEATH." 

Death is a subject that a Christiaii should have in 
his thoughts often, and neither the hearing nor 
thinking nor speaking of it can be unseasonable 
for any place or person. We have heard that 
the life of philosophers is nothing but a medi- 
tation of death ; and certainly the life of a Chris- 
tian should much more abound in such medi- 
tations. No man can live well till be can die 
well. He that is prepared for death is certainly 
freed from the danger of death, neither is there 
any so fit a way to be made ready for it as to be 
often reminded of it. Therefore I have made 
choice at this time to speak of this verse. 

Wherein ye see the Apostle leadeth us to 
treat of four things. 

First, — -That there is a death ; 

Secondly, — That this death is an enemy ; 
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THERE IS A DEATH. 



Thirdly, — That this enemy is the last 
enemy ; 

rouETHLY, — That this last enemy shall be 



A word or two of each of these parts ; and 
then to make some use and application of the 
whole. 

First, Death is : Ye know that well enough, 
your eyes show it you every day ; your senses 
declare it so plainly that no man that hath any 
sense at all can be ignorant of it : it is agreed 
upon by all men. Only, to make use of this 
point for your better furtherance, let us acquaint 
you first with that which nature will teach you 
concerning death, and secondly with that which 
Scripture will teach you, above and better than 
nature, 

Mrst, Nature showeth us concerning death, 
both what it is and what properties it hath. 

It teacheth us this, that death is an absence 
from life, a ceasing from being, a being thrust 
ont as it were from this present world, and cast 
somewhere. This is all that nature informeth 
us concerning the essence and being of death. 
Death is a dividing of us from this life and from 
the things of this life, and a sending of us abroad, 
we know not whither. 

But concerning the properties of death, nature 
teUeth us of these three : — it is universal, it is 
inevitable, and it is uncertain. 

It is universal; it hath tied all to it — high 
and low, rich and poor. Death knocks at the 
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prince's palace as well as at the poor habitation 
of the meanest man. It is a thing that respects 
no man's greatness ; it regardeth no wealth, nor 
wit — nothing. Death takes all before it. 

It is inevitable : if a man would give all the 
world he cannot thrust it ont of doors. It takes 
whole armies as well as one man. It scometh 
to be resisted by the Phihstines ; there is no 
word, no persuasion, no might that can prevent 
it. It is such an enemy as we must grapple 
with, and it will conquer. 

It is uncertain : — A man knoweth not when 
death win come to him, nor when it will lay hold 
on him, nor by what meaiis it will fetch him out 
of the world. It may carry him away at any 
time or in any place, and by such an occasion as 
no wit can possibly think of or foresee. This is 
in substance all that nature teacheth, and the 
knowledge of this is good for use, as well to 
remember and consider it as to know and under- 
stand it. 

But now I go on to tell you, secondly, what 
the ScRiPTUBJi teacheth concerning death; for 
that giveth a larger and more perfect information 
of the thing than the dim light of nature. It 
showeth better what it is ; it showeth whence it 
Cometh and what are its causes ; it declareth the 
consequences that follow upon it ; and it teUeth 
vts ivhat is the remedy against the ill of death. 
In all which nature stumbleth, and can do little 
or nothing. 

Scriptm'e telleth us of the nature or being of 
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death ; how that it is the dissolution of mankind 
and not the annihilation: it doth not make him 
cease to be, but takes asunder for awhile the soul 
from the body : it carrieth the one to the earth, 
and the other to a different world ; so that both 
continue to exist though they be not united as 
before. 

The word of God teacheth us that he hath 
created man as it were in a house of three stories. 
The middle is this present life wherein we be ; 
there is a lower place, the dungeon, a place of 
unhappiness and destruction ; and there is a 
higher place, a palace of glory. According as 
men behave themselves in this middle room, so 
death either leadeth them down to the place of 
unhappiness, or conveyeth them up to the palace 
of glory and blessedness. This, nature is ignorant 
of, but the Scripture is plain in. The rich man 
dieth, and his soul is carried to heU ; the poor 
man, when he dicth, his soid is advanced to 
heaven. So that death is nothing but the mes- 
senger of God to take the soul out of the body, 
and to convey it to a place of more happiness or 
more misery than can be conceived. 

The Scripture acquaints us further with the 
cause of death. Philosophers wondered (since 
nature desireth a perpetuity and continuance of 
itself) that man should be so short a time in the 
world ; the Scripture endeth this wonderment, 
and tells us that man was made immortal and 
should have continued for ever ; but sin came 
into the world, and by sin death. Sin is the 
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mother of death, and of all misery tliat by little 
and little draweth to death. 

I say sin-— the first sin of oiir fii-st parents, 
whereby they transgressed that most easy and 
equal mandate about eating the forbidden fruit : 
that transgression that was the treading under- 
foot the covenant of works and the disannulling 
of it, that sin let in death at a great gap ; and 
now it triumpheth and beareth rule over all the 
world. 

Nature cannot teli which way in the world 
a man should die so soon, and that he that is the 
lord of all creatures should be inferior to a great 
number of thein in length of life. But the 
word of God uoriddleth this riddle, and telleth 
us that God made man that he might live for 
ever : but sin coming, and coming in the person 
of the first man, it brought death and made all 
men mortal ; and when sin entered, God's curse 
came, and that, working upon us poor and 
miserable creatures, is the cause that we cannot 
continue long here. It was just that death 
should follow sin, for since God made man to 
obey his will, when man had unfitted himself 
for God's service, it was reason that he should 
have a short continuance of life; for the longer 
he endured the more he would abuse himself. 

Ye see, then, two things that the Scripture 
teacheth concerning death : there is a third, 
and that is — what followeth after death. It is 
appointed unto aJl men once to die, and after 
that the judgment. Judgment, what is that ? 
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Judgment ye know, among men, is tlic calling of 
a man before an authority, a looking into his 
ways, a considering of his actions, a finding out 
whether he be a sinner, an evil-doer, and if he 
be found so, a passing of sentence according to 
his evil deeds. When God hath taken the soul 
from the body, he presents tbem both before his 
own tribunal, and there searcheth into every 
man's life, ransacks his conscience, looks deep 
into his conversation^ inquireth into his secrets, 
openeth his actions and his whole carriage from 
his infancy to his last breath, and passeth sen- 
tence upon him according to that he hath done. 
This judgment hath two degrees. Hrst, as zsc^ 
as a man dieth : — No sooner is the soul separated 
from the body, than instantly it is presented 
before the Lord Jesus Christ ; and there he 
passeth sentence — either that it is a true believer, 
a godly liver, a person united to Christ, that hath 
walked according to the Gospel of Christ, — and 
then it receiveth glory and joy more than tongue 
can express; or else it findeth against him that 
he was a sinful man, a hypocrite, a dissembler, 
one that named Christ with his tongue but did 
not depart from iniquity nor live according to 
the Gospel of Christ, — and then he is delivered 
up to Satan to be hurried down to hell, and 
there to suffer the wrath of God according to the 
desert of so great wickedness. This particular 
judgment passeth upon every soul as soon as it 
leaveth the body. 

Then foiloweth the great universal judgment, 
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when soul and hoAy shall be re-united and stand 
before God. Every particular man that ever 
hath been, is, or shall be, shall appear in his 
own person, his whole life shall be laid open, and 
all secret things shall be made known ; for God, 
saith the Apostle, s/iall judge the secrets of men. 
hy Jesus Christ, according to my gospel. This is 
the third thing that Scripture informeth us con- 
cerning death. 

The last and best is, it giveth it us a remedy 
against the ill of death. It is a pitiful thing to 
hear of mortality and sickness, when there is no 
good potion or physic prescribed to destroy the 
ill of it : to hear tell of death, (and so tell as the 
Scripture doth,) that it is a going to another 
world of weal or woe, and not to hear of a 
remedy, these are woful tidings and would wring 
tears from a hard heart. But the Scripture 
report maketh death not only tolerable and easy, 
but comfortable and gladsome to a Christian 
heart; for it showeth by whom and by what 
means we may infaUibly and certainly escape all 
the hurt that death can do ; nay, by what means 
we may so order ourselves that death may be- 
come beneficial to us. 

What is that ? In one short word, it is 
Christ . — I am the reswrrection and the life ,■ who- 
soever liveth and believeih in me shall never die. 
Again, — Ihis is the record; that Godhath given to 
■us eternal life, and this life is in his Son : and Me 
that hath the Son hath life. Our Saviour Jesus 
Christ came into the world, as the Apostle telleth. 
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US, that he might destroy him that had the power 
of death, and deliver them toho through fear of 
death were all their lifetime miject to bondage. 
And St. John saith. The Son. of God was mani- 
fested that he might destroy the works of the devil 
— which works are sin and death. So that now 
death hath lost his sting, because Christ hath 
overcome it ; in dying he slew death, and was the 
death of death r the man Christ Jesus offered 
himself to his Father as a sacrifice for the sins of 
the world, and dying a cursed death upon the 
cross, 80 satisfied the justice of God on the behalf 
of all those that are in him, that death can now 
do them no harm : it is nothing else but a passage 
to eternal blessedness. 

Oh, blessed be the name of God, that hath 
been pleased to provide so perfect a remedy 
against so mortal an enemy, and to lay it open 
so plainly in the Gospel ! 

I have done mth the first point. 

The SECOND is— that death is an enemy. It 
is an armed enemy, for the Apostle Paul telleth 
ua of a certain sting it hath — death, where is 
thy sting ? It cometh as a serpent, with a sting 
that entereth into a man's soul and putteth it to 
extreme danger if he be not armed against it. 
An enemy, ye know, is a person that setteth 
himself wUfiilly to hurt and injure another. A 
man may hurt his neighbour, either (through 
indiscretion or unadvisednesa) against his will; 
or he may lay wait to do him hurt, intending 
mischief, and seeking to perform somewhat 
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that shall be injurious to him. We call not him 
an enemy that doth us a little hurt by accident, 
against his wUI, but he that studieth and desireth 
beforehand to be an enemy. Now death (as we 
may say) studieth our hiu't in all extremity, be- 
forehand. 

There are but two sorts of hurt that can 
come to a man. The first is to deprive him of 
that which is beneficial and comfortable, to rob 
him of all that is contentful to him in this life ; 
as when a company of foes break into a nation, 
they burn their goods and spoU their houses, and 
rob and take away all that is comfortable to them 
so much as they can. Death is such an enemy : 
it seeketh to bereave a man of that necessary 
contentment he hath. When it meeteth with a 
learned man, it takes away all his learning at one 
blow ; as soon as he is dead, he ceaseth to be a 
scholar — ilie dead hnow not anything. It eometh 
to a rich man, and robs him of all his goods in a 
moment : though he have millions, death taketh 
thern all away and giveth them to another. 
When it eometh to a king, it pulleth him down 
from his throne, taketh off his crown from his 
head, and casteth both him and it into the dust : 
he is a king no longer when he is dead. And 
so in all the contentments of a man : it takes 
away the husband from the wife and the wife 
from the husband : it divideth chOdren from 
parents and parents from children : all the bene- 
fits that this life affords, death strippeth a man of 
them all and turns him naked out of the world : 
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just as he came he must go, and carry nothing 
in his hand ; death will not permit him to take 
one farthing nor anything else with him ; he ia a 
formidable enemy, for he spoiieth us of what- 
soever is desirable in this hfe. 

But death is an enemy also in inflicting a 
great deal of ill upon men. It bringetb torment 
for the present ; it is a terrible thing to wrestle 
with; it maketh a man bleed and sweat as it 
were : no man can encounter with death but he 
feeleth anxiety and distress of mind and body, 
and unless he hath comfort from above to enable 
him to wrestle with it, it will not cease till it 
hath dragged his soul into the presence of God, 
and after into the torment of eternal fire in hell. 
Death proceedeth from sin and is a fruit of sin ; 
and therefore of its own nature it tendeth to the 
destruction of man and to the perdition and 
overthrow of the soul. !For sin makes (rod 
angry with us and separateth from him and, by 
consequence, from all manner of comfort ; and in 
regard it separateth from him, it bringeth all 
manner of ifl upon us. Death, properly and of 
itself, seeks to draw all those that it lays hold on 
to a state of everlasting unhappiness : therefore 
it is an enemy. So you see the second point 



The THIRD is, that death is the last enemy, 
after which there shall be no more. But I must 
tell you to whom it is the last ; for it is not so to 
all. There is a generation of men that shall find 
death to be in a manner the first of enemies. 
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the enemy that openeth the way and exposeth him 
to the injuries and attacks of many others : but 
to the saints, and to those that are prepared for 
death, and those that will use the remedy, to 
these and these alone death is the last enemy : 
after they have once grappled and fought and 
encountered with this enemy, they shall be at 
peace and rest for ever : — Blessed are the dead 
that die in the Lord, for they rest from their 
labours. There is no more toil and labour for a 
good man after death ; and why ? because death 
separateth sin from the soul as well as the soul 
from the body, and so, taking away the cause of 
unrest, it must needs take away misery and un- 
happiness itself. 

Indeed, properly, it is not death that doth this, 
but the Lord Jesus Christ by death ; for it is 
by his mercy that those who serve him are made 
fit, when they leave this world, to enter into a 
place of happiness in his own Idngdom, which 
they could never be, except they were freed from 
sin. Death is the daughter of sin, and with a 
happy patricide, as it were, it at once destroyeth 
itself and sin ; and therefore it takes away all 
misery, because it takes away all sin. Therefore 
it is the last enemy, because it killeth the worst 
of our enemies ; for when we are dead there 
shall be no more enmity between God and us, 
and 80 no more enemy than we need care for. 
This is the third point. 

The LAST is that this enemy shall be de- 
stroyed. A thing is destroyed and abohshed 
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when itself ceaseth to be, and when all the ill 
effects that it did or would produce are removed. 
So the Lord Jesus Christ abolisheth death ; he 
destroyeth it, that it shall never again be known 
in the world nor felt by his servants ; and he 
preventeth all those evils that it would work in 
the soul for eternity, and reraoveth all the ill 
effects of it that it hath wrought on their bodies 
for the present time. Death takes away a man's 
goods for the present — Christ taketh away death 
and giveth everlasting substance in heaven. 
Death takes away friends — Christ abolisheth 
death and sendeth us to heaven, where we have 
more friends and better. Death brings the body 
to rottenness and corruption, it layeth it in the 
dust and turneth it to putrefaction, — Christ 
restoreth it to a better condition ; at the resur- 
rection it shall rise again in glory. How that is 
done the Apostle tclleth us in the end of this 
chapter : the body shall be laid in the grave, a 
weak and feeble, a mortal and natural body, but 
it shall be raised in strength and clothed with 
immortality : this corruptible must put on incor- 
ruption, and this mortal inust put on immortality; 
and then shaU be brought to pass the saying that 
is written, Death is swalloioed up in victory. 
Thus death shall be destroyed : but to whom ? to 
all men equally p No ; but to those that use the 
remedy, that partake of Christ, that have put on 
him who is the Resurrection and the Life. 

Thus have I laid before yom- eyes briefly 
these four things that the Apostle leadeth us to 
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treat of concerning death: — That it is; that it 
is an enemy ; that it is the last enemy ; and that 
it shall be destroyed. Now I desire to apply this 
and to make use of it. 

Pirst, I shall be bold to play the examiner, 
and to search each of your consciences as you will 
allow me. Brethren, let the word of God enter 
into your sonls. Ye hear that there is a death, 
and that this death is a sore and bitter enemy ; 
and ye hear that to some sort of men it is the 
last enemy that ever they shall encounter with ; 
and that then it shall be utterly destroyed and 
they freed from all the liurt of it. Now do so 
much as descend, every one into himself, and in- 
quire what care there hath becu to prepare for 
death and to make use of the remedy against 
death, — what time and pains hath been be- 
stowed in getting that that is the only means to 
escape the dart of this enemy, and that is the 
only cause to procm-e the enfranchisement of the 
soul from the evil that will else destroy it. 

A man hath not fitted himself to encounter 
with his enemy when he looks after wealth, and 
followeth the pleasures and contentments of this 
life. These things will do no good, they will be 
rather a burthen to the heart, and vex the soul, 
and increase the mischief, laying more sin upon 
the soul, and giving death df^ts to pierce the 
soul with. 

But when is a man fit for death ? and who 
may encounter with this enemy with safety p 

I will tell ye. The man that takes the 
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greatest earc to disarm death of his weapon and 
to arm liimself with defensive weapons against 
death. If an enemy with good weapons in his 
hand come upon a man and find him altogether 
unweaponed, it is hard for a naked, unarmed 
man to deal with him ; it is hard for a man that 
never thought of it before, to fight with one that 
is skih'nl at his weapons. Death, I have told ye, 
is an enemy, and one that is skilful in his wea- 
pons, and the worst weapon he hath it is our 
own sin. Death bringeth nothing of his own 
wherewith to do us hurt, — it findeth in us and 
with us that whereby to hurt ua. As many cor- 
ruptions as are in the heart, so many weapons in 
the hand of death : as many idle words and bad 
deeds, so many swords to pierce the heart. 
Death makes use of those weapons it findeth in 
ourselves, and with them he destroyeth and killeth 
us and bringeth us to perdition. 

Now what have je done, beloved, to disarm 
death ? "What care have ye taken to break sin 
to pieces, that it may not be as a sword ready 
drawn for the hand of death when it cometh, as 
arrows in a bow to shoot at you when death 
maketh his assaidt ? 

That man that hath taken no care to over- 
come sin in the power of it, and to get himself 
free from the guilt and punishment of it, is unfit 
for death. If death come upon him and find his 
offences unrepented of, unpardoned, unsubdued, 
he will so order those offences that he will thrust 
them into his soul as so many poisoned darts, 
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that will bring sorrow and anguish and vexation 
and destruction, to all eternity. 

Ye may see then whether ye have any fitness 
to meet with this enemy, whether ye be in case 
to fight that battle, that of necessity ye must; for 
death, as I told you before, is inevitable. If ye 
have not, get alone between God and thyself, 
and there call to mind the corruption of thy na- 
ture, the sins of thy childhood, of thy body and 
of thy mind ; bring thy soul into his presence, 
confess thy sins with an endeavour to break thy 
heart for them, mightily crying to him through the 
mediation of that blessed advocate Jesus Christ, 
that died on the cross to pardon thee and to wash 
thy soul in his blood, and to deliver thee from 
the pollution of thy sins. Beg for the Spirit of 
sanctification to bear down those sins and to 
subdue thy corruptions ; bestow time to perform 
these exercises daily ; carefully present thyself 
before God, thus to renew thy repentance and 
faith in Christ and to make thy peace with God. 
Labour to purge away the filthiness of thy sin, 
and then, whensoever death cometh thou shalt 
find in thyself sufficient power to resist it, for 
thou hast altogether disarmed it. 

But if ye spend your time in pursuing profits 
and pleasures, and follow the vanities of this life, 
and either do not think of death, or think of it 
no otherwise than as an heathen man would do, 
to no purpose ; if ye think of it only to enjoy 
the world while ye live, because ye know not 
how soon death will end the world and you ; if 
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ye play the epicure in the thought of death, 
using it only to animate you to enjoy the out- 
ward benefits of this life ; if ye think of it only 
in wantonness, idly to talk and discourse of its 
doings now and then as occasion serveth — then 
death will find your souls laden with innumerable 
sins that repentance hath not discharged, and 
undoubtedly it will bring you to eternal per- 
dition. Have ye thus disarmed death? 

But again, a man's self must be armed, or 
he cannot encounter with his enemy : what is 
your armour then against death to ward off his 
blow? 

The Apostle in one word showeth us these 
armours when he saith, Stand, therefore, having on 
the breastplate of righteousness ; above all, talcing 
the shield of fait Ji, wherewith ye shall be able to 
quench all the fiery darts of the wicked ; and take 
the helmet of salvation and the sword of the Spirit, 
which is the word of God. If a man have got 
faith to rest on Christ alone for eternal happiness 
— and hia soul filled with the hope of gloi'y and 
salvation through him — and then with love to 
him, and to his sei-vants for his sake — these three 
virtues will secure him against all the hurt 
that death can do. Faith, hope, and charity, the 
cardinal virtues that Christian religion requires 
and commands us to seek, these are armour of 
.proof against all the blows of death, — he that 
hath them shall never be hurt of death, because 
he shall never taste of the second death ; he hath 
only to wrestle with the first death— and there is 
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no terror nor terribleness in that, if a man's 
heart be secure by these graces. 

Faith, whereby we depend on Christ, and on 
him alone, for grace and salvation, — bringing hope 
whereby we expect and look for salvation of our 
souls by his blood, according to his promise, — 
and working charity, whereby we love him for 
his goodness, and his servants for his sake — this 
makes us that death cannot sepai-ate us from 
Christ, but the farther we are from life, the 
nearer we are to him : for we know, that if ow 
eartJdy Jiouse of this tabernacle were dissolved, we 
have a building of God, an house not made with 
hands, eternal in the heavens; and therefore death 
is but the opening of the door to let us out of the 
middle room, the earthly tabernacle, and to place 
us happily in the palace of eternal bliss. 

I pray enter into consideration how ye have 
behaved yourselves in the course of your lives, 
whether as heathens or as Christians, A man 
that takes no care to prepare for death, though 
he come to the church Sunday after Sunday 
and partake of all God's ordinances, yet if the 
consideration of death be not so imprinted in 
him that it become a motive to him to labour 
for faith and hope and charity, and to endeavour 
to edify himself in these graces, he liveth as an 
heathen or an infidel ; and when death cometh to 
him it will do him more hurt than it will an infidel, 
because, by how much God hath given him 
means to escape, by so much is sin greater, and 
so shall his punishment be. 
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Secondly, I will speak somewhat by way of 
reprehensioTi. Now be ashamed of it, and sorrow 
for it ; let your hearts now smite you and ache 
within you — Say to thyself, foolish man that 
I am, I have lived twenty, thirty, forty, fifty 
years ; I have laboured against other enemies ; if 
men had anything against me I would be sure 
to make ready my defence ; I have laboured for 
the things of this life, for riches and friends, and 
have given myself leave to enjoy pleasures, and 
taken pains to do good to my body ; but all this 
while it never came into my heart seriously to 
think I must die, and after that comes judg- 
ment ; that I must stand before God's tribunal 
and give account of my ways : I have not la- 
boured to beware of death and sin, nor to Idll 
my corruptions ; I have not laboured to increase 
in faith and hope and charity ; I have left myself 
unarmed against the last and worst enemy. Oh 
what folly is this, to live in the world many a 
long day, and never to consider that there will be 
an end of all these days, and that the end of thcni 
will be the beginning of another life — a life that 
will be eternal and infinite in misery, unless I be 
armed against death I 

If this, beloved, have been any of your faults, 
to be carelessly forgetful of your latter end, not 
to consider of your departure hence, — if the world 
have so tempted you, and pleasures have so en- 
amoured you that you have forgotten your latter 
end, blame yourselves and spare not, it is the 
greatest of all follies. 
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And that I may disgrace this folly and make 
you ashamed of it, consider a little, that this is to 
be like children : the Apostle biddeth us not to be 
children in understanding, but to be men ; but he 
that forgetteth death and is careless to prepare for 
it is a very child. A little one never thiaketh he 
shall some day be a man himself, and maintain 
himself and live in the world by his own labour; 
he careth for nothing but meat and drink and 
sport and pastime, and would never prepare him- 
self for more serious matters : we blame this folly 
and laugh at it as ridiculous, and therefore by 
our diligence we restrain them and prevent that 
ill that might else come upon them. Is it not 
thus with many of you? Ye live and build houses, 
and raise your names to be glorious and to make 
a fair show in the world ; but to get grace, and 
to get repentance and faith and hope and love, 
your thoughts run but little in that way, scarce 
any of your care is so bestowed. Is not this 
to be children in understanding ? 

Again, he is a foolish man that knoweth he 
shall meet an enemy and will not prepare for an 
encounter. If a man should hear of twenty or 
thirty thousand soldiers gathered together against 
his city to besiege and destroy it, he would not 
be so foolish and so simple as to bestow him- 
self then in his trade, and to follow his busi- 
ness, and to give himself to merriment ; but he 
would look about him, and get his weapons and 
help to arm the city and to make it strong. 
"Why do ye not consider that your soul is as a 
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city? Death will come against it and batter your 
outer walls with sickness and pains, and at the last 
will certainly seize upon your soul if it be not 
prepared, and carry it prisoner to heU fire. Why 
will you be so reckless and senseless as to eat and 
drink and to bury yoiuselves in earthly labours, 
and toil still after riches, and never think how to 
escape the enemy — how that death may be kept 
out, that will else destroy both soul and body 
for ever? 

I presume you are ashamed of this folly by 
this time, and I hope you will go away with re- 
morse and sorrow for so carelessly neglecting a 
thing of so great importance. 

In the third place, therefore, I entreat you, 
begin this great work without delay. Consider, 
O man or woman, if thou hast not begun, the 
enemy lieth in wait for thee ; be thou never so 
young, thou mayest meet with him before night ; 
and if thou be old thou must encounter him ere 
long : prepare for him betirae ; think what an 
enemy may suddenly stand out and oppose thee 
in the way. If a man be to travel, though he 
be not assured to meet with an enemy, yet he 
will strive to get good company, and will weapon 
himself and carry his sword, that if a thief come 
to attack and rob him, he may be able to prevent 
the danger. Beloved, think—there is an enemy 
that waylays us as we go along in the world, 
and one time or other he will be sure to come 
upon us ; therefore stir up yourselves — begin 
this very day and prepare for your enemy. 
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How shall I prepare for death ? 

I told you before, but it is not amiss to 
repeat it ; in a word, — Get faith in Christ, and 
repentance and charity and hope : these will 
be a means to prepare and help thee against 
death. Therefore lament and bewail more and 
more the sinfulness of thy nature and life. As 
soon as thou art out of this place, get thee into 
a sohtary room, fall upon thy knees, lament thy 
sins, weep for the evil of thy nature and carriage, 
rehearse thy ways as much as thou canst, con- 
demn thyself before God, mightily cry for pardon 
through the mediation of his Son, and never 
leave sobbing and mourning till he hath given 
thee some answer that he is reconciled. And 
then strive to get faith in Christ ; call to mind 
the perfection of his redemption, the excellency 
of his person and merits, that 'thou mayest re- 
pose on him, that thoa mayest say — Though my 
sins be as the stars for number, and as the sand 
upon the sea-shore for multitude, yet the merit 
of my Saviour and his satisfaction to the justice 
of God, it is full : in him God is well pleased, 
and for his sake reconciled to me ; I will stay on 
him. Lord Christ, thou hast done and suffered 
enough to redeem me and all mankind ; thou hast 
suffered for the propitiation of the whole world ; 
and though my sins deserve a thousand damna- 
tions yet I trust upon thy mercy, according to the 
covenant made in thy word. Thus when a man 
laboureth to cast himself on Christ — to lay the 
burden of his salvation and to venture his soul 
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Upon him — then he hath a mighty shield 
before him that death shall be unable to thrust 
through. 

And then labour that this faith may work so 
strongly that it may breed hope — a constant and 
firm expectation, grounded on the promises of 
the word, that thou shalt be saved and go to 
heaven and be admitted into the presence of 
God, when thou shalt be separated from this 
lower world. He that is armed with this hope 
hath a helmet ; death shall never hurt his head ; 
it shall never be able to take away his comfort' 
and peace ; he shall smile at the approach of 
death, because it can do nothing else but help 
him to his kingdom. 

And labour further for charity, to inflame 
thee to him again that hath showed himself so 
truly loving to men as to seek them when they 
were lost, to redeem them when they were cap- 
tives, and to restore them from that unhappiness 
that they had cast themselves into. Oh that I 
could love thee and thy people for thy sake ! 
Thou didst die for me and for them ; shall not I 
be at a little pains and cost to help them out of 
misery ? 

If ye thus labour to be furnished vrith these 
graces, you will be armed against death ; 
these will do you more good than if you had 
gotten millions of gold and silver. As you have 
understanding for the outward man, as you have 
care to provide for that, to preserve and comfort 
life while you are here, so have a care for the 
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